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PREFACE

Y oxcE delivered an address before a Lodge on the subject of the external
changes which Freemasonry had undergone since the period of its revival in
the commencement of the eighteenth century. The proper treatment of the
topic required a reference to German, to French, and to English authorities,
with some of which T am afraid that many of my auditors were not familiar.
At the close of the address, a young and intelligent brother inquired of me how
he could obtain access to the works which I had cited, and of many of which he
confessed, as well as of the facts that they detailed, he now heard for the
first time. It is probable that my reply was not altogether satisfactory; for
I told him that I knew of no course that he could adopt to attain that knowl-
edge except the one that had been pursued by myself, namely, to spend his
means in the purchase of Masonic books and his time in reading them.

But there are few men who have the means, the time, and the inclination
for the purchase of numerous books, some of them costly and difficult to be ob-
tained, and for the close and attentive reading of them which is necéssary to
master any given subject. '

It was this thought that, years ago, suggested to me the task of collecting
materials for a work which would furnish every Freemason who might consult
its pages the means of acquiring a knowledge of all matters connected with the
science, the philosophy, and the history of his Order.

But I was also led to the prosecution of this work by a higher considera-
tion. I had myself learned, from the experience of my early Masonic life,
that the character of the Institution was elevated in every one’s opinion just in
proportion to the amount of knowledge that he had acquired of its symbolism,
philosophy, and history.

If Freemasonry was not at one time patronized by the learned, it was
because the depths of its symbolic science and philosophy had not been sounded.
If it is now becoming elevated and popular in the estimation of scholars, it
owes that elevation and that popularity to the labors of those who have studied
its intellectual system and given the result of their studies to the world.
The scholar will rise from the perusal of Webb’s Monitor, or the Hieroglyphic

Chart of Cross, with no very exalted appreciation of the literary character of
-
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the Institution of which such works profess to be an exponent. But should he
have met with even Hutchinson’s Spirit of Masonry, or Town’s Speculative
Masonry, which are among the earlier products of Masonic literature, he will
be conscious that the system which could afford material for such works must
be worthy of investigation.

Oliver is not alone in the belief that the higher elevation of the Order is
to be attributed “almost solely to the judicious publications on the subject of
Freemasonry which have appeared during the present and the end of the
last century.” It is the press that is elevating the Order; it is the labor of
ite scholars that is placing it in the rank of sciences. The more that is pub-
lished by scholarly pens on its principles, the more will other scholars be at-
tracted to its investigation.

At no time, indeed, has its intellectual character been more justly appre-
ciated than at the present day. At no time have its members generally culti-
vated its science with more assiduity.” At no time have they been more zealous
in the endeavor to obtain a due enlightenment on all the topies which its system
comprehends. '

It was the desire to give my contribution toward the elevation of the
Order, by aiding in the dissemination of some of that light and knowledge
which are not so easy of access, that impelled me years ago to commence the
preparation of this work—a task which I have steadily toiled to accomplish,
and at which, for several years, I have wrought with unintermitted labor
that has permitted but little time for other occupation, and none for recreation.

And now I present to my brethren the result not only of those years of toil,
but of more than thirty years of study and research—a work: which will, I
trust, or at least I hope, supply them with the materials for acquiring a knowl-
edge of much that is required to make a Masonic scholar. Eneyclopedic learn-
ing is not usually considered as more than elementary. But knowing that but
few Freemasons can afford time to become learned scholars in our art by an
entire devotion to its study, I have in important articles endeavored to treat the
subject exhaustively, and in all to give that amount of information that must
make future ignorance altogether the result of disinclination to learn.

I do not present this work as perfect, for I well know that the culminating
point of perfection can never be attained by human effort. But, under many
adverse circumstances, I have sought to make it as perfect as I could. Ency-
clopedias are, for the most part, the result of the conjoined labor of many
writers. In this work I have had no help. Every article was written by
myself. I say this not to excuse my errors—for I hold that no author should
wilfully permit an error to pollute his pages—but rather to account for those
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that may exist. I have endeavored to commit none. Doubtless there are some.

If I knew them, I would correct them ; but let him who discovers them remem-
ber that they have been unwittingly committed in the course of an exhaustive
and unaided task.

For twelve months, too, of the time in which I have been occupied upon
this work, I suffered from an affection of the sight, which forbade all use of
the eyes for purposes of study. During that peried, now happily passed, all
authorities were consulted under my direction by the willing eyes of my daugh-
ters—all writing was done under my dictation by their hands. I realized for
a time the picture so often painted of the blind bard dictating his sublime
verses to his daughters. It was a time of sorrow for the gtudent who could
not labor with his own organs in his voeation; but it was a time of gladness
to the father who felt that he had those who, with willing hearts, could come
to his assistance. To the world this is of no import; but I could not conseien-
tiously close this prefatory address without referring to this circumstance 8o
gratifying to a parent’s heart. Were I to dedicate this work at all, my dedi-
cation should be—To FILIAL AFFECTION.

AxrpErT G. MAOKEY, M. D.




REVISER'S PREFACE

THE revision of this most comprehensive Encyclopedia has been a most
anxious and laborious task. I have endeavored to preserve as much as possible
of Dr. Mackey’s work untouched, but at the same time to correct statements
which later investigations have shown to be unfounded ; thus I have left all of
Dr. Mackey’s opinions and theories unaltered.

All completely new articles, or old ones with many alterations, I_have
marked with my initials and I must take all responsibility for them, though
as far as possible they were submitted to Bro. Hughan for his approval.

I have to return hearty thanks for kind aid to the late Bro. Henry Sadler,
Librarian of the Grand Lodge of England ; to Bro. W. J. Songhurst, Secretary
of the Quatuor Coronati Lodge, No. 2076, London, England, for valuable ad-
vice and assistance on many points; to Bro. the Rev. M. Rosenbaum, P. Prov. G.
Chaplain of Northumberland, for help with Hebrew words; to Bro. John
Yarker, P. G. Warden of Greece, for information about the Antient and Primi-
tive Rite; and to Bro. A. C. Powell, P. Prov. G. Sup. of Works of Bristol, for
the article on the Baldwyn Encampment.

Epwarp L. Hawrkins, M. A.

St. Leonards-on-Sea, England, 1912. )




PUBLISHERS' NOTE

IN presenting to the Fraternity this new and revised edition of The En-
eyclopedia of Freemasonry, we, also, wish to return hearty thanks to Bro. Ed-
ward E. Cauthorne, A. B., A. M., Brooklyn, N. Y., for his articles on Aitchi-
son’s-Haven Lodge, Catacombs, Comacine Masters, Como, etc., and to Bro..
A. G. Pitts, P. M. Detroit, Michigan ; Bro. Robert A. Shirrifs, 33°, of Elizabeth,
N. J.; Bro. Wm. J. Allen, G. H. G. L. of New York; Bro. Charles A. Brocka-
way, P. M. New York City, for their articles on Freemasonry in the United
States and Mexico; and to Bro. Will H. Whyte, 33°, P. G. M. of Canada, for

his articles on Freemasonry in Canada.
"T. M. H. Co.







A
A. (N, Aleph.) In the Accadian,
lp A

Greok
Etruscan, Pelasgian, Gallic, Samaritan, and
Egyptian or Coptic, of nearly the same forma-
tion as the ¥nglish letter. It originally
meant with or logether, but at present signifies
one. In most languages it is the initial letter
of the alphabet; not so, however, in the Ethi-
opian, where it is the thirteenth. The sacred
Aleph has the numerical value of one, and is
composed of two Yods, one on either side of
an inclined Vau. It is said to typify the
Trinity in Unity. The word Aleph signifies
“ ox,” from the resemblance to the head and
horns of that animal. The Divine name in
Hebrew connected with this letter is R™N,
AHIH.

Aaron. Hebrew 7NN, Aharon, a word of
doubtful etymology, but generally supposed to
ii/%nify a mountaineer. He was the brother of

oses, and the first high priest under the Mo-
saic dispensation, whence the priesthood es-
tablished by that lawgiver is known as the
* Aaronic.” He is alluded to in the English

'lectures of the second degree, in reference to a
certain sign which is said to have taken its
origin from the fact that Aaron and Hur were
present on the hill from which Moses surveyed
the battle which Joshua was waging with the
Amalekites, when these two supported the
weary arms of Moses in an upright posture,
because upon his uplifted hands the fate of the
battle depended. See Exodus =xvii. 10-12.
Aaron is also referred to in the latter section
of the Royal Arch degree in connection with
the memorials that were deposited in the ark
of the covenant. In the degree of * Chief of
the Tabernacle,” which is the 23d of the An-
cient and Accepted Rite, the presiding officer
represents Aaron, and is styled ‘‘ Most Excel-
lent High Priest.”  In the 24th degree of the

same Rite, or * Prince of the Tabernacle,” the
second officer or Senior Warden also person~
ates Aaron.

. Aaron’sBand. A degreeinstituted in 1824,
in New York City, mainly for social purposes,
and conferred in an independent body. Its
ceremonies were not dissimilar to those of
High Priesthood, which caused the Grand
Royal Arch Chapter of the State to take um-
brage, and the small gathering dispersed.

Aaron’s Rod. Themethod by which Moses
caused a miraculous judgment as to which
tribe should be invested with the priesthood, is
detailed in the Book of Numbers (ch. xvit.).
He directed that twelve rods should be laid up
in the Holy of Holies of the Tabernacle, one
for each tribe; that of Aaron, of course, repre-
sented the tribe of Levi. On the next day
these rods were brought out and exhibited to
the peoglle, and while all the rest remained dry
and withered, that of Aaron alone budded and
blossomed and yielded fruit. There is no
mention in the Pentateuch of this rod having
been placed in the ark, but only that it was
put before it. But as St. Paul, or the author
of the Egistle to the Hebrews (Hebrews ix. 4),
asserts that the rod and the pot of manna were
both within the ark, Royal Arch Masons have
followed this later authority. Hence the rod
of Aaron is found in the ark; but its import is
only historical, as if to identify the substitute
ark ag a true copy of the original, which had
been lost. No symbolical instruction accom~
panies its discovery.

Ab. 2X. 1. The 11th month of the He~
brew civil year and corresponding to the
months July and August, beginning with the
new moon of the former. 2. It is also a He-
brew word, s‘ifnifying father, and will be read-
ily recognized by every Mason as a compo-

1
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nent a.lfm of the name Hiram Abif, which
literally means Hiram his father. (See Abif.)

Abaciscus. The diminutive of Abacus,
and, in architecture, refers to the squares of
the tessellated pavement or checkered flooring
of the ground floor of the Solomonian Temple.

Abacus. A term which has been errone-
ously used to designate the official staff of the
Grand Master of the Templars. The word has
no such meaning; for an abacus is either a
table used for facilitating arithmetical calcu-
lations, or is in architecture the crownin &late
of a column and its capital. The Grand Mas-
ter’s staff was a baculus, which see.

Abaddon. A Hebrew word 172X, signify-
ing destruction. By the Rabbis it is interpret,
a8 the place of destruction, and is the second of
the seven names given by them to the region
of the dead. In the Apocalypse (ix. 11) it is
rendered by the Greek word ’AwoArfwr, A poll-
yon, and means the destroyer. In this sense it
1s used as a significant word in the high de-
grees.

Abazar. The title given to the Magster of
Ceremonies in the Sixth Degree of the Modern
French Rite.

Abbreviations. Abbreviations of technical
terms or of official titles are of very extensive
use in Masonry. They were, however, but
rarely employed in the earlier Masonic publi-
cations. For instance, not one is to be found
in the first edition of Anderson’s Constitu-
tions. Within a comparatively recent period
they have greatly increased, especially among
French writers, and a familiarity with them is
therefore essentially necessary to the Masonic
student. Fre%uently, among English and al-
ways among French authors, a Masonic ab-
breviation is distinguished by three points, ..,
in a triangular form following the letter, which
peculiar mark was first used, according to
Ragon, on the 12th of August, 1774, by the
Grand Orient of France, in an address to its
subordinates. No authoritative explanation
of the meaning of these points has been given,
but they may be supposed to refer to the three
lights around the altar, or perhaps more gen-
erally to the number three, and to the triangle,
both impertant symbols in the Masonic sys-
tem.

Before proceeding to give a list of the prin-
cipal abbreviations, it may be observed that
the doubling of a letter is intended to express
the plural o?that word of which the single let-
ter is the abbreviation. Thus, in French, F..
signifies * Frére,” or ‘ Brother,” and FF..
“ Fréres,” or ‘ Brothers.” And in English
L.. is sometimes used to denote “ Lodge,’
and LL. . to denote ““ Lodges.” This remark is
made once for all, because I have not deemed
it necessary to augment the size of the list of
abbreviations by inserting these plurals, If
the reader finds 8.°. G.". I.". to signify “ Sover-
eign Grand Inspector,” he will be at no loss to
know that 88.:. GG.*. IL.'. must denote “ Sov-
ereign Grand Inspectors.”

A.:. Dep.". Anno Depositionis. Inthe Year
of the Deposit. The date used by Royal and
Select Masters.

ABBREVIATIONS

A, and A, Ancient and Accepted.

A, and A, 8. R.. Ancient and Ac-
cepted Scottish Rite.

A..and A.. R.". Ancient and Accepted Rite
as used in England.

A-. F.. M.. Ancient Freemasons.

A, Fo. and A, M.. Ancient Free and
Accepted Masons.

Ac. Inv.. Anno Inventionis. In the Year
of the Discovery. The date used by Royal
Arch Masons. .

A, L.. Anno Lucis. In the Year of Light.
The date used by Ancient Craft Magons.

A L G, % G A.D.. LU, . A la
Gloire du Grand Architecte de U Univers. To

ed jthe Glory of the Grand Architect of the

Universe. (French.) The usual caption of
French Masonic documents.

A, L’O:. A UOrient. At the
(French.) The seat of the Lodge.

A M. Anno Mundi. In the Year of the
World. The date used in the Ancient and
Accepted Rite.

Ars. 0o, Anno Ordints. In the Year of
the Order. The date used by Knights
Templars.

Ac.Y.. M., Ancient York Mason.

B... A... Buisson Ardente. Burning Bush.

East.

B.'. Bruder. (German for Brother.)
B.-. B.". Burning Bush.
B’n.". Brudern. (German for Brethren.)

C.'. C.". Celestial Canopy.
C.'. H.". Captain of the Host.
D.". Deputy.
D.. G-. G.:. H-. P.. Deputy General
Grand High Priest.

D.. G.. H., P.. Deputy Grand High
Priest.

D.. G M. De;&lty Grand Master.

D.:. Prov.. G.". M.*, Deputy Prov. Grand
Master.

Dis.’. D.. G.:. M., District Deputy Grand
Master. (England.)

D.D.G. Mg (America.)

E... Eminent; Excellent.
~ E.". A.". Entered Apprentice or E.*. A.". P.".

E.., C... Excellent Companion.

Ec.:. Ecossaise. (French.) Scottish; be-
longing to the Scottish Rite.

E.. G.. C.". Eminent Grand Commander.

E.. V... Ere Vulgaire. (French.) Vulgar
Era; Year of the Lord.

F.. Frére. Brother. (French.)

F.. C.-. Fellow-Craft.

F.. M.. Freemason. Old Style.

G.". Grand.

G.'. A.~. 8.". Grand Annual Sojourner.

G.'. A, 0., T.". U.". Great Architect of the
Universe.

G.'. C.'. Grand Chapter; Grand Council.

G.. Com.". Grand Commandery; Grand
Commander,

G.'. D.’. Grand Deacon.

G.. D.. C.. Grand Director of Cere-

monies.
.. E.'. Grand Encampment; Grand East.

G... G.'. C.". General Grand éhapter.

G.. G.. H.. P.. General Grand High

Priest.



ABBREVIATIONS

*. P.". Grand High Priest.

*. Grand Lodge.

.". Grand Master.

:. Grand Nehemiah.

‘. Grand Orient; Grand Organist.
*. Grand Pursuivant.

*. 8.". Grand Past Sojourner.

. Grand Registrar.

. A-. C.. Grand Royal Arch Chap-

. Gra,nd Scribe; Grand Secretary.

. B.. Grand Sword Bearer; Grand

Bea,rer

*. Grand Treasurer.

B Hiram Ablf

. iram, King o

R D . M.. Heredom.

Ill Thustrious.
N.. R..

o« e
.
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I.". Iesus Nazarenus, Rex
Tud@orum. (Latm ) Jesus of Nazareth, King
of the Jews.
P.. M.. Immediate Past Master.

1.
(Enghsh )
N0 T, .G A O, T U
In the Name of the Great Arc}ntect of the
Universe. Often forming the caption of
Masonic documents.
J.‘ W Junior Warden.

K—H %(a,dosh Knight of Kadosh.
K- H:S.. nght of the Holy Sepulcher.

K.-. M.". Knight of Malta.

K..8.-. ng lomon. .

K.:. T.". Knights Templar.

L.'. Lodge.

LL.". Lodges.

L. R, London Rank. A distinction in-
tr(ic/llu ced in Engla,nd in 1908.

M...C.. Mlddle Chamber.

M.'. E.". Most Eminent; Most Excellent.

M..E .G . H: P Most Excellent Grand
H'ﬁl Ptiest

E.. G.. M.". Most Eminent Grand

Master g)f nghts Templar)

M.. Meére Loge. (French.) Mother
Lodge

*. Master Mason.
M . M Mois Magonn ue. (French.)

'Masonic Month. March is .
mcﬁbh among French Masons.

e first Masonic

W Most Worshipful.
M.'. W.". 8.". Most Wise Sovereign.
0.. Orlent
gB Obhga.tlon
P.. G M Past Grand Master.
P... M.". Past Master.

Prov.. Provincial.
Pro.. G .. Pro-Grand Master.
Prov.. G.". M.". Provincial Grand Master.

P.-. S.'. Principal Sojourner.
R.". A... Royal Arch,
R.. C.. or R.. t.". Rose Croix. Appended

to the mgna,ture ‘of one having that degree.
R Right Eminent.
F Respectable Frére. (French.) Wor-
shlpful Brother,

‘| the Sacred Va

ABDIEL 3

R.:. L..or R.. Respectable Loge.
(French ) Worshlpful Lodge

R.. 8... Rosy Cross (in the
Royal Order of Scotland)

R... W.'. Right Worshipful.

S.". Seribe.

S... C.. Supreme Council.

8. G.. 1", G.". Sovereign Grand Inspector

General
S... P.-. R.". 8.". Sublime Prince of the Royal
Secret
8... 8. Sanctum Sanctorum or Holy of
Holies.

8.. S.:. 8. Trois fois Salut. (French ).
Thrice greetmg A common caption to
French Masonic circulars or letters.

S... W.*. Senior Warden.

T.. C.. F.. Trés Chere Frére. (French.)
Very Dear Brother.

T..G.:. A 0., T. . U.:. The Great Archi-
tect of the Universe.

V.. or Ven.. Venerable. (French.) Wor-

shi&fu].
*. Very Dear Brother.
V.. D S A.,. Veut Dieu Saint Amour,
or Vult Dei Sanctus Animus. A formula

used by nghts Templar.
V.. L.. Vrate lumiére. (French.) True

light.
V... W.'. Very Worshipful.
w.. Worshxpful
w. M Worshipful Master.
.. Lodge
*. Lodges.

Preﬁxed to the signature of a Knights
Templar or a member of the A. and A,
Scottish Rite below the Thirty-third Degree.
Prefixed to the signature of a Grand
I or Past Grand Commander of
Knights Templar or 2 Mason of the
Thxrty-thlrd Degree in the Scottish Rite.
Prefixed to the signature of a Grand
or Past Grand Master of Knights
Templar and the Grand Com-
mander of the Supreme Council of the Ancient
and Accepted Scottish Rite.

Abda. A word used in some of the high
degrees. He was the father of Adoniram.
(See 1 Kingg iv.6.) Lenning is wrong in say-
ing that he is represented by one of the officers
in the degree of Master in Israel. Hehas con-
founded Abda with his son. (Encyc. der
Freimaur.)

Abdamon. The name of the orator in the
Fourteenth De%ree of the Rite of Perfection, or

of James VI. It means a ser-
vant, from abad, “ to serve,” although some-~
what corrupted in its transmlqsmn into the
rituals. Lennmg says it is the Hebrew Hab-

damon, “a servant’; but there is no such
word in Hebrew.
Abdiel. (Heb., Servant of God.) The

name of an angel mentioned by the Jewish
Kabbalists. He is represented in Milton’s
Paradise Lost, Book V., as one of the sera-
phim, who, when Satan tried to stir up a re-
volt among the angels subordinate to his
authority, alone and boldly withstood his
traitorous designs:



4 ABDITORIUM

Among the faithless, faithful only he:

Among innumerable false, unmoved,

Unshaken, unseduced, unterrified,

His loyalty he kept, his love, his zeal. (894-7.)

The name Abdiel became the synonym of
honor and faithfulness.

Abditorium. A secret place for the deposit
of records—a Tabularium.

Abelites. A secret Order which existed
about the middle of the 18th century in Ger-
many, called also ¢ the Order of Abel.” The
organization was in possession of peculiar
signs, words, and ceremonies of initiation,
but, according to Gidicke (Freimaurer Lexi-
con), it had no connection with Freemasonry.
According to Clavel the order was founded at
Griefswald in 1745.

Abercorn, Earl of. James Hamilton, Lord
Paisley, was named Grand Master of England
by the retiring G. Master, the Duke of Rich-
mond, in 1725. He was at that time the
Master of a Lodge, and had served on the
Committee of Charity during that year. He
succeeded his father as Earl of Abercorn in
1734.

Abercorn, Duke of. Grand Master of Ire-
land 1874-85.

Aberdour, Lord. Grand Master of Scot-
land, 1755-6. Also of England 1757-61.

Abib. The original name of the Hebrew
month Nisan, nearly corresponding to the
month of March, the first of the ecclesiastical
year. Abib is frequently mentioned in the
Sacred Scriptures, and signifies green ears of
corn or fresh fruits.

Abibale. The name of the first Assassin in
the Elu of the Modern French Rite.

Derived most probably from the Hebrew

abi and balah, “3X and Y53, which mean father
of destruction, though it is said to mean “le
meurtrier du Pére.”

Abide by. See Stand to and abide by.

Abif (or Abiff, or perhaps more correctly
Abiv). An epithet which has been applied in
Scripture to that celebrated builder who was
sent to Jerusalem by King Hiram, of Tyre, to
superintend the construction of the Temple.
The word, which in the original Hebrew is
PIN, and which may be pronounced Abiv or
Abif, is compounded of the noun in the con-
struct-state “AN, Abi, meaning * father,”
and the pronominal suffix ), which, with the
preceding vowel sound, is to be sounded as 7
or if, and which means ‘‘ his’’; so that the word
thus compounded Abif literally and gram-
matically signifies ‘“ his father.”” The word is
found in 2 Chronicles iv. 16, in the following
sentence: ‘ The pots also, and the shovels,
and the flesh hooks, and all their instrumentsg
did Huram his father make to King Solomon.’
The latter part of this verse is in the original
as follows:

o’

bytabl ] PR baiird
Shelomoh  lamelech Abif “gnasah

Luther has been more literal in his version
of this passage than the English translators,
and appearing to suppose that the word Abif

=pila}

Huram

ABIF

i3 to be considered simply as an appellative or
surname, he preserves the Hebrew form, his
translation being as follows: ““ Machte Huram
Abif dem Konige Salomo.” The Swedish ver-
sion i equally exact, and, instead of * Hiram
his father,” gives us “ Hyram Abiv.” In the
Latin Vulgate, as in the English version, the
words are rendered “ Hiram pater ejus.” I
have little doubt that Luther and the Swedish
translator were correct in treating the word
Abif as an appellative. In Hebrew, the word
ab, or “ father,” is often used, honoris causa,
as a title of respect, and may then signify
Jriend, counselor, wise man, or something else
of equivalent character. Thus, Dr. Clarke,
commenting on the word abrech, in Genesis
xli. 43, says: “ Father seems to have been a
name of office, and probably father of the king
or father of Pharaoh might signify the same as
the king’s minister among us.” ~ And on the
very passage in which this word A4bif is used,
he says: “JN, father, is often used in He-
brew to signify master, tnventor, chief operator.”
Gesenius, the distinguished Hebrew lexi-
cographer, gives to this word similar signifi-
cations, such as benefactor, master, teacher,
and says that in the Arabic and the Ethiopie
it is spoken of one who excels in anything.
This idiomatic custom was pursued by the
later Hebrews, for Buxtorf tells us, in his “* T'al-
mudic Lexicon,” that ¢ among the Talmudists
abba, father, was always a title of honor,”
and he quotes the following remarks from a
treatise of the celebrated Maimonides, who,
when speaking of the grades or ranks into
which the Rabbinical doctors were divided,
says: “ The first class consists of those each
of whom bears his own name, without any
title of honor; the second, of those who are
called Rabbanim; and the third, of those who
are called Rabbs, and the men of this class also
receive the cognomen of Abba, Father.”
Again, in 2 Chronicles ii. 13, Hiram, the
King of Tyre, referring to the same Hiram,
the widow’s son, who is spoken of subse-
quently in reference to King Solomon as * hig
father,” or Abif in the passage already cited,
writes to Solomon: “ And now I have sent a
cunning man, endued with understanding, of
Huram my father’s.” The only difficulty in
this sentence i8 to be found in the prefixing of
the letter lamed , before Huram, which has
caused our translators, by a strange blunder,
to render the words I’ Huram abi, as meaning
“of Huram my father’s,” * instead of
“ Huram my father.” Luther has again taken
the correct view of this subject, and translates
the word as an appellative: ““ So sende ich
nun einen weisen Mann, der Berstand hat,
Huram Abif”’; that is, « éo now I send you a
wise man who has understanding, Huram
Abif.” The truth, I suspect, is, although it has.
escaped all the commentators, that the lamed
in this passage is a Chaldaism which is some-
times used by the later Hebrew writers, who

* It may be remarked that this could not be
the true meaning, for the father of King Hiram
was not another Hiram, but Abibal.
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incorrectly employ b, the sign of the dative
for the accusative after transitive verbs.
Thus, in Jeremiah (x1. 2), we have such a con-
struction: vayikach rab tabachim U Yremyahu;
that is, literally, ““and.the captain of the
guards took for Jeremiah,” where the b 1, or
Jor, is & Chaldaism and redundant, the true
vendering being, “and the captain of the
guards took Jeremiah.” Other similar pas-
sages are to be found in Lamentations iv. 5,
Job v. 2, ete. In like manner I suppose the
before ﬁuram, which the English translators
have rendered by the greposition “ of,” to be
redundant and a Chaldaic form, the sentence
should be read thus: “I have sent a cunning
man, endued with understanding, Huram my
father”; or, if considered as an appellative,
as it should be, “ Huram Abi.”

From all this I conclude that the word Ab,
with its different suffixes, is always used in the
Books of Kings and Chronicles, in reference to
Hiram the Builder, ag a title of respect. When
King Hiram speaks of him he calls him “my
father Hiram,” Hiram Abi; and when the
writer of the Book of Chronicles is speaking of
him and King Solomon in the same passage,
he calls him * Solomon’s father ’— * hi
father,” Hiram Abif. The only difference is
made i)y the different appellation of the pro-
nouns my and his in Hegrew. To both the
kings of Tyre and of Judah he bore the honor-
able relation of 4b, or “ father,”” equivalent to

riend, counselor, or minister. He was “Father

iram.” 'The Masons are therefore perfectly
correct in refusing to adopt the translation of
the English version, and in preserving, after
the example of Luther, the word Abif as an
appellative, surname;, or title of honor and dis-
tinction bestowed upon the chief builder of
the Temple, as Dr. James Anderson suggests
in his note on the subject in the first edi-
tion (1723) of the Constitutions of the Free-
masons. E.LH

Abiram. One of thetraitorous craftsmen,
whose act of perfidy forms so important a part
of the Third Degree, receives in some of the
high degrees the name of Abiram Akirolz(z.
These words certainly have a Hebrew look;
but the significant words of Masonry haye,in
the la.;l:se of time and in their transmission
through ignorant teachers, become so cor-
rupted in form that it is almost implgssible to
trace them to any intelligent root. They may
be Hebrew or they may be anagrammatized
(see Anagram); but it is only chance that can
give us the true meaning which they undoubt-
edly have. The wor<gi “ Abiram’’ means
“ father of loftiness,”” and may have been
chosen as the name of the traitorous crafts-
man with allusion to the Biblical story of
Korah, Dathan and Abiram who conspired
against Moses and Aaron. (Numbersxvi.) In
the French ritual of the Second Elu it is said
to mean murderer or assassin, but this would
not seem to be correct etymologically.

Able. There is an archaic use of the word
able to signify suitable. Thus, Chaucer says
of a monk that “ he was able to ben an abbot,”
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that is, suitable to be an abbot. In this sense
the old manuscript Constitutions constantly
employ the word, as when they say that the
a?prentlce should be “ able of Birth that is
ffree borne.” (Lansdowne MS.)

Ablution. A ceremonial purification by
washing, much used in the Ancient Mysteries
and under the Mosaic dispensation. It is
also employed in some of the high degrees of
Masonry. The better technical term for this
ceremony is lustration, which see.

Abnet. The band or apron, made of fine
linen, variously wrought, and worn by the
Jewish priesthood. It seems to have been
borrowed directly from the Egyptians, upon
the representations of all of whose god’s is to
be found a gimilar girdle. Like the zennaar,
or sacred cord of the Brahmans, and the white
shield of the Scandinavians, it is the analogue
of the Masonie apron.

Aborigines. A secret society which existed
in England about the year 1783, and of whose
ceremony of initiation the following account is
contained in the British Magazine of that date.
The presiding officer, who was styled the Orig-
inal, thus addressed the candidate:

Original. Have you faith enough to be
made an Original?

Candidate. 1 have.

Original. Will you be conformable to all
honest rules which may support steadily the
honor, reputation, welfare, and dignity of our
ancient undertaking?

Candidate, 1 will. .

Original. ‘Then, friend, promise me that
%‘ou will never stray from the Baths of Honor,

reedom, Honesty, Sincerity, Prudence, Mod-
esty, Reputation, Sobriety, and True Friend-

shi(g.
Candidate. 1 do.

Which done, the crier of the court com-
manded silence, and the new member, being
uncovered, and dropping on his right knee,
had the following oath administered to him by
the servant, the new member laying his right
hand on the Cap of Honor, and Kﬁmrod hold-
ing a staff over his head:

“ You swear by the Cap of Honor, by the
Collar of Freedom, by the Coat of Honesty, by
the Jacket of Sincerity, by the Shirt of Pru-
dence, by the Breeches of Modesty, by the
Garters of Reputation, by the Stockings of
Sobriety, and by the Steps of True Friendship,
never to depart from these laws.”

Then rising, with the staff resting on his
head, he received a copy of the laws from the
hands of the Grand Original, with these words,
“ Enjoy the benefits hereof.”

He then delivered the copy of the laws to
the care of the servant, after which the word
was given by the secretary to the new mem-
ber, viz.: Eden, signifying the garden where
Apawm, the great aboriginal, was formed.

Then the secretary invested him with the
sign, viz.: resting his right hand on his left
side, signifying the first conjunction of har-
mony.

It had no connection with Freemagonry,
but was simply one of those numerous imita~
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tive societies to which that Institution has

given rise.
Abrac. In the Leland MS. it is said that

the Masons conceal “the wey of wynninge
the facultye of Abrac.” Mr. gocke (if it was
he who wrote a commentary on the manu-
script) says, ‘“ Here I am utterly in the dark.”
It means simply ‘ the way of acquiring the
science of Abrac.” The science of Abrac is
the knowledge of the power and use of the
mystical abrazas, which see; or very likely
“ Abrac ” is merely an abbreviation of Abrac-
adabra.

Abracadabra. A term of incantation which
was formerly worn about the neck as an amu-
let against several diseases, especially the ter-
tian ague. It was to be written on a triangu-
lar piece of parchment in the following form:

ABRACADABRA
ABRACADABR
- ABRACADAB
ABRACADA
ABRACAD
ABRACA
ABRAC

It is said that it first occurs in the Carmen
de Morbis et Remediis of Q. Serenus Sammon-
icus, a favorite of the Emperor Severus in the
2d and 3d centuries, and is generally supposed
to be derived from the word abrazas.

Abraham. The founder of the Hebrew na-
tion. The patriarch Abraham is personated
in the degree or Order of High Priesthood,
which refers in some of its ceremonies to an
interesting incident in his life. After the
amicable separation of Lot and Abraham,
when the former was dwelling in the plain in
which Sodom and its neighboring towns were
situated, and the latter in the valley of Mamre
near Hebron, a king fram beyond the Eu-
phrates, whose name was Chedorlaomer, in-
vaded lower Palestine, and brought several of
the smaller states into a tributary condition.
Among these were the five cities of the plain,
to which Lot had retired. As the yoke was
borne with impatience by these cities, Ched-
orlaomer, accompanied by four other kings,
who were probably his tributaries, attacked
and defeated the kings of the plain, plundered
their towns, and carried their people away as
slaves. Among those who suffered on this
occasion was Lot. As soon as Abraham
heard of these events, he armed three hundred
and eighteen of his slaves, and, with the assist-
ance of Aner, Eshcol, and  Mamre, three
Amoritish chiefs, he pursued the retiring in-
vaders, and having attacked them near the
Jordan, put them to flight, and then returned
with all the men and goods that had been re-
covered from the enemy. On his way back he
was met by the King of Sodom, and also by
Melchizedek, King of Salem, who was, like
Abraham, a worsh;ger of the true God.
Melchizedek refreshed Abraham and his peo-
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le with bread and wine, and blessed him. The

ing of Sodom wished Abraham to give up the
persons, but retain the goods that he had re-
covered; however, Abraham positively refused
to retain any of the spoils, although, by the
customs of the age, he was entitled to them
and declared that he had sworn that he woul
not take ““ from a thread even to a shoe-
latchet.” (Genesisxiv.) Although the conduct
of Abraham in this whole transaction was of
the most honorable and conscientious charac-
ter, the incidents do not appear to have been
introduced into the ritual of the High Priest-
hood for any other reason except that of their
connection with Melchizedek, who was the
founder of an Order of Priesthood.

Abraham, Antoine Firmin. A Mason
who made himself notorious at Paris, in the be-
Finning of the present century, by the manu-
acture and sale of false Masonie diplomas and
by trading in the higher degrees, from which
traffic he reaped for some time a plentiful har-
vest. The gupreme Council of France de-
clared, in 1811, all hig tiilplomas and charters
void and deceptive. e is the author of
L'Art du Tuileur, dedié & tous les Magons
des deur hémisphéres, a small volume of 20
pages, 8vo, printed at Paris in 1803, and he
published from 1800 to 1808 a periodical work
entitled Le Miroir de la vérité, dedié & tous les
Magons, 3 vols., 8vo, This contains many
interesting details concerning the history of
Masonry in France. In 1811 there was pub-
lished at Paris a Circulaire du Supréme Con-
seil du 33e degré, eic., relative & la vente, par
le Sieur Abraham de grades et cahiers Magon-
nigques (8vo, 15 pp.), from which it is evident
that Abraham was nothing else but a Masonic
charlatan.
., Abraxas. Bagilides, the head of the Egyp-~
tian sect of Gnostics, taught that there were
seven emanations, or seons, from the Supreme
God; that these emanations engendered the
angels of the highest order; that these angels
formed a heaven for their habitation, and
brought forth other angels of a nature inferior
to their own; that in time other heavens were
formed and other angels created, until the
whole number of angels and their respective
heavens amounted to 365, which were thus
equal to the number of days in a year; and,
finally,that overall thesean omnipotent Lord—
inferior, however, to the Supreme God—pre-
sided, whose name was Abraxas. Now this
word Abraxas, in the numerical force of its
letters when written in Greek, ABPAZAX,
amounts to 365, the number of worlds in the
Bagilidean system, as well as the number of
days in the year, thus: a, 1., B, 2.., P, 100..
A 1., E 60, A L., X200 —365. The god
Abraxas was therefore a type or symbol of the
year, or of the revolution of the earth around
the sun. This mystical reference of the name
of a god to the annual period was familiar to
the ancients, and is to be found in at least two
other instances. Thus, among the Persians
the letters of the name of the god Mithras
and of Belenus among the Gauls, amounted
each to 365.
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M= 40 B = 2
E= § H= 8
1 = 10 A = 30
e = 9 E= §
P = 100 N = 50
A= 1 o =170
% = 200 = 365 = =200 = 365

The word Abraxas, therefore, from this
mystical value of the letters of which it was
composed, became talismanic, and was fre-
quently inscribed, sometimes with and some-
times without other superstitious inscriptions,
on stones or gems as amulets, many of which
have been preserved or are continually being
discovered, and are to be found in the cabinets
of the curious.

There have been many conjectures amon,
the learned as to the derivation of the wo:
Abraxas. Beausobre (Histoire du Maniche-
isme, vol. ii.) derives it from the Greek,
‘ABgos Zaw, signifying ‘ the magnificent Sav-
iour, he who heals and preserves.”” Bellermann
(Essay on the Gems of the Ancients) supposed
it to be compounded of three Coptic words
signifying  the holy word of bliss.”” Pignorius
and Vandelin think it is composed of four
Hebrew and three Greek letters, whose numer-
ical value is 365, and which are the initials of
the sentence: “ saving men by wood, 4. e. the
cross.” .

Abraxas Stones. Stones on which the
word Abraxas and other devices are engraved,
and which were used by the Egyptian Gnos-
tics as amulets.

Absence. Attendance on the communica-~
tions of his Lodge, on all convenient occasions,
is considered as one of the duties of every
Mason, and hence the old charges of 1722 (ch.
iii.) say that ‘ in ancient Times no Master or
Fellow could be absent from it [the Lodge]
especially when warn’d to appear at it, with-
out incurring a severe censure, until it ap-

ear’d to the Master and Wardens that pure

ecessity hinder'd him.” At one time it was
usual to enforce attendance by fines, and the
By-Laws of the early Lodges contain lists of
fines to be imposed for absence, swearing and
drunkenness, but that usage is now discon-
tinued, so that attendance on ordinary com-
munications is no longer enforced by any sanc-
tion of law. It is a duty the discharge of
which must be left to the conscientious con-
victions of each Mason. In the case, how-
ever, of a positive summons for any express
purpose, such as to stand trial, to show cause,
ete., the neglect or refusal to attend might be
construed into a contempt, to be dealt with
according to its magnitude or character in
each particular case.

Aeacla. An interesting and important
symbol in Freemasonry. Botanically, 1t is the
acacia verq of Tournefort, and the mimosa
nilotica of Linnsus, called babul tree in India.
It grew abundantly in the vicinity of Jerusa-
lem, where it is still to be found, and is famil-
iar in its modern use as the tree from which the
gum arabic of commerce is derived.

Oliver, it is true, says that “ there is not the
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smallest trace of any tree of the kind growing

but this statement is refuted
by the authority of Lieutenant
Lynch, who saw it growing in
great abundance in Jericho,
and still farther north. (Ez-~
ped. to Dead Sea, g) 262.) The
Rabbi Joseph Schwarz, who
is excellent authority, says:
“The Acacia (Shittim) tree,
Al Sunt, is found in Palestine
of different varieties; it looks
like the Mulberry tree, attains
a great height, and has a hard
wood. The gum which is ob~
tained from it is the gum
arabic.” (Descriptive Geography and Histori-
cal Sketch of Palestine, p. 308, geeser’s trans-
lation. Phila., 1850.) Schwarz was for sixteen
years a resident of Palestine, and wrote from
personal observation. The testimony of Lynch
and Schwarz should, therefore, forever settle
the question of the existence of the acacia in
Palestine.

The acacia is called in the Bible Shittim,
which is really the plural of Shittah, which
last form occurs once only in Isaish xli.
19. It was esteemed a sacred wood amon
the Hebrews, and of it Moses was ordere:
to make the tabernacle, the ark of the
covenant, the table for the shewbread, and the
rest of the sacred furniture. (Exodus xxv.—
xxvii.) Isaiah (I ¢.)inrecounting the promises
of God’s mercy to the Israelites on their return
from the captivity, tells them that, among
other things, he will plant in the wifdemess,
for their relief and refreshment, the cedar, the
acacia (or, as it is rendered in our common
version, the shittah), the fir, and other trees.

The first thing, then, that we notice in this
symbol of the acacia, is that it had been always
consecrated from among the other trees of the
forest by the sacred purposes to which it was
devoted. By the Jew, the tree from whose
wood the sanctuary of the tabernacle and the
holy ark had been constructed would ever be
viewed as more sacred than ordinary trees.
The early Masons, therefore, very naturally
appropriated this hallowed plant to the equall
sacred purpose of a symbol, which was to teac
an important divine truth in all ages to come,

Having thus briefly disposed of the natural
history of this plant, we may now proceed to
examine it in its symbolic relations.

First. The acacia, in the mythic system of
Freemasonry, is preeminently the symbol of
the IMMORTALITY OF THE sOUL—that impor-
tant doctrine which it is the great design of the
Institution to teach. Astheevanescent nature
of the flower, which ‘ cometh forth and is
cut down,” reminds us of the transitory na-
ture of human life, so the etual renovation
of the evergreen plant, which uninterruptedly
presents the a:feamnce of youth and vigor, is
aptly compared to that spiritual life in which
the soul, freed from the corruptible compan-
ionship of the body, shall enjoy an eternal
spring and an immortal yonth, Fence. ig

|80 far north as Jerusalem” (Landm., ii., 149);
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the impressive funeral service of our Order, it

is said that ‘ this evergreen is an emblem of
our faith in the immortality of the soul. By
this we are reminded that we have an im-
mortal part within us, which shall survive the
grave, and which shall never, never, never
die.” " And again, in the elosing sentences of
the monitorial lecture of the Third Degree, the
same sentiment is repeated, and we are told
that by * the ever-green and ever-living
sprig ”’ the Mason is strengthened “ with con-
fidence and composure to look forward to a
blessed immortality.” Such an interpretation
of the symbol is an easy and a natural one;
it suggests itself at once to the least reflective
mind; and consequently, in some one form or
another, is to be found existing in all ages and
nations. It was an ancient custom—which
is not, even now, altogether disused—for
mourners to carry in their hands at funerals a
sprig of some evergreen, generally the cedar or
the cypress, and to deposit it in the grave of
the deceased. According to Dalcho,* the
Hebrews always planted a sprig of the acacia
at the head of the grave of a departed friend.
Potter tells us that the ancient Greeks “ had a
custom of bedecking tombs with herbs and
flowers.”’ + All sorts of purple and white flow-
ers were acceptable to the dead, but princi-
pally the amaranth and the my'rtie. The very
name of the former of these plants, which sig-
nifies ‘‘ never fading,” would seem to indicate
the true symbolic meaning of the usage, al-
though archeologists have generally supposed
it to be simply an exhibition of love on tEe part
of thesurvivors. Ragon says that the ancients
substituted the acacia for all other plants be-
cause they believed it to be incorruptible, and
not liable to injury from the attacks of any
kind of insect or other animal—thus symbo-
lizing the incorruptible nature of the soul.
Hence we see the progriety of placing the
sprig of acacia, as an emblem of immortality,
among the symbols of that degree, all of whose
ceremonies are intended to teach us the great
truth that “ the life of man, regulated by mo-
rality, faith, and justice, will be rewarded at its

* “This custom among the Hebrews arose
from this circumstance. Agreeably to their
laws, no dead bodies were allowed to be interred
within the walls of the City; and as the Cohens,
or Priests, were prohibited from crossing a grave,
it ‘was necessary to place marks thereon, that
they might avoid them. For this purpose the
Acasia was used.” (Dalcho, 2nd Oration, p. 23,
note.) Iobject to the reason assigned by Dalcho,
but of the existence of the custom there can be no
question, notwithstanding the denial or doubt
of Dr. Oliver. Blount (Travels in the Levant,
p. 197) says, speaking of the Jewish burial cus-
toms, ‘‘those who bestow a marble stone over
any [grave] have a hole a yard long and a foot
broad, in which they plant an evergreem, which
seems to grow from the body and is carefully
watched.” Hasselquist (T'ravels, p. 28) confirms
his testimony. I borrow the citations from
Brown (Antiguities of the Jews, vol. ii., p. 356),
but have verified the reference to Hasselquist.
The work of Blount I have not been enabled to

consult.
1 Antvquities of Greece, p. 569.
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closing hour by the prospect of Eternal
Bliss.” * So, therefore, says Dr. Oliver, when
the Master Mason exclaims “ my name is
Acacia,” it is equivalent to saying, ‘“ I have
been in the grave—I have triumphed over it
by rising from the dead—and being regener-
ated in the process, I have a claim to life ever-
lasting.” - (See Landmarks, ii.,151, note 27.)

The sprig of acacia, then, in its most ordi-
nary signification, presents itself to the Master
Mason as a symbol of the immortality of the
soul, being intended to remind him, by its
ever-green and unchanging nature, of that
better and spiritual part within us, which, as
an emanation from the Great Architect of the
Universe, can never die. And as this is the
most or(iinary, the most generally accepted
gignification, so also is it the most important;
for thus, as the peculiar symbol of immortal-
ity, it becomes the most appropriate to an
Order all of whose teachings are intended to
inculecate the great lesson that * life rises out
of the grave.” But incidental to this the acacia
has two other interpretations which are well
worthy of investigation. .

Secondly, then, the acacia is a symbol of
INNOCENCE. The symbolism here is of a pe-
culiar and unusual character, depending not
on any real analogy in the form or use of the
symbol to the idea symbolized, but simply on
a double or compound meaning of the word.
For axaxfa, in the Greek language, signifies
both the piant in question and the moral qual-
ity of innocence or purity of life. In this sense
the symbol refers, primarily, to him over
whose solitary grave the acacla was planted,
and whose virtuous conduct, whose integrity
of life and fidelity to his trusts have ever been
presented as patterns to the craft, and conse-
quently to all Master Masons, who, by this
interpretation of the symbol, are invited to
emulate his exa.mé)le.

Hutchinson, indulging in his favorite theory
of Christianizing Masonry, when he comes to
this signification of the symbol, thus enlarges
on the interpretation: “ We Masons, describ-
ing the deplorable estate of religion under the
Jewish law, speak in figures:—‘ Her tomb was
in the rubbish and filth cast forth of the tem-
ple, and Acacia wove its branches over her
monument;’ éxaxfa being the Greek: word
for innocence, or being free from sin; implying
that the sins and corruptions of the 015 T'a,w,
and devotees of the Jewish altar, had hid relig-
ion from those who sought her, and she was
only to be found where INNOCENCE survived,
and under the banner of the divine Lamb;
and as to ourselves professing that we were
to be distinguished by our Acacy, or as true
ACACIANS in our religious faith and tenets.” {

But, lastly, the acacia is to be considered as
the symbol of inrriarion. Thisis by far the
most interesting of its interpretations,and was,
we have every reason to believe, the prim
and original; the others being but incidental.

*Dr. _Cr\210eﬁx, MS. quoted by Oliver. Land-
marks, ii., 2.
+ Hutchinson’s Spirtt of Masonry, Leot. 1X.,
p. 160, ed. 1775. ' ’
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Tt leads us at once to the investigation of the
significant fact that in all the ancient initis-
tions and religious mysteries there was some
glant peculiar to each, which was consecrated

y its own esoteric meaning, and which occu-
pied an important position In the celebration
of the rites, so that the plant, whatever it
might be, from its constant and prominent use
in the ceremonies of initiation, came at length
to be adopted as the symbol of that initiation.

Thus, the lettuce was the sacred plant which
assumed the place of the acacia in the mys-
teries of Adonis. (See Lettuce.) The lofus was
that of the Brahmanical rites of India, and
from them adopted by the Egyptians. (See
Lotus) The Egyptians also revered the erica
or heath; and the mistletoe was a mystical

lant among the Druids. (See Erica and Mis-
tletoe.) And, lastly, the myrtle performed the
same office of symf)olism in the mysteries of
Greece that the lotus did in Egypt or the mis-
tletoe among the Druids. (See Myrtle.)

Tn all of these ancient mysteries, while the
sacred plant was a symbol of initiation, the
initiation itself was symbolic of the resur-
rection to a future life, and of the immortality
of thesoul. In this view, Freemasonry is to us
now in the place of the ancient initiations, and
the acacia is substituted for the lotus, the erica,
the ivy, the mistletoe, and the myrtle. The
lesson of wisdom is the same—the medium
of imparting it is all that has been changed.

Returning, then, to the acacia, we find that
it is capable of three explanations. It is a sym-
bol of immortality, of innocence, and of initi-
ation. But these three significations are closely
connected, and that connection must be ob-
gerved, if we desire to obtain a just interpre-
tation of the symbol. Thus, in this one -
bol, we are taught that in the initiation of life,
of which the initiation in the Third Degree is
gimply emblematic, innocence must for a
time lie in the grave, at length, however, to be
called, by the word of the Great Master of the
Universe, to a blissful immortality. Combine
with this the recollection of the place where
the sprig of acacia was planted—Mount
Calvary—the place of ture of him who
“Yrought life and immortality to light,” and
who, in Christian Magonry, is designated, as
he is in Scripture, as * the Lion of the tribe of
Judah ”’; and remember, too, that in the mys-
tery of his death, the wood of the cross takes
the place of the acacia, and in this little and
apparently insignificant symbol, but which is
really and truly the most important and sig-
nificant one in Masonic science, we have a
beautiful suggestion of all the m ies of
life and death, of time and eternity, of the
present and of the future.

Acacelan. A word introduced by Hutehin-
son, in his Spirit of Masonry, to designate
a Freemason In reference to the akakia, or in-
nocence with which he was to be distinguished,
from the Greek word axaxla. (See the pre-
ceding article.) The Acacians constit an
heretical sect in the primitive Christian
Church, who Qerived their name from Aca~

clus, Bishop of Ceesarea; and there was sub-

0

sequently another sect of the same name
Acacius, Patriarch of Constantinople. But it
is needless to say that the Hutchinsonian ap-
lication of the word Acacian to signify a
reemason has nothing to do with the theo-
logical reference of the term.

Académie des lumines d’Avignon. A
Hermeticsystem of philosophy, created in 1785.

Academy. The Fourth Degree of the
Rectified Rose Croix of Schroeder.

Academy of Ancients or of Secrets.

Academie des Secrets.) A society instituted at
arsaw, in 1767, by M. Thoux de Salverte,
and founded on the principles of another
which bore the same name, and which had
been established at Rome, about the end of
the 16th century, by John Baptiste Porta.
The object of the institution was the advance-
ment of the natural sciences and their appli-
cation to the occult philosoi'hy.
. Academy of Sages. An order which ex-
isted in Sweden in 1770, deriving its origin from
that founded in London by Elias Ashmole, on
the doctrines of the New Atlantis of Bacon. A
few similar societies were subsequently founded
in Russia and France, one especially noted by
Thory (Act. Lat.) as having been established
in 1776 by the mother Lodge of Avignon.

Academy of Secrets. See Academy of
Ancients.

Academy of Sublime Masters of the Lu~
minous Ring. Founded in France, in 1780,
b{ Baron Blaerfindy, one of the Grand Officers
of the Philosophic Scotch Rite. The Academy
of the Luminous Ring was dedicated to the
philosophy of Pythagoras, and was divided
into three degrees. The first and second were
principally occupied with the bistory of Free-
masonry, and the last with the dogmas of the
Pythagorean school, and their application to
the highest grades of science. The historical
hypothesis which was sought to be developed
in this Academy was that Pythagoras was the
founder of Freemasonry.

Academy of True Masons. Founded at
Montpelier, in France, by Dom Pernetty in
1778, and ocecupied with instructions in her-
metic seience, which were developed in six
degrees, vis.: 1. The True Mason; 2. The
True Mason in the Right Way; 3. knight of
the Golden Key; 4. Knight of Iris; 5.
Knight of the Argonauts; 6. Knight of the
Golden Fleece. The degrees thus conferred
constituted the Philosophic Scotch Rite, which
was the system adopted by the Academy. It
afterward changed its name to that of Russo-
Swedish Aeademy, which eircumstance leads
Thory to believe that it was eonnected with
the Alchemical Chapters which at that time
existed in Russia and Sweden. The entirely
hermetic character of the Academy of True
Masons may readily be perceived in a few par-
agraphs cited by Clavel (p. 172, 3d ed., 1844)
from a discourse by Goyer de Jumilly at the
installation of an Aeademy in Martinigue.
“Tq seive,” says the erator, “ the graver of
Hermes to engrave the doctrines of natural
philosophy on your columns; to call Flamel,
the Philalete, the Cosmopolite, and our other

ACADEMY



10 ACADEMY

masters to my aid for the pm;pose of unveiling
the mysterious principles of the occult sci-
ences,—these, illustrious knights, appear to be
the duties imposed on me by the ceremony of
your installation, The fountain of Count
Trevisan, the pontifical water, the peacock’s
tail, are phenomena with which you are fa-
miliar.”

Academy, Platonie. Founded in 1480 by
Marsilius Ficinus, at Florence, under the pa-
tronage of Lorenzo de Medicis. It is said by
the Masons of Tuscany to have been a secret
gociety, and is supposed to have had a Masonie
character, because in the hall where it8 mem-
bers held their meetings, and which still re-
mains, many Masonic symbols are to be found.
Clavel (p. 85, 3d ed., 1844 ) supposes it to have
been a society founded by some of the hon-
orary members and patrons of the fraternity
of Freemasons who existed in the Middle
Ages, and who, having abandoned the mate-
rial design of the institution, confined them-
selves to its mystic character. If his sugges-
tion be correct, this is one of the earliest
instances of the separation of Speculative
from Operative Masonry.

Acanthus. A plant, described by Dios-
corides, with broad, flexible, prickly leaves,
which perish in the winter and sprout again at
the return of spring. It is found in the Gre-
cian islands on the borders of cultivated fields
or gardens, and is common in moist, rocky sit-
uations. It is memorable for the tradition
which assigns to it the origin of the foliage
carved on the capitals of Corinthian and Com-
posite columns. Hence, in architecture, that
part of the Corinthian capital is called the
Acanthus which is situated below the abacus,
and which, having the form of a vase or bell, is
surrounded by two rows of leaves of the acan-
thus plant. Callimachus, who invented this
ornament, is said to have had the idea sug-
gested to him by the following incident. A
Corinthian maiden who was betrothed, fell ill,
and died just before the appointed time of her
marriage. Her faithful and grieving nurse
placed on her tomb a basket containing many
of her toys and jewels, and covered it with a
flat tile. It so ha{)pened that the basket was
placed immediately over an acanthus root,
which afterward grew up around the basket
and curled over under the superincumbent
resistance of the tile, thus exhibiting a form of
foliage which was, on its being seen by the
architect, adopted as a model for the capital of
anew ortier; 80 that the story of affection was
perpetuated in marble. Du(i,le (Naology, p.
164) thinks the tale puerile, and supposes that
the acanthus is really the lotus of the Indians
and Egyptians, and is symbolic of laborious
but effectual effort a.}l)lpliem the support of the
world. With him, the symbolism of the acan-
thus and the lotus are identical. See Lotus.

Accepted. The Worshipful Company of
Masons of the City of Lom‘{)on—a, flourishing
Guild at the present day—possesses as its ear-
liest document now existing an account book
headed

“ 1620,

ACCEPTED

The Accompte of James Gilder Mr (Mas-
ter) William Ward & John Abraham wardens
of the Company of ffremasons wthin the Citie
of London beginninge the first day of Julie
1619 And endinge the day of Julie 1620
of all receite & payment for & to the use the
same comgany as ffolloweth, viz,”

From the entries in this book it appears
that besides the ordinary Freemen and Livery-
men of this Company there were other mems-
bers who are termed in the books the * Ac-
cepted Masons,” and that they belonged to a
body known as the * Accepcon,” or Accep-
tion, which was an Inner Fraternity of Specu-
lative Masons.

Thus in the year 1620 the following entry is
found:

“ They charge themselves also wth Money
Receyued of the Psons hereafter named for
theyr gratuitie at theyr acceptance into the
Lyvery viz” (here follow six names); and
among the accounts for the next year (1621)
there 18 an entry showing sums received from
several persons, of whom two are mentioned
in the entry of 1620, “ Att the making ma-
sons,” and as all these mentioned were already
members of the Company something further
must be meant by this.

In 1631 the following entry of the Clerk’s
expenses occurs: “ Pd in goeing abroad & att
a meeteing att the hall about ye Masons yt
were to bee accepted VIs VIa”’

Now the Company never accepted its mem-
bers; they were always admiited to the free-
dom either by apprenticeship, patrimony, or
redemption. Thus the above entries suggest
that persons who were neither connected with
the trade nor otherwise qualified were re-
quired, before being eligible for election on the
livery of the Company, to become ““ Accepted
Masons,” that is, to Join the LOdt%ﬁa,Of Specu-
lative Masonry that was held for that purpose
in the Company’s Hall, -

Thus in the accounts for 1650, payments are
entered as made by several persons ‘ for com-
ing on the Liuerie & admission uppon Accept-
ance of Masonry,” and it is entered that Mr.
Andrew Marvin, the present warden, and an-
other paid 20 sﬁillings each “for coming on
the Accepcon’; while two others are entered
as dpaying 40 shillings each ‘ for the like,”
and as the names of the last two cannot be
found among the members of the Masons
Company it would seem as if it was possible
for strangers to join “the Accepcon’” on
paying double fees.

Unfortunately no books connected with
this Acception, or Lodge, as it may be called,
have been preserved: but there are references
to it in several places in the account books
which show that the payments made by newly
accepted Masons were paid into the funds of
the Company, that some or all of this amount
was spent on a banquet and the attendant
expenses, and that any further sum required
was paid out f the ordinary funds of the
Company, provin% that the Company had
entire control of the Lodge and its g1n<¥s

Further evidence of the existence of this
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Symbolical Lodge within the Masons Com-
pany is given by the following entry in an in-
ifgggory of the Company’s property made in

“Jtem. The names of the Accepted Ma-
sons in a faire inclosed frame with lock and
key”; and in an inventory of 1676 is found:

“Item. One book of the Constitutions of
the Accepted Masons.*

“A faire large table of the Accepted Ma~
sons.” And proof positive of its existence
is derived from an entry in the diary of
Elias Ashmole—the famous antiquary—who

writes:

“March 10th. 1682. About 5 p.m. I re-
ceived a summons to appear at a Lodge to be
held next day at Masons Hall London.

March 1Ith. Accordingly I went and
about noon were admitted into the Fellowship
of Free Masons: Sir William Wilson Knight,
Capt. Rich Borthwick, Mr Will Woodman,
Mr Wm Grey, Mr Samuell Taylour, and Mr
William Wise.}

I was the Senior Fellow amox;;gi them (it
being 35 years since I was admitted).”

He then mentions the names of nine others
who were present and concludes: “We all
dyned at the halfe Moone Taverne in Cheape-
side, at a noble dinner prepaired at the charge
of the New-Accepted Masouns.”

All present were members of the Masons
Company except Ashmole himself, Sir W.
Wilson and Capt. Borthwick, and this entry
Rioves conclusively that side By side with the

agons Company there existed another or-
ganization $o which non-members of the Com-
pany were admitted and the members of which
were known as ‘‘ Accepted Masons.” .

It may here be mentioned that Ashmole
has recorded in his diary that he was made a
Freemason at Warrington in Lancaghire on
Qoctober 16, 1646. In that entry the word
“ Accepted” does not occur.

No mention is made of the Accepted Masons
in the accounts of the Masons Company after
1677, when £6—the balance remaining of the
last Accepted Masons’ money—was ordered
to be laid out for a new banner; and it would
seem that from that time onward the Lodge
kept separate accounts, for from the evidence
of Ashmole’s diary we know it was at work in
1682; but when and why it finally ceased no
evidence is forthcoming to show. However,

it may fairly be assumed that this Masons
Hall Lodge had ceased to exist before the Re-
vival of Freemasonry in 1717, or else Ander-~

son would not have said in the Constitutions of
1723 (p. 82): “It is generally believ'd that
the said Company (i.e. the London Company
of Freemen Masons) is descended of the an-

h:;No doubt this was a copy of one of the Old
rges. . .

. 1In the edition of Ashmole’s diary published
in 1774 this was changed into ‘‘I went, and about
noon was admitted . . . by Sir William Wilson
&c.” an error which has misled many Masonic
historians. See Ars Quatuor Coronatorum, vol. xi.,
p. 6, for a facsimile of the entry as in the original
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cient Fraternity; and that in former Times no
Man was made Free of that Company until
he was install’d in some Lodge of Free and
Accepted Masons, as a necessary Qualifica~
tion. But that laudable Practice seems to
have been long in Desuetude,” which passage
would indicate that he was awere of some tra-
dition of such a Lodge as has been described
attached to the Masons Company admitting
persons in no way operatively connected with
the craft, who were called “Accepted Ma-
sons” to distinguish them from the Operative
or Free Masons. (Conder’s Hole Craft and
Fellowship of Masonry and Ars Quatuor Cor-
onatorum, vol. ix.)

Anderson in the 1738 Consiitutions quotes
from a copy of the old Constitutions some regu=~
lations which he says were made in 1663, and
in which the phrases accepted a Free Mason
and Acceptation occur several times. These
regulations are found in what is known as the
Grand Lodge MS. No. 2, which is sucf) ed
to have been written about the middle of
the 17th century, so that Anderson’s date in
which he follows the Roberts Old Constitutions
printed in 1722 as to the year, though he
changes the day from December 8th to Decem-
ber 27th, may Iguite possibly be correct. And
Bro. Conder (Hole Craft, p. 11) calls special at-
tention to these regulations on account of the
gingular resemblance that one of them bears
to the rules that govern the Masons Company,

The extracts given above from the books of
the Masons Company, the 1663 Regulations
(if that date be accepted), and the quotation
from Ashmole’s diary, are the earliest known
instances of the term ‘“Accepted’” Masons
for although the Inigo Jones MS, is headed
“The Antient Constitutions of the Free and
Accepted Masons 1607, yet there is a consen~
sus of opinion among e that such date
is impossible and that the M8, is really to be
referred to the end of the 17th century or even
the beginning of the 18th; and the next in-
stance of the use of the term is in 1686 when
Dr. Plot in The Natural Hislory of Stafford~
shire wrote with reference to the secret signs
used by the Freemasons of his time “if any
man appear, though altogether unknown, that
can shew any of these signes to a Fellow of the
Socizfiy whom they otherwise call an Ac-
cept Mason, he is obliged presently to come
to him from what company or place soever he
be in, nay, though from the top of steeple.”

Further, in 1691, John Aubrey, author of
The Natural History of Wiltshire, made a
note in his MS. “This day (May 18, 1691) isa
great convention at St. Pauls Church of the
fraternity of the free Masons,” in which he
has erased the word free and substituted ac-
cepted, which, however, he changed into adopted
in his fair cog{.

In the “Orders to be observed by the Com-

any and Fellowship of Freemasons att a
iod e held at Alnwick, Septr. 29, 17011
the Genll Head Meeting Day,"’we find:“ There
shall noe apprentice after he have served
seaven years be admitted or accepted but
upon the Feast of St. Michael the Aruﬁangell.”
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And from that time onward the term Aec-
cepted Masons becomes common, usually in
connection with Free: the term Free and Ac-
cepted Masons thus signifying both the Oper-
ative members who were free of their guild
and the Speculative members who had been
accepted as outsiders. Thus the Roberts Print
of 1722 is headed, “ The Old Constitutions be-
longing to the Ancient and Honourable 8o-
ciety of Free and Accepted Masons,” and in
the Constitutions of 1723 Anderson 8 of
wearing  the Badges of a Free and Accepted
Mason ” (p. 48) and uses the phrase in Rule
27, though he does not use the phrase so fre-

uently as in the 1738 edition in which * the
%harges of a Free-Mason " become * the old
Charges of the Free and Accepted Masons,”
the “ General Regulations ” become ‘ The
General Regulations of the Free and Ac-
cepted Masons, and regulation No.5.” “No
man can be made or admitted a Member "
becomes ‘ No man can be accepted a Mem-
ber,” while the title of the book is ““ The new
book of Constitutions of the Antient and
Honourable Fraternity of Free and Accepted
Masons ”’ instead of *“ The Constitutions of
the Free-Magons,”” as in the earlier edition.

[B. L. H]-

Acclamation. A certain form of words
used in connection with the battery. In the
Scottish rite it is hoshea; in the French vivat;
in Adoptive Masonry it was Eva; and in the
rite of Misraim, hallelujah. (See Batlery.)

Accolade. From the Latin ad and collum,
around the neck. It is generally but incor-
rectly supposed that the accolade means the
blow given on the neck of a newly created
knight with the flat of the sword. The best
authorities define it to be the embrace, accom-
panied with the kiss of peace, by which the
new knight was at his creation welcomed into
the Order of Knighthood by the sovereign or
lord who created him. (See Knighthood.)

Accord. We get this word from the two
Latin ones ad cor, to the heart, and hence it
means hearty consent. Thus in Wiclif’s trans-
lation we find the phrase in Philippians, which
in the Authorized Version is ‘“ with one ac-
cord,” rendered ‘ with one will, with one
heart.” Such is its signification in the Masonic
formula, ¢ free will and accord,” that ig, “{ree
will and hearty consent.” (See Free Will and
Accord.)

Accuser. In every trial in a Lodge for an
offense against the laws and regulations or the

rinciples of Masonry any Master Mason may

se the accuser of another, but a profane can-
not be permitted to prefer charges against a
Mason. Yet, if circumstances are known to a
profane upon which charges ought to be predi-
cated, a Master Mason may avail himself of
that information, and out of it frame an accu-
gation to be presented to the Lodge. And
such accusation will be received and investi-
gated, although remotelg derived from one
who is not a member of the Order.

It is not necessary that the accuser should
be a member of the same Lodge. It is suffi-
cient if he is an affiliated Mason; but it is gen-

ACHISHAR

erally held that an unaffiliated Mason is no .
;nore competent to prefer charges than a pro-
ane.

In consequence of the Junior Warden being
laced over the Craft during the hours of re-
reshment, and of his being charged at the

time of his installation to see “ that none of
the Craft be suffered to convert the purposes
of refreshment into those of intemperance and
excess,” it has been very generally sugposed
that it is his duty, as the prosecuting officer of
the Lodge, to refer charges against any mem-
ber who, by his conduct, has made himself
amenable to the penal jurisdiction of the

Lodge. We know of no ancient regulation
which imposes this unpleasant duty upon the
Junior Warden; but it does seem to be a very
natural deduction, from his peculiar preroga-
tive as the cusfos morum or guardian of the
conduet of the Craft, that in all cases of vio-
lation of the law he should, after due efforts
toward producing a reform, be the proper
officer to bring the conduct of the offending
brother to the notice of the Lodge.

Aceldama, from the Syro-Chaldaic, mean-
ing field of blood, so called because it was pur-
chased with the blood-money which was paid
to Judas Iscariot for betraying his Lord. Itis
situated on the slope of the iulls beyond the
valley of Hinnom and to the south of Mount
Zion. The earth there was believed, by early
writers, to have possessed a corrosive quality,
by means of which bodies deposited in it were

uickly consumed; and hence it was used b
the Crusaders, then by the Knights Hospital-
ers, and afterward by the Armenians, as &
place of sepulture, and the Empress Helena is
said to havebuilt a charnel-house in its midst.
Dr. Robinson ( Biblical Researches, i. E 524)
says that the field is not now marked y any
boundary to distinguish it from the rest of the
field, and the former charnel-house is now a
ruin, The field of Aceldama is referred to in
the ritual of the Knights Templars.

Acerrellos, R. 8. A nom de plume assumed
bgr Carl Rossler, a German Masonic writer.
(See Rossler.)

Achad. One of the names of God. The
word MR, Achad, in Hebrew signifies one or
unity. It has been adopted by the Masons as
one of the aigpellations of the Deity from the
{:assage in Deuteronomy (vi. 4): “ Hear, O

srael: the Lord our God is (Achad) one

Lord ”’; which the Jews wear on their phylac-
teries, and pronounce with great fervor as a
confession of their faith in the unity of God.
Speaking of God as Achkad, the Rabbis say,
“God is one ( Achad) and man is one ( Achad).
Man, however, is not purely one, because he ia
made up of elements and has another like him-
self; but the oneness of God is a oneness that
has no boundary.”

Acharon Schilton. InHebrew b0 PIr,
signifying the new kingdom. Significant words
in some of the high degrees.

_ Achias. A corruftion of the Hebrew Achi-
jah, the brother of Jah; a significant word in
some of the high degrees.

Achishar. Mentioned in 1 Kings (iv. 6)
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under the name of Ahishar, and there de-
scribed as being “ over the household” of
King Solomon. This was a situation of great
importance in the East, and equivalent to the
modern office of Chamberlain. The Steward
in a Council of Select Masters is said to rep-
resent Achishar.

Achtariel. A Kabbalisticname of God be-
longing to the Crown or first of the ten sephi-
roth; and hence signifying the Crown or God.

Acknowledged. When one is initiated into
the degree of Most Excellent Ma ter, he is
technically said to be * received and acknowl-
edged ”’ as a Most Excellent Master. This
expression refers to the tradition of the degree
which states that when the Temple had been
completed and dedicated, King Solomon re-
ceived and acknowledged the most expert of
the craftsmen as Most Excellent Masters.
That is, he received them into the exalted rank
of perfect and acknowledged workmen, and
acknowledged their right to that title. The verb
to acknowledge here means to own or admit, to
belong to, as, to acknowledge a son.

Acousmatiel. The primary class of the
disciples of Pythagoras, who served a five
years' probation of silence, and were hence
called acousmatici or hearers. According to
Porﬁhyry, they received only the elements of
intellectual and moral instruction, and, after
the expiration of their term of probation, they
were advanced to the rank of Mathematici.
(See Pythagoras.)

Acquittal. Under this head it may be
proger to discuss twoquestions of Masonic law.
1. Can a Mason, having been acquitted by the
courts of the country of an offense with which
he has been charged, be tried by his Lodge for
the same offense? And, 2. Can a Mason, hav-
ing been acquitted by his Lodge on insuffi-
cient evidence, be subjected, on the discovery
and production of new and more complete
evidence, to a second trial for the same of-
fense? To both of these questions the correct
answer would seem to be in the affirmative.

1. An acquittal of a crime by a temporal
court does not relieve a Mason from an in-
quisition into the same offense by his Lodge;
for acquittals may be the result of some tech-
nicality of law, or other cause, where, although
the party is relieved from legal punishment,
his guilt 1s still manifest in the eyes of the com-
munity; and if the Order were to be controlled
by the action of the courts, the character of
the Institution might be injuriously affected
by its permitting a man, who had escaped
without honor from the punishment of the
law, to remain a member of the Fraternity.
In the language of the Grand Lodge of Texas,
“ an_acquittal by a jury, while it may, and
should, in some circumstances, have its influ-
ence in deciding on the course to be pursued,
yet has no binding force in Masonry. We de-
cide on our own rules, and our own view of the
facts.” (Proc.@. L. Tezx.,vol.ii., p.273.)

2. To come to a correct apprehension of the
second question, we must remember that it is
a long-settled principle of Masonic law, that
every offense which a Mason. commits is an
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injury to the whole Fraternity, inasmuch as
the bad conduct of a single member reflects
discredit on the whole Institution. This is a
very old and well-established principle of the
Institution; and hence we find the Old Consti-
tutions declaring that Masons “should never
be thieves nor thieves’ maintainers.” (Cooke
MS., 1.916.) The safety of the Institution
requires that no evil-disposed member should
be tolerated with im unit{) in bringing dis-
grace on the Craft. And, therefore, although
1t is a well-known maxim of the common law—
nemo debet bis punirt pro uno deliclo—that is,
‘ that no one should be twice placed in peril of
punishment for the same crime,” yet we must
also remember that other and fundamental
maxim—salus populi suprema lex—which
may, in its application to Masonry, be well
translated, ¢ the well-being of the Order is
the first great law.” To this everything else
must yield; and, therefore, if a member, hav-
ing been accused of a heinous offense and tried,
shall, on his trial, for want of sufficient evi-
dence, be acquitted, or, being convicted, shall,
for the same reason, be punished by an inad-
equate penalty—and if he shall thus be per-
mitted to remain in the Institution with the
stigma of the crime upon him, ‘‘ whereby the
Craft comes to shame,” then, if new and more
sufficient evidence shall be subsequently dis-
covered, it is just and right that a new trial
shall be had, so that he may, on this newer
evidence, receive that punishment which will
vindicate the reputation of the Order. No
technicalities of law, no plea of aufrefois acquit,
nor mere verbal exception, should be allowed
for the escape of & guilty member; for so long
as he lives in the Order, every man is subject
to its discipline., A hundred wrongful acquit-
tals of a bad member, who still bears with hi
the reproach of his evil life, can never dis-
charge the Order from its paramount duty of
protecting its own good fame and removing
the delinquent member from its fold. To this
great duty all private and individual rights
and privileges must succumb, for the well-
being of the Order is ihe first great law in
Masonry.

Acta Latomorum,ou Chronologie de 'His-
toire de la Franche-Maconnerie frangaise et
étrangere, etc. That is: “ The Acts of the
Freemasons, or a chronological history of
French and Foreign Freemasonry, etc.”” This
work, written or compiled by Claude Antoine
Thory, was published at Paris, in 2 vols., 8vo,
in 1815. It contains the most remarkable
facts in the history of the Institution from ob-
scure times to the year 1814; the succession of
Grand Masters; a nomenclature of rites, de-
grees, and secret associations in all the coun-
tries of the world; a bibliography of the prin-
cipal works on F(reemasonry ublished since
1723; and a supplement in which the author
has collected a variety of rare and important
Masonic documents. Of this work, which has
never been translated into English, Lenning
says (Encycl. der Freimaurerei) that it is,
without dispute, the most scientific work on
Freemasonry that French literature has ever
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roduced. It must,however,be confessed that
in the historical portion Thory has committed
many errors in respect to English and Ameri-
can Igreema».isom'yl and therefore, if ever trans-
lated, the work will require much emendation.
(See Thory.)

Acting Grand Master. The Duke of Cum-
berland ( 1;ira.ndason _of George II., brother of
George' 11I,) having in April, 1782, been
elected Grand Master of England, it was re-
solved by the Grand Lodge ‘ that whenever a
prince of the blood did the society the honour
to a,cce{)lt the office of Grand Master, he should
be at liberty to nominate any peer of the
realm to be the acting Grand Master.” (Con-
stitutions of G. L, of England, ed. 1784, p. 341.)
The officer thus provided to be appointed was
subsequently called in the Constitutions of the
G. Lodge of England, ed. 1841, and is now
called the Pro Grand Master,

In the American system, the officer who per-
forms the duties of Grand Master in case of
the removal, death, or inability of that officer,
is known as the Acting Grand Master, For
the regulations which prescribe the proper

erson to perform these duties see Grand

aster,

Active Lodge. A Lodge is said to be active
when it is neither dormant nor suspended, but
regularly meets and is occupied in the labors
of Masonry.

Active Member. An active member of
a Lodge is one who, in contradistinction to an
honorary member, assumes all the burdens of
membership, such as contributions, arrears
and participation in its labors, and is invested
with all the rights of membership, such as
speaking, voting, and holding office.

Actual Past Masters. This term is some-
times applied to those who have actually
gerved as Master of a Craft Lodge in order to
distinguish them from those who have been
made “ Virtual Past Masters,’ in Chapters
of the United States, or “Past Masters of Arts
and Sciences,” in English Chapters, as a pre-
liminary to receiving the Royal Arch degree,
(See Past Master.)

Adad. The name of the principal god
among thesiyria.ns, and who, as representing
the sun, had, according-to Macrobius (Sa-
turnal, i,, 23), an image swrrounded by rays.
Macrobius, however, is wrong, as Selden has
shown (De Dtis Syris, i., 6), In confounding
Adad with the Hebrew Achad, or one—a
name, from ita signification of unity, applied
to the Great Architect of the Universe. The
error of Macrobius, however, has been perpet-
uated by the inventors of the high degrees of
Maso who have incorporated Adad, as a
name of God, among their significant words.

Adam. The name of the first man. The
Hebrew word 278, ADaM, signifies man in
a generic sepse, the human species collectively,
and is said to be derived from ANRIN,
ADaMaH, the ground, because the first man
wag made out of the dust of the earth, or from
ADaM, to be red, in reference to his rudd
complexion. It is most probably in this col-
Jective sense, as the representative of the whole
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human race, and, therefore, the type of hu«
manity, that the presiding officer in a Council of
Knights of the Sun, the Twentg-eighth Degree
of the Ancient and Accepted Scottish Rite, is
called Father Adam, and is occupied in the in~
vestigation of the great truths which so much
concern the interests of the race. Adam, in
that degree, is man seeking after divine truth.
The Kabbalists and Talmudists have invented
many things concerning the first Adam, none
of which are, however, worthy of preservation.
(See Knight of the Sun.)

Adam. * The Entered Apprentice degree
gymbolizes the creation of man and his first
perception of light. In the Elohist form of the
Creation we read, “ Elochim said, ‘Let us
make man in our image, according to our likes
ness, and let him have dominion-over the fishes
of the sea, over the fowls of the air, over the
cattle, and over all the earth, and over every
reptile that creeps upon the earth!’ And Elo-
him created man in his image; in the image of
Elohim he created him; male and female he
created them. . . . AndYahvehElohimformed
man of the dust of the ground, and breathed
in his nostrils the breath of life, and man was
made a living being.”” Without giving more
than a passing reference to the speculative
origin and production of man and to his spon-
taneous' generation (Principe Generateur)
as set forth by the Egyptians, when we are told
that * the fertilizing mud left by the Nile, and
exposed to the vivifying action of heat induced
by the sun’s rays, brought forth germs which
spring up as the bodies of men,” accepted cos~
mogonies only will be hereinafter mentioned;
thus in that of Peru, the first man, created by
the Divine Omnipotence, is called Alpa Cam-
asca, “ Animated earth.”” The Mandans, one
of the North American tribes, relate that the
Great Spirit molded two figures of clay,
which he dried and animated with the breath
of his mouth, one receiving the name of First
Man, and the other that of Companion.
Taeros, the god of Tahiti, formed man of the
red earth, say the inhabitants; and so we
might continue. But as Frangois Lenormant
remarks in the Beginnings of History, let us
confine ourselves to the cosmogony offered by
the sacred traditions of the great civilized
nations of antiquity. * The Chaldeans call
Adam the man whom the earth produced.
And he lay without movement, without life,
and without breath, just like an image of the
heavenly Adam, until his soul had been given
him by ‘the latter.” The cosmogonic account
peculiar to Babylon, as given by Berossus,
says: * Belos, seeing that the earth was unin-
habited, though fertile, cut off his own head,
and the other gods, after kneading with earth
the blood that flowed from it, formed men,
who therefore are endowed with intelligence,
and share in the divine thought,” eto. The
term employed to designate “ man,” in his
connection with his Creator, is admu, the
Assyrian count}ia;{)art of the Hebrew Adam.
(G.” Smith, Chaldean Account of Genesis.)

* This article is by C. T. McClenachan.
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Lenormant further says, that the fragments of
Berossus give Adoros as the name of the first
patriarch, and Adiuru has been disoovered on
the cuneiform inscriptions.

Zoroaster makes the creation of man the
voluntary act of a personal god, distinct from
primordial matter, and his theory stands
alone among the learned religions of the an-
cient world. L .

- According to Jewish tradition in the Tal,clgq-
mim and the Talmud, as also to Moses Mai-
monides, Adam was created man and woman
at the same time, having two faces, turned in
two opposite directions, and that during a
stupor t%e Creatorseparated Havvah, his fem-
inine half, from him, in order to make of her a
distinet person. Thus were separated the pri-
mordial androgyn.

With Shemites and Mohammedans Adam
was symbolized in the Lingam, whilst with the
Jews Beth was their Adam or Lingam, and suc-
cesaively Noah took the place of Seth, and so
followed Abraham and Moses. The worship of
Adam as the God-like idea, succeeded by
Beth, Noah, Abraham, and Moses, through
the symbolism of pillars, monoliths, obelisks,
or Matsebas (images), gave rise to other sym~
bolic images, as where Noah was adored under
the emblems of a man, ark, and serpent, sig-
nifying heat, fire, or passion.

Upon the death of Adam, says traditional
history, the pious Gregory declared that the
‘ dead body should be kept above ground, till a
fulness of time should come to commit it to
the middle of the earth by a priest of the most
high God.” This traditional prophecy was ful-
filled, it is said, by the body of Adam having
been preserved in a chest until about 1800
B.C., when ‘ Melchizedek buried the body in
Salem (formerly the name of Jerusalem),
which might very well be the middle of the
habitable world.’

.The Sethites used to say their prayers daily
in the Ark before the body of Adam.” J. G. R.
Forlong, in his Rivers of Life, tells us that “ It
appears from both the Sabid Aben Bairic and
tllx)e Arabic Catena, that there existed the fol-
lowing ‘short litany, said to have been con-
ceived by Noah.! Then follows the prayer of
Noah, which was used for so long a period by
%10% Jewish Freemasons at the opening of the

GH

“ %0 Lord, excellent art thou in thy truth,
and there is nothing great in comparison of
thee. Look upon us with the eye of mercy and
compassion. Deliver us from this deluge of
waters, and set our feet in a large room. By
the sorrows of Adam, the first made man;
by the blood of Abel, thy holy one; by the
righteousness of Seth, in whom thou art well

leased; number us not amongst those who

ave transgressed thy statutes, but take us
into thy merciful care, for thou art our Deliv-
erer, and thine is the praise for all the works of
thy hand for evermore. And the sons of
Noah said, Amen, Lord.’ ”

The Master of the Lodge would omit the
reference to the deluge and add the following
Yo the prayer: “ But grant, we beseech thee,
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that the ruler of this lodge may be endued
with knowledge and wisdom to instruet us
and explain his secret mysteries, as our holy
brother Moses did (in his lodge) to Aaron, to

leazar, and to Ithamar (the sons of Aaron),
and the several elders of Israel.”

Adam Kadmon. In the Kabbalistic doc-
trine, the name given to the first emanation
from the Eternal Fountain. It signifies the
first man, or the first production of divine
energy, or the son of God, and to it the other
and inferior emanations are subordinate.

Adams, John Quincy, the sixth President
of the United States, who served from 1825 to
1829. Mr. Adams, who has been very prop-
erly described as ¢ a man of strong points and
weak ones, of vast reading ang wonderful
memory, of great credulity and strong preju-
dices,” became notorious in the latter years of
his bife for his virulent opposition to Free-
masonry. The writer a,]reacFy quoted, who had
an excellent opportunity of seeing intimately
the workings of the spirit of anti-Masonry,
says of Mr. Adams: “ He hated Freemasonry,
as he did many other things, not from any
harm that he had received from it or person-
ally knew respecting it, but because his cre-
dulity had been wrought upon and his preju-
dices excited against it by dishonest and selfish
politicians, who were anxious, at any sacrifice
to him, to avail themselves of the influence
of his commanding talents and position
in public life to sustain them in the disrepu-
table work in which they were enlisted. In
his weakness, he lent himself to them. He
united his energies to theirs in an impractica-
ble and unworthy cause.” (C. W. Moore,
Freemasons’ Mag.,vol. vii.,p. 314.) Theresult
was a series of letters abusive of Freemasonry
directed to leading politicians, and publishe
in the public journals from 1831 to 1833. A
year before his death they were collected and
R}lbh'shed under the title of Letlers on the

asonic Institution, by John Quincy Adams.
(Boston, 1847, 8vo, pg. 284.) Some explana-
tion of the cause of the virulence with which
Mr. Adams attacked the Masonie Institution
in these letters may be found in the followin,
paragraph contained in an anti-Masonie wor,

written gl one Henry Gassett, and affixed to
his Catalogue of Books on the Masonic
Institution. (Boston, 1852.) “It had been

agserted in a newspaper in Boston, edited by
a Masonic dignitary, that John Q. Adams was
a Magon. In answer to an inquiry from a per-
son in New York State, whether he was so
Mr. Adams replied that ‘he was nof, a.mi
never should be.” These few words, undoubt-
edly, prevented his election a second time as
President of the United States. His com etita‘r;
Andrew Jackson, a Freemason, was elected.’
Whether the statement contained in the itale
icized words be true or not, is not the ques-
tion, It is sufficient that Mr. Adams was led
to believe it, and hence his ill-will to an asso-
ciation which had, as he supposed, inflicted
this political evil on him, an ﬁbaﬁied his am-
bitious views. .

Adar. Hebrew, 71X; the sixth menth of
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the civil and the twelfth of the ecclesiastical
ear of the Jews. It corresponds to a part of
ebruary and of March. .
‘Adarel. Angel of Fire. Referred toin the
Hermetic degree of Knight of the Sun. Prob-
ably from TR, Adr, splendor, and BN, El,
God, i. e., the splendor of God or Divine splen~

dor.
Addresses, Masonie. Dr. Oliver, speaking
of the Masonic discourses which began to be
ublished soon after the reorganization of
asonry, in the commencement of the eigh-
teenth century, and which he thinks were in-
stigated by the attacks made on the Order, to
which they were intended to be replies, says:
¢ Charges and addresses were therefore de-
livered%)y brethren in authority on the funda-
mental principles of the Order, and they were
printed to show that its morality was sound,
and not in the slightest de%ree repugnant to
the precepts of our most holy religion. These
were of sufficient merit to insure a wide circu~
lation among the Fraternity, from whence
they spread into the world at large, and
proved decisive in fixing the credit of the In-
stitution for solemnities of character and a
taste for serious and profitable investiga-
tions.”

There can be no doubt that these addresses,

iodically delivered and widel published,
E:ge continued to exert an excellent effect in
behalf of the Institution, by explaining and
defending the principles on which it is founded.

The first Masonic address of which we have
any notice was delivered on the 24th of June,
1721, before the Grand Lodge of England, by
the celebrated John Theophilus Desaguliers,
LLD. and F.R.S. The Book of Constitu-
tions (ed. 1738, p. 113), under that date, says
“ Bro. Desaguliers made an eloquent oration
about Masons and Masonry.” Dr. Oliver
(Revelations of a Sguare, p. 22) states that
this address was issued in a printed form, but
no copy of it now remains—at least it has es-
-ca,pedp the researches of the most diligent Ma-~
gonic bibliographers. .

On the 20th of May, 1725, Martin Folkes,
then Deputy Grand Master, delivered an ad~
dress before the Grand Lodge of England,
which is cited in the Freemason's Pocket Com~
panion for 1759, but no entire copy of the ad-
dress is now extant.

The third Masonic address of which we have
any knowledge is one entitled ““ A Speech de-
livered to the Worshipful and Ancient Society
of Free and Accepted Masons, at a Grand
Lodge held at Merchants’ Hall, in the city of
York, on St. John's Day, Dec. 27, 1726, the
Right Worshipful Charles Bathurst, Esq.,
Grand Master. By the Junior Grand Warden.
Olim meminisse juvabit. York: Printed by
Thomas Gent, for the benefit of the Lodge.”
The author was Francis Drake, M.D,, F.R.8,,
who was aﬂ;))ointed Junior Grand Warden of
the Grand Lodge of All England at York on De-
cember 27, 1725. (See Drake, Francis.) The
first edition of the speech bears no date, but
was probably issued in 1727, and it was again
published at London in 1729, and a second
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London edition was published in 1734, which
has been reprinted in Hughan's Masonic
Sketches and Reprints (American edition,
p. 106). This is, therefore, the earliest Ma-~
sonic address to which we have access. It
contains a brief sketch of the history of Ma~
gonry, written as Masonic history was then
written, It is, however, remarkable for ad-
vaneing the claim of the Grand Lodge of York
to a superiority over that of London, and for
containing s very early reference to the three
degrees of Craft Masonry.

he fourth Masonic address of whose exist-
ence we have any knowledge is ““ a Speech
Deliver'd to the Worshipful Society of Free
and Accepted Masons, at a Lodge, held at the
Carpenters Arms in Silver-Street, Golden
Square, the 31st of December, 1728, By the
Right Worshipful Edw. Oakley, Architect,
M.M., late Provincial Senior Grand Warden
in Carmarthen, South Wales.” This speech
was reprinted by Cole in his Ancient Consti-
tutions at London in 1731.

America has the honor of presenting the
next attempt at Masonic oratory. The fifth
address, and the first American, which is ex-
tant, is one delivered in Boston, Mass., on
June 24, 1734, It is entitled “A_Dis-
gertation upon Masonry, delivered to a Lodge
in America, June 24th, 1734, Christ’s Regm.”
1t was discovered by Bro. C. W. Moore in the
archives of the Grand Lodge of Massachusetts,
and published by him in his magazine in 1849.
This address is well written, and of a symbolic
character, as the author allegorizes the Lodge
as a type of heaven.

And, sixthly, we have ““ An Address made to
the body of Free and Accepted Masons as-
gembled at a Quarterly Communication, held
near Temple Bar, December 11, 1735, by Mar-
tin Clare, Junior Grand Warden.” artin
Clare was distinguished in his times as a
Mason, and his address, which Dr. Oliver has
inserted in his Golden Kemains, has been con-
gidered of value enough to be translated into
the French and German languages.

Next, on March 21, 1737, the Chevalier
Ramsay delivered an oration before the Grand
Lodge of France, in which he attributed the
origin of Freemasonry to the Crusaders and
traced an imaginary history of its_course
through Scotland and England into France,
which was to become the center of the re
formed Order. The best report of this speeck
is to be found in the Histoire &c. de la tr.
ven. Confraternité des F. M. &c. Traduit pas
le Fr. de la Tierce. Francfort, 1742 ; and an
Tnglish version of it is given in Gould’s His-
tory)of Freemasonry (iii., 84-9). (See Ram-
say.

‘After this period, Masonic addresses rapidly
multiplied, go that it would be impossible to
record their titles or even the names of their
authors.

What Martial (i., 17) sggs of his own epi-
grams, that some were good, some bad, and &
great many middling, may, with equal pro:
priety and justice, be said of Masonic ad:
dresses. Of the thousands that havebeen de
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livered, many have been worth neither printing
nor preservation,

One thing, however, is to be remarked: that
within a few years the literary character of
these productions has greatly improved. For-
merly, a Masonic address on some festal oc-
casion of the Order was little more than a hom-
ily on brotherly love or some other Masonic
virtue, Often the orator was a cle an, se-
lected by the Lodge on account of his moral
character or his professional ability. These
clergymen were frequently among the young-

* est members of the ge, and men who had
no opportunity to study the esoteric construc-
tion of Masonry. In such cases we will find
that the addresses were generally neither more
nor less than sermons under another name.
They contain excellent general axioms of con-
duct, and sometimes encomiums on the laud-
able design of our Institution. But we look in
vain in them for any ideas which refer to the
history or to the occult ghjlosophy of Ma-
sonry. They accept the definition that ¢ Free-
masonry is a science of morality; veiled in alle~
%‘ory and illustrated by symbols,” only in part.

hey expatiate on the science of morality, but
they say nothiniof the symbols or the alle-
ories. But, as has been already said, there
a8 been an evident improvement within a few
ears, in America especially, for the reform
as not equally extended to England. Many
of the addresses now delivered are of a higher
order of Masonic literature.. The subjects of
Masonic history, of the origin of the Institu-~

tion, of its gradual development from an |gled

operative art to a speculative science, of its
symbols, and of its peculiar features which
distinguwish it from all other associations, have
been ably discussed in many recent Masonic
addresses, and thus have the efforts to enter-
tain an audience for an hour become not only
the means of interesting instruction to the
hearers, but also valuable contributions to
the literature of Freemasonry.

It is in this way that Masonic addresses
should be written. All platitudes and old
truisms should be avoided; sermonizing, which
is good in its place, is out of place here. No one
should undertake to deliver a Masonic address
unless he knows somethinai of the subject on
which he is about to speak, and unless he is
capable of saying what will make every Mason
who hears him a wiser as well a8 a better man,
or at least what will afford him the opportu-
nitx of becoming so.

delph. From the Greek &3er¢pds (a
brother). The first degree of the order of the
Palladium (g. v.). Reghellini says that there
exists in thegvla.sonic archives of Douai the rit~
ual of a Masonic Society, called Adelphs
which has been communicated to the Grand

Orient, but which he thinks is the same as the | Am

Primitive Rite of Narbonne.

- Adept. One fully skilled or well versed in
any art; from the Latin word “Adeptus,”
having obtained, because the Adept claimed to
be in the possession of all the secrets of his
peculiar mystery. The Alchemists or Her-
metic philosophers assumid the title of Adepts.
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(See Alchemy.) Of the Hermetic Adepts, who
were sometimes called Rosicrucians,
Spence thus writes, in 1740, to his mother:
‘“ Have you ever heard of the people called
Adepts? They are a set of philosophers supe-~
rior to whatever appeared among the Greeks
and Romans. The three great points they drive
at, are, to be free from poverty, distempers,
and death; and, if you believe them, they have
found out one secret that is capable of freeing
them from all three. There are never more
than twelve of these men in the whole world at
a time; and we have the happiness of having
one of the twelve at this time in Turin. I am
very well acquainted with him, and have often
talked with him of their secrets, as far as he is
allowed to talk to a common mortal of them.”
(Spence’s Letter to his Mother, in Singer's An~

tes, p. 403.) In a similar allusion to the
possession of abstruse knowledge, the word is
applied to some of the high degrees of Ma~

sonry.

%ept, Prince. One of the names of the
28th degree of the Ancient and Accepted Scot~
tish Rite. (See Knight of the Sun.) It was
the 23d degree of the System of the Chapter of
Emperors of the East and West of Clermont. -

Adept, the. A Hermetic degree of the col-
lection of A. Viany (ﬁ v.). It is also the 4th
degree of the Rite of Relaxed Observance, and
the st of the high deirees of the Rite of
Elects of Truth, “It has much analogy,”
says Thory, “ with the degree of Knight of
the Sun.” "It is also called # Chaos disentan-

Adeptus Adoptatus. The 7th degree of
the Rite of Zinnendorf, consisting of a kind of
chemical and pharmaceutical instruction.

Adeptus Coronatus. Called also Templar
Master of the Key. The 7th degree of the
Swedish Rite (g. v.).

Adeptus Exemptus. The 7th degree of the
system adopted by those German Rosicru-
clans who were known as the ¢ Gold und Ros-
enkreutzer,”” or the Gold and Rosy Cross,
and whom Lenning sligposes to have been the
first who engrafted Rosicrucianism on Ma-

sonry.

rX_Xhel'lng' Mason. Those Masons who,
during the anti-Masonic excitement in Amer-
ica, on account of the supposed abduction
of Morgan, refused to leave their Lodges and
renounce Masonry, were so called. They
embraced among their number some of the
wisest, best, and most influential men of the
country.

Adjournment. C.W.Moore (Freemasons’
Mag., xii,, p. 290) says: “We suppose it to be
generally conceded that Lodges cannot. prop-
erly be adjourned. It has been so decided
by a large proportion of the Grand Lodges in
erica, and tacitly, at least, concurred in by
all. We are not aware that there is a dis-
senting voice among them. It is, therefore,
safe to assume that the settled policy is against
adjournment.” The reason which he assigns
for this rule, is that adjournment is a method
used only in deliberative bodies, such as legis-
latures and courts, and as Lodges do not par-
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take of the character of either of these, ad-
journments are not applicable to them, The
rule which Bro. Moore lays down is undoubt-
edly correct, but the reason which he assigns
for it is not sufficient, If a Lodge were per-
mitted to adjourn by the vote of a majority of
its members, the control of the labor would be
placed in their hands, But according to the
whole spirit of the Masonic system, the Master
alone controls and directs the hours of labor.
In the 5th of the Old Charges, approved in
1722, it is declared that  All Masons shall
meekly receive their Wages without murmur-
ing or mutiny, and not desert the Master till the
Lord’s work 18 finish’d.” Now as the Master
alone can know when “the work is finished,”
the selection of the time of'closing must be
vested in him. He is the sole judge of the
proper period at which the labors of the Lodge
should be terminated, and he may suspend
business even in the middle of a debate, if he
supposes that it is expedient to closethe Lodge.
Hence no motion for adjournment can ever be
admitted in a Masonic Lodge. Such a motion
would be an interference with the prerogative
of the Master, and could not therefore be en-
tertained.

The Earl of Zetland, when Grand Master
of England, ruled on November 19, 1856, that
a Lodge has no power to adjourn except
to the next regular day of meeting. He said:
“Imay . . . say that Private Lodges are gov-
erned by much the same laws as Grand Lodges,
and that no meeting of a Private Lodge can
be adjourned; but the Master of a Private

Lodge may, and does, convene Lodges of
Emergency.” (Freemasons’ Magazine, 1856,
p. 848

This prerogative of opening and closing his
Lodge is nec: ily vested in the Master, be-
cause, by the nature of our Institution, he is
responsible to the Grand Lodge for the good
conduct of the body over which he presides.
He is charged, in those questions to which he
is required to give his assent at his installa-
tion, to hold the Landmarks in veneration, and
to conform to every edict of the Grand Lodge;
and for any violation of the one or disobedi-
ence of the other by the Lodge, in his pres-
ence, he would be answerable to the supreme
Masonic authority. Hence the necessi?r that
an arbitrary power should be conferred upon
him, by the exercise of which he may at any
time be enabled to prevent the adoption of
resolutions, or the commission of any act
which would be subversive of, or contrary to,
those ancient laws and usages which he has
gworn to maintain and preserve.

Admiration, Sign of. A mode of recogni-~
tion alluded to in the Most Excellent Master’s
Degree, or the Sixth of the American Rite. _Its
introduction in that place is referred to a Ma-~
sonic legend in connection with the visit of the
%t;een of Sheba to King Solomon, which states
that, moved by the wide-spread reputation of
the Israclitish monarch, she had repaired to
Jerusalem to inspect the magnificent works of
which she had heard so many encomiums.
Upon arriving there, and bebolding for the
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first time the Temple, which glittered with
gold, and which was so accurately adjusted
in all its parts as to seem to be composed of
but a single piece of marble, she raised her
hands and eyes to heaven in an attitude of
admiration, and at the same time exclaimed,
“ Rabbonil ’ equivalent to saying, ‘“ A most
excellent master hath done this! ” “This action
has since been tperpetuated in the ceremonies
of the degree of Most Excellent Master. The
legend is, however, no doubt apocryphal, and
is really to be considered only as allegorical,
like so many other of the legends of Masonry.
(See Sheba, Queen of.

Admission. Al ou%]h the Old Charges,
approved in 1722, use the word admilled as
applicable to those who are initiated into the
mysteries of Freemasonry, yet the General
Regulations of 1721 employ the term admis-
sion in a sense different from that of initiation.
By the word making they imply the reception
of a profane into the Order, but by admaission
they designate the election of a Mason into a
Lodge. Thus we find such expressions as these
clearly indicating a difference in the meaning
of the two words. In Reg. v.—* No man can
be made or admitted a member of a particular
Lodge.” In Reg. vi—“ But no man can be
entered a brother in any particular Lodge, or
admitted to be a member thereof.” And more
distinetly in Reg. viii.—* No set or number of
brethren shall withdraw or separate them-
gelves from the Lodge in which they were made
brethren or were afterwards admitted mem-
bers.”” This distinction has not always been
rigidly preserved by recent writers; but it is
evident that, correctly speaking, we should
always say of a profane who has been initiated
that he has been made a Mason, and of a
Mason who has been affiliated with a Lodge,
that he has been admitted a member. e
true definition of admission is, then, the re-
ception of an unaffiliated brother into member-
shiK. (See Affiliated Mason.)

dmonition. According to the ethics of
Freemasonry, it is made a duty obligatory
upon every member of the Order to conceal the
faults of a brother, that is, not to blazon
forth his errors and infirmities, to let them be
learned by the world from some other tongue
than his, and to admonish him of them in pri~
vate. So there is another but a like duty or
obligation, which instructs him to whisper
ood counsel in his brother’s ear and to warn
im of approaching danger. And this refera
not more to the danger that is without and
around him than to that which is within him;
not more to the peril that springs from the
concealed foe who would waylay him and
covertly injure him, than to that deeper peril
of those faults and infirmities which lie within
his own heart, and which, if not timely crushed
by good and earnest resolution of amendment,
will, like the ungrateful serpent in the fable,
become warm with life only to sting the bosom
that has nourished them.

Admonition of a brother’s fault is, then, the
duty of every Mason, and no true one wili, for
either fear or favor, neglect ite performance,
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But as the duty is Masonic, so is there & Ma~
gonie way in which that dutsi should be dis~
charged. . We must admonish not with self-
sufficient pride in our own re%uted goodness—
not in imperious tones, as though we looked
down in georn upon the degraded offender—
not in language that, by its harshness, will
wound rather than win, will irritate more than
it will reform; but with that persuasive gen-
tleness that gains the heart—with the all-
subduing influences of * merey unrestrained ”
—with the magic might of love—with the lan~
guage and the accents of affection, which min-
gle grave displensure for the offense with grief
and pity for the offender. .

is, an is alone, is Masonic admoni-
tion. Iam not to rebuke my brother in anger,
for I, too, have my faults, and I dare not draw
around me the folds of my garment lest they
ghould be polluted by my neighbor’s touch;
but I am to admonish in private, not before
the world, for that would degrade him; and I
am to warn him, perhaps from my own exam-
ple, how viee ever should be followed by sor-
row, for that goodly sorrow leads to repen-
tance, and repentance to amendment, and
amendment to 'jﬁy. .

Adonai. In Hebrew, “J7R, being the plural
of excellence for Adon, and signifying the
Lord. The Jews, who reverently avoided the
pronunciation of the sacred name JEEOVAH,
were acoustomed, whenever that name oc-
ourred, to substitute for it the word Adonat in
reading. As to the use of the plural form in-
stead of the singular, the Rabbis say, ¢ Every
word indicative of dominion, though singular
in mesning, is made plural in form.” This is
called the * pluralis excellentis.” The Tal-
mudiste also say (Buxtroff, Lex. Talm.) that
the tetragrammaton is called Shem hamphor-
ash, the name that is explained, because it i8
explained, uttered, and set forth by the word
A i. (See Jehovah and Shem Hamp-
horasch.) Adonai is used as a significant word
in geveral of the high degrees of Masonry, and
may almost always be considered as allusive
to or symbolic of the True Word.

Adonhiram. This has been adopted by the
disciples of Adonhiramite Ma.sonrina,s the
g;llmg of the name of the person known in

ipture and in other Masonic systems as
Adoniram (which ses). They correctly de-
rive the word from the Hebrew Adon and
hiram, signifying the master who is exalted,
which is the true meaning of Adoniram, the i
or h being omitted in the Hebrew by the cosal-
escence of the two words. Hiram Abif has also
sometimes been called Adonhiram, the Adon
having been bestowed on him by Solomon, it is
said, aa a title of honor.

Adonhiramite Masonry. Of the numerous
controvergies which arose from the middle to
near the end of the eighteenth century on the
Continent of Europe, and especially in France,
among the students of Masonic philosophy,
and which so frequently resulted in the in-
vention of new degrees and the establishment
of new rites, not tﬂ least prominent was that
which related to the person and character of
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the Temple Builder. The question, Who was
the sarchitect of King Solomon’s Temple?
was answered differently by different theo-
rists, and each answer gave rise to a new sys-
tem, a fact by no means surprising in those
times, so fertile in the production of new Ma-~
gonic systems. The general theory was then,
as it is now, that this architect was Hiram
Abif, the widow’s son, who had been sent to
King Solomon by Hiram, King of Tyre, a8 a
precious ;ift, and “a curious and cunning
workman.” This theory was sustained by the
statements of the Jewish Scriﬁures, go far as
they threw any light on_the Masonic legend.
Tt was the theory of the English Masons from
the earliest times; was enunciated as his-
torically correct in the first edition of the Book
of Constitutions, published in 1723 (p, 11);
has continued ever since to be the opinion of
all English and American Masons; and is, ab
this day, the only theory entertained by any
Mason in the two countries who has a tieory
at all on the subject. This, therefore, is the
orthodox faith of Masonry.

But such was not the case in the last cen~
tury on the Continent of Europe. At first
the controversy arose not as to the man him-
self, but as to his proper appellation. All par-
ties agreed that the architect of the Temple -
was that Hiram, the widow’s son, who is de-
seribed in the 1st Book of Kings, chapter vii,
verses 13 and 14, and in the 2d Book of
Chronicles, chapter ii., verses 13 and 14, as
having come out of Tyre with the other work-
men of the Temple who had been sent by King
Hiram to Solomon. But one party called him
Hiram Abif, and the other, admitting that
his original name was Hiram, supposed that,
in consequence of the skill he hag displayed
in the construction of the Temple, he had re-
ceived the honorable affix of Adon, si%xifying
Lord or Master, whence -his name became
Adonhiram.

There was, however, at the Temple another
Adoniram, of whom it will be necessary in
passing to say & few words, for the better un-
derstanding of the present subject.

The first notice that we have of this Adon-
iram in Seripture is in the 2d Book of Samuel
chapter xx., verse 24, where, in the abbreviate
form of his name, Adoram, he is said to have
been “over the tribute ” in the house of David;
or, a8 Gesenius translates it, ¢ prefect over the
tribute service,” or, as we might say in modern
phra.segfrincipal collector of the taxes. Seven
years afterward, we fibd him exercisi the
same office in the household of Solomon; for it
is said in 1 Kings iv. 6 that Adoniram, “ the
son of Abda, was over the tribute.” And lastly,
we hear of him still occupying the same sta~
tion in the household of Igmg hoboam, the
guccessor of Solomon. Forty-seven years after
he is first mentioned in the Book of Samuel, he
is stated uxﬁier the name of Adoram (1 Kings
xii, 18), or Hadoram (2 Chron. x. 18), to bave
been stoned to death, while in the discharge of
his duty, by the people, who were justly in-
dignant at the oppressions of his master.

he legends and traditions of Masonry
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which connect this Adoniram with the Temple
at Jerusalem derive their support from a single
passage in the 1st Book of Kings (v. 14)
where it is said that Solomon made a levy of
thirty thousand workmen from among the Is-
raelites; that he sent these in courses of ten
thousand a month to labor on Mount Leb-
anon, and that he placed Adoniram over these
as their superintendent.

The ritual-makers of France, who were not
all Hebrew scholars, nor well versed in Biblical
history, seem, at times, to have confounded
two important personages, and to have lost all
distinction between Hiram the Builder, who
had been sent from the court of the King of
Tyre, and Adoniram, who had always been an
officer in the court of King Solomon. And this
error was extended and facilitated when they
had prefixed the title Adon, that is to say,
lord or master, to the name of the former,
making him Adon Hiram, or the Lord Hiram.

Thus, in the year 1744, one Louis Travenol

ublished at Paris, under the pseudonym of
nard Gabanon, a work entitled Catechisme
des Francs Magons, ou Le Secret.des Magons, in
which he says: “ Besides the cedars of Leba-
non, Hiram made a much more valuable gift to
Solomon, in the person of Adonhiram, of his
own race, the son of a widow of the tribe of
Naphtali. His father, who was named Hur,
was an excellent architect and worker in met-
als. Solomon, knowing his virtues, his merit,
and his talents, distinguished him by the most
eminent position, intrusting to him the con-
struction of the Temple and the superinten-
dence of all the workmen.” (Recueil Pre-
cleuzx, p. 76.)

From the language of this extract, and from
the reference in the title of the bookto Adoram,
which we know was one of the names of Solo-
mon’s tax-collector, it is evident that the au-
thor of the catechism has confounded Hiram
Abif, who came out of Tyre, with Adoniram,
the son of Abda, who had always lived at Jeru~
salem; that is to say, with unpardonable igno-
rance of Scripture history and Masonic tra-
dition, he has supposed the two to be one and
the same gerson. Notwithstanding this liter-
ary blunder, the catechism became popular
with many Masons of that day, and thus arose
the first schism or error in relation to the
legend of the Third Degree. In Solomon in

His Glory, an English exposure published
in 1766, Adoniram takes the place of Hiram,
but this work is a translation from a similar
French one, and so it must not be argued that
English Masons ever held this view.

t length, other ritualists, seeing the incon-
sistency of referring the character of Hiram,
the widow’s son, to Adoniram, the receiver of
taxes, and the impossibility of reconciling the
discordant facts in the life of both, resolved to
cut the Gordian knot by refusing any Masonic
position to the former, and making the latter,
alone, the architect of the Temple. It cannot
be denied that Josephus (viii. 2) states that
Adoniram, or, as he calls him, Adoram, was,
at the very beginning of the labor, placed over
the workmen who prepared the materials on
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Mount Lebanon, and that he speaks of Hiram,
the widow’s son, simply as a skilful artisan
especially in metals, who had only made all
the mechanical works about the 'fem le ac-
cording to the will of Solomon. (viii. 3.) This
apparent color of authority for their opinions
was readily claimed by the Adoniramites, and
hence one of their most prominent, ritualists,
Guillemain de 8t. Victor (Recueil Precieuz
de la Magonnerie Adonhiramite, pp. 77, 78),
propounds their theory thus: “ We all agree
that the Master’s degree is founded on the ar-
chitect of the Temple. Now, Scripture says
very positively, in the 14th verse of the 5th
chapter of the 3d Book of Kings,* that the
person was Adonhiram. Josephus and all the
sacred writers say the same thing, and un-
doubtedly distinguish him from Hiram the
Tyrian, the worker in metals. So that it is
Adonhiram, then, whom we are bound to
honor.”

There were, therefore, in the eighteenth
century, from about the middle to near the
end of it, three schools among the Masonic
ritualists, the members of which were divided
in opinion as to the proper identity of this
Temple Builder:

1. Those who supposed him to be Hiram,
the son of a widow of the tribe of Naphtali,
whom the King of Tyre had sent to King Sol-
omon, and whom they designated as Hiram
Abif. - This was the original and most popu-
lar school, and which we now suppose to have
been the orthodox one.

2. Thosewho believed this Hiram that came
out of Tyre to have been the architect, but
who supposed that, in eonsequence of his ex-
cellence of character, Solomon had bestowed
upon him the appellation of Adon, “ Lord ” or
‘“ Master,” callmg him Adonhiram. As this
theory was wholly unsustained by Seripture
history or previous Masonic tradition, the
school which supported it never became prom-
inent or popular, and soon ceased to| exist,
although the error on which it is based is
repeated at intervals in the blunder of some
modern French ritualists.

3. Those who, treating this Hiram, the
widow’s son, as a subordinate and unimpor-
tant character, entirely ignored him in their
ritual, and asserted that Adoram, or Adoni-
ram, or Adonhiram, as the name was spelled
by these ritualists, the son of Abda, the col-
lector of tribute and the superintendent of the
levy on Mount Lebanon, was the true archi-
tect of the Temple, and the one to whom all
the legendary incidents of the Third Degree of
Masonry were to be referred. This school, in
consequence of the boldness with which, un-
like the second school, it refused all compro-
mise with the orthodox party and assumed a
wholly independent theory, became, for a
time, a prominent schism in Masonry. Its
disciples bestowed upon the believers in Hiram
Abif the name of Hiramite Masons, adopted
as their own distinctive appellation that of

*In the LXX the two books of Samuel are
called the 1st and 2d of Kings.
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Adonhiramites, and, having developed the sys-
$em which they practised into a peculiar rite,
called it Adonhiramite Masonry.

Who was the original founder of the rite of
Adonhiramite Magonry, and at what precise
time it was first established, are questions
that cannot now be answered with any cer-
tainty. Thory does not attempt to reply to
either in his Nomenclature of Eites, where, if
anything was known on the subject, we would
be most likely to find it. Ragon, it is true, in
his Orthodoxie Magonnique, attributes the rite
to the Baron de Tschoudy. But as he also as-
signs the authorship of the Recuedl Precieux
(a work of which we shall directly speak more
fully) to the same person, in which statement
he is known to be mistaken, there can be but
little doubt that he is wrong in the former as
well as in the latter opinion. The Chevalier
de Lussy, better known as the Baron de
Tschoudy, was, it is true, a distinguished rit-
ualist. He founded the Order of the Blazing
Star, and took an active part in the o erations
of the Council of Emperors of the East and
West; but we have met with no evidence, out~
gide of on’s assertion, that he established or
had anything to do with the Adonhiramite Rite.

We are disposed to attribute the develop-
ment into a settled system, if not the actual
creation, of the rite of Adonhiramite Masonry
to Louis Guillemain de St. Victor, who pub-
lished at Paris, in the year 1781, a work en-
titled Recueil Precieuz de la Magonnerie Adon-
hiramite, ele.

As this volume contained only the ritual of
the first four degrees, it was followed, in 1785,
by another, which embraced the higher de-
grees of the rite. No one who peruses these
volumes can fail to perceive that the author
writes like one who has invented, or, at least,
materially modified the rite which is the sub-
ject of his labors. At all events, this work fur-
npishes the only authentic account that we pos-
gess of the organization of the Adonhiramite
system of Ma,somg'

The rite of Adonhiramite Masonry con-
gisted of twelve degrees, which were as fol-
lows, the names being given in French as well
as in English : " .

. Apprentice—Apprentyf.

2. FelYow-Craft—anpagnon.

3. Magter Mason—>Matire.

4. Perfect Master—Malire Parfail.

5. Elect of Nine—Premier Elu, ou L'Elu
des Neuf.

6. Elect of Perignan—=Second Elu nommé
Elu de Pérignan.

7. Elect of Fifteen—Troisieme Elu nommé
Elu des Quinze.

8. Minor Architect—Petis Archilecte.

9. Grand Architect, or Scottish Fellow-
Cx:aft—-Gmnd Architecte, ou Compagnon Ecos-

8018,

10. Scottish Master—Maitre Ecossois.

11. Knight of the Sword, Knight of ,the
East, or of the Eagle—Chevalier de U Epée
surnommé Chevalier de U'Orient ou de U Aigle.
c 12. Knight of Rose Croix—Chevalier Rose

roiz.
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This is the entire list of Adonhiramite de-
grees. Thory and Ragon have both erred in
giving a thirteenth degree, namely, the Noach-
ite, or Prussian Knight. They have fallen
into this mistake because Guillemain has in-
serted this degree at the end of his second
volume, but simply as a Masonic curiosi’oﬁ',
having been translated, as he says, from the
German by M. de Bérage. It has no connec-
tion with the preceding series of degrees, and
Guillemain positively declares that the Rose
Croix is the ne plus ultra (2nde Ptie, p. 118),
the summit and termination, of his rite.

Of these twelve degrees, the first ten are oc-
cupied with the transactions of the first Tem-
ple; the eleventh with matters relating to the
construction of the second Temple; and the
twelfth with that Christian symbolism of
Freemasonry which is peculiar to the Rose
Croix of every rite. All of the degrees have
been borrowed from the Ancient and Accepted
Rite, with slight modifications, which have
seldom improved their character. On_the
whole, the extinction of the Adonhiramite Rite
can scarcely be considered as a loss to Ma-
sonry.

Before concluding, a few words may be said
on the orthography of the title. As the rite
derives its peculiar characteristic from the fact
that it founds the Third Degree on the assumed
legend that Adoniram, the son of Abda and
the receiver of tribute, was the true architect
of the Ten‘llfle, and not Hiram, the widow’s
son, it should properly have been styled the
Adoniramite Rite, and not the Adonhiramite;
and so it would probably have been called if
Guillemain, who gave it form, had been ac-
quainted with the Hebrew language, for he
would then have known that the name of his
hero was Adoniram and not Adonhiram. The
term Adonhiramite Masons should really have
been applied to the second school described in
this article, whose disciples admitted that
Hiram Abif was the architect of the Temple,
but who supposed that Solomon had be-
stowed the prefix Adon upon him as a mark of
honor, calling him Adonhiram. But Guille-
main having committed the blunder in the
name of his Rite, it continued to be repeated
by his successors, and it would perhaps now be
inconvenient to correct the error. Ragon,
however, and a few other recent writers, have
ventured to take this step, and in their works
the system is called Adoniramite Masonry.

Adoniram. The first notice that we have of
Adoniram in Scripture is in the 2d Book of
Samuel (xx. 24), where, in the abbreviated
form of his name Adoram, he is said to have
been “over the tribute” in the house of
David, or, as Gesenius translates it, ¢ prefect
over the tribute service, tribute master,” that
is to say, in modern phrase, he was the chief
receiver of the taxes. Clarke calls him “Chan-
cellor of the Exchequer.” Seven years after-
ward we find him exercising the same office
in the household of Solomon, for it is said
(1 Kings iv. 6) that “Adoniram the son of Abda
was over the tribute.” And lastly, we hear of
him still occupying the same station in the
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household of King Rehoboam, the successor
of Solomon. Forty-seven years after he is
first mentioned in the Book of Samuel, he is
stated under the name of Adoram (1 Kings
xii. 18), or Hadoram (2 Chron. x. 18), to have
been stoned to death, while in the cfischarge
of his duty, by the people, who were justly
indignant at the oppressions of his master.
Although commentators have been at a loss
to determine whether the tax-receiver under
David, under Solomon, and under Rehoboam
was the same peraon, tflere seems to be no rea-
son to doubt it; for, as Kitto says, “ It ap-
pears very unlikely that even two persons of
the same name should successively bear the
same office, in an age when no example occurs
of the father’s name being given to his son.
We find, also, that not more than forty-seven
years elapse between the first and last men-
tion of the Adoniram who was ¢ over the trib-
ute’; and as this, although a long term of
service, i8 not too long for one life, and as the

erson who held the office in the beginning of

ehoboam’s reign had served in it long enough
to make himseﬁnodious to the people, it ap-
pears, on the whole, most probable that one
and the same person is intended throughout.”
(Bncye. Bib. Lat.)

Adoniram plays an important réle in the
Masonic system, especially in the high de-
grees, but the time of action in which he ap-
pears is confined to the period occupied in the
construction of the Temple. The legends
and traditions which connect him with that
edifice derive their support from a single pas-
sage in the 1st Book of Kings (v. 14), where it
is said that Solomon made a levy of thirty
thousand workmen from among the Israelites;
that he sent these in courses of ten thousand a
month to labor on Mount Lebanon, and that
he placed Adoniram over these as their super-
intendent. From this brief statement the
Adoniramite Masons have deduced the theory,
as may be seen in the Ereceding article, that
Adoniram was the architect of the Temple;
while the Hiramites, assigning this important
office to Hiram Abif, stiﬁ believe that Adoni-
ram oceupied an important part in the con-
struction of that edifice. He has been called
“ the first of the Fellow Crafts”; issaid in one
tradition to have been the brother-in-law of
Hiram Abif, the latter having demanded of
Solomon the hand of Adoniram’s sister in
marriage; and that the nuptials were honored
bmngs of Israel and Tyre with a public
celebration; and another tradition, preserved
in the Royal Master’s degree, informs us that
he was the one to whom the three Grand Mas-
ters had intended first to communicate that
knowledge which theyhad reserved as a fitting
reward to be bestowed upon all meritorious
craftsmen at the completion of the Temple.
It is scarcely necessary to say that these and
many other Adoniramic legends, often fanci-
ful, and without any historical authority,
are but the outward clothing of abstruse sym-
bols, some of which have been preserved, and
others lost in the lapse of time and the igno-
rance and oorruptions of modern ritualists.

ADONIS

Adoniram, in Hebrew, 29°39X, compounded
of 8, ADON, Lord, and 27, HiRaM, alittude,
signifies the Lord of altitude. It is & word of
great importance, and frequently used among
%1‘119 sacred words of the high degrees in all the

ites,

Adoniramite Masonry. See Adonhiram-
tte Masonry.

Adonis, Mysteries of. An investigation
of the mysteries of Adonis peculiarly claims the
attention of the Masonic student: first, be-
cause, in their symbolism and in their esoteric
doctrine, the religious object for which they
were instituted, and the mode in which that
object is attained, they bear a nearer analogi~
cal resemblance to the Institution of Free-
masonry than do any of the other mysteries or
systems of initiation of the ancient world; and,
secondly, because their chief locality brings
them into a very close connection with the
early histoiy and reputed origin of Free-
masonry. For they were Erincipa,lly cele-
brated at Byblos, a city of Phoenicia, whose
Scriptural name was Gebal, and whose inhab-
itants were the Giblites or Gebalites, who are
referred to in the 1st Book of Kings (chap. v.
18) as being the * stone-squarers ” employed
by King Solomon in building the Temple. See
Gebal and Giblim. Hence there must have evi-
dently been a very intimate connection, or at
least certainly a very frequent intercommuni-
cation, between the workmen of the first Tem-
ple and the inhabitants of Byblos, the seat of
the Adonisian mysteries, and the pla.ce whence
the worshipers of that rite were disseminated
over other regions of country.

These historical circumstances invite us to
an examination of the system of initiation
which was practised at Byblos, because we
may find in it something that was tprobably
suggestive of the symbolic system of instruc-
tion which was subsequently so prominent a
feature in the system of Freemasonry.

Let us first examine the myth on which the
Adonisiac initiation was founded. 'The myth-
ological legend of Adonis is, that he was the
son of Myrrha and Cinyras, King of Cyprus.
Adonis was possessed of such surpassing
beauty, that Venus became enamored of him,
and adopted him as her favorite. Subse-
quently Adonis, who was a great hunter, died
from a wound inflicted by a wild boar on
Mount Lebanon, Venus ﬂ}éw to the succor of
her favorite, but she came too late. Adonis
was dead. On his descent to the infernal
regions, Proserpine became, like Venus, so at-
tracted by his beauty, that, notwithstand-
ing the entreaties of the goddess of love, she
refused to restore him to earth. At length
the prayers of the desponding Venus were
listened to with favor by Jupiter, who recon-
ciled the dispute between the two goddesses,
and by whose decree Proserpine was com-
pelled to consent that Adonis should spend
six months of each year alternately with her-
'self and Venus.
| This is the story on which the Greek poet
i Bion founded his exquisite idyll entitled the
| Epitaph of Adongs, the beginning of which has
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been thus rather inefficiently *“ aone into Eng-
lish”’:

“T and the Loves Adonis dead deplore!

Tha beautiful Adonis is indeed

Departed, parted from us. Sleep no more

In purple, Cypris! but in watchet weed,

‘All 'wretched! beat thy breast and all aread-—

* Adonis is no more.! The Loves and 1

Lament him, ‘Ohl her grief to see him bleed,

Smitten by white tooth on whiter thigh, '

Out-breathing life’s faint sigh upon the moun-
tain high.””’

Tt is evident that Bion referred the contest
of Venus and Proserpine for Adonis to a ?eriod
subsequent, to his death, from the concluding
lines, in_which he says: ‘ The Muses, too,
lament the son of Cinyras, and invoke him in
their song; but he does not heed them, not be-
cause he does not wish, but because Proser-
pine will not release him.” This was, indeed,
the favorite form of the myth, and on it was
framed the symbolism of the ancient mystery.

But there are other Grecian mythologues
that relate the tale of Adonis differently. Aec-
cording to these, he was the product of the
incestuous connection of Cinyras and his
daughter Myrrha. Cinyras subsequently, on
discovering the crime of his daughter, pursu
her with a drawn sword, intending to kill her.
Myrrha entreated the gods to make her in-
visible, and they chanﬁed her into a myrrh
tree. Ten months after the myrrh tree
opened, and the groung Adonis was born.

is is the form of the myth that has been
adopted by Ovid, who %ves it with all its moral
horrors in the tenth book (208-559) of his
Metamorphoses.

Venus, who was _delighted with the extraor-
dinary beauty of the boy, put him in a ooffer,
unknown to all the gods, and gave him to Pros-
erpine to keep and to nurture in the under
world. But Proserpine had no sooner beheld
him than she hecame enamored of him and
refused, when Venus applied for him, to syr-
render him toherrival. The subject was then
referred to Jupiter, who decreed that Adonis
should have one-third of the year to himself,
should be another third with Venus, and the
remainder of the time with Proserpine. Adonis
gave his own portion to Venus, and lived hap-
pily with her till, having offended Diana, he
was killed by a wild boar.

The mythographer Pharnutus gives a still
different story, and says that Adonis was the

andson of Cinyras, and fled with his father,
fmmon, into Egypt, whose people he civilized,
taught them agriculture, and enacted many
wise laws for their government. He subse-
quent(lly passed over into Byria, and was
wounded in_the thigh by a wild boar while
hunting on Mount Eeba.non. His wife, Isis,
or Astarte, and the people of Pheenicia and
Egypt, supposing that the wound was mortal,
profoundly deplored his death. But he after-
ward recovered, and their grief was replaced
by transports of joy. All the myths, it will be
seen, agree in his actual or supposed death by
violence, in the grief for his loss, in his recov-
ery or restoration to life, and in the conse~
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quent joy thereon. And on these facts are
founded the Adonisian mysteries which wera
established in his honor.

While, therefore, we masglfra.nt the possi-
bility that there was originally some connec-
tion between the Sabean worship of the sun
and the celebration of the Adonisian festival,
we cannot forget that these mysteries, in com-
mon with all the other sacred initiations of the
ancient world, had been originally established
to promulgate among the initiates the once
hidden doctrine of a future life, The myth of
Adonis in Syria, like that of Osiris in E%pt, of
Atys in Samothrace, or of Dionysus in Greece,
presented, symbolically, the two_ great ideas
of decay and restoration: sometimes figured
as darkness and light, sometimes as winter and
summer, sometimes as death and life, but al-
ways maintaining, no matter what was the
framework of the allegory, the inseparable
ideas of something that was lost and after-
ward recovered, as its interpretation, and 8o
teaching, as does Freemasonry a4 this day, by
a similar system of allegorizing, that after the
death of the body comes the eternal life of the
soul. The inquiring Freemason will thus read-
ily see the analogy in the eymbolism that
exists between Adonis in the mysteries of the
Gebalites at Byblos and Hiram the Builder in
his own institution.

Adoption, Masonic. The adoptionagr
the Lodge of the child of a Mason is practised,
with Eeculia.r ceremonies, in some of the
French and German Lodges, and has been re-
cently introduced, but not with the general
approbation of the Craft, into one or two
Lodges of this country. Cla,vel, in his His~
toire Pittoresque de la  Frane-Magonnerie

. 40, 3d ed.), gives the following account of
the ceremonies of adoption.

“ Tt is a custom, in many Lodges, when the
wife of & Mason is near the period of her con-
finement, for the Hospitaller, if he is a physi~
cian, a:ncf if not, for some other brother who is,
to visit her, inquire after her health, in the
name of the Lodge, and to offer her his pro-
fessional services, and even pecuniag aid if
he thinks she needs it. Nine days aiter the
birth of her child, the Master and Wardens
call upon her to congratulate her on the happy
event. If the infant is a boy, & special com-~
munication of the Lodge is convened for the
ﬁurpose of proceeding to its adoption. The

all is decorated with flowers and foliage, and
censers are prepared for burning
Before the commencement of labor, the child
and its nurse are intraduced into an antercom.
The Lodge is then og;med, and the Wardens,
who are to act as godfathers, repair to the in-
fant at the head of a deputation of five breth-
ren. The chief of the deputation, then ad-
dressing the nurse, exhorts her not only to
watch over the health of the child that has
been intrusted to her care, but also to oulti-
vate his youthful intellect, and to instruct him
with truthful and sensible conversation. - The
child is then taken from the nurse, placed by
its father upon a cushion, and carried by the
deputation into the Lodge room. The pro-

ncense,
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cession advances beneath an arch of foliage to
the pedestal of the east, where it stops.

“¢ Whom bring you here, my brethren?’
says the Master to the godfathers.

% ¢ The son of one of our brethren whom the
Lodge is desirous of adopting,’ is the reply of
the Senior Warden. .

¢ What are his names, and what Masonic
name will you give him? ’

“The Warden replies, adding to the bap-~
tismal and swname of the child a charac-
teristic name, such as Truth, Devotion, Be-
nevolence, or some other of a similar nature.

“ The Master then descends from his seat,
approaches the louveteau or lewis (for such is
the appellation given to the son of a Mason),
and extending his hands over its head, offers
up a prayer that the child may render itself
worthy of the love and care which the Lodge
intends to bestow upon it. He then casts
incense into the censers, and pronounces the
Apprentice’s obligation, which the godfathers
repeat after him in the name of the louveteau.

terwards he puts awhite apron on the infant,

roclaiming it to be the adopted child of the
odge, and causes this proclamation to be
received with the honors.

“As soon as this ceremony has been per-
formed, the Master returns to his seat, and
having caused the Wardens with the child to
be placed in front of the north column, he re-
counts to the former the duties which they
have assumed as godfathers. After the Ward-
ens have made a suitable response, the depu-
tation which had brought the child into the
Lodge room is again formed, carries it out,
and restores it to its nurse in the anteroom.

“ The adoption of a louveteau binds all the
members of the Lodge to watch over his edu-
cation, and subsequently to aid him, if it be
necessary, in establishing himself in life, A
circumstantial account of the ceremony is
drawn up, which having been signed by all the
members 1s delivered to the father of the child.
This document serves as a dispensation, which
relieves him from the necessity of passing
through the ordinary preliminary examina-
tions when, at the proper age, he is desirous of
participating in the labors of Masonry. Heis
then only required to renew his obligations.”

In the United States, the ceremony has
been recently practised by a few Lodges, the
earliest instance being that of Foyer Magon-
nique Lodge of New Orleans, in 1859. The
Supreme Council for the Southern Jurisdic~
tion, Ancient and Accepted Scottish Rite, has
pubfished the ritual of Masonic Adoption for
the use of the members of that rite. This
ritual under the title of “ Offices of Masonic
Baptism, Reception of a Louveteau and Ado
tion,” is a very beautiful one, and is the
composition of Brother Albert Pike. It is
scarcely necessary to say that the word Bap-
tism there used has not the slightest reference
to the Christian sacrament of the same name.

See )
Adoptive Masonry. An organization
which bears a very imperfect resemblance to
nry in its forms and ceremonies, and
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which was established in France for the initia~
tion of females, has been called by the French
“ Magonnerie d’'Adoption,” or Adoptive Ma-
sonry, and the societies in which the initiations
take place have received the name of “ Loges
d’Adoption,” or Adoptive Lodfes. This ap-~
ellation is derived from the fact that every
emale or Adoptive Lodge is obliged, by the
regulations of the association, to be, as it were,
adopted by, and thus place(f under the guar-
dianship of, some regular Lodge of Freema~
sons.

As to the exact date which we are to as-
gign for the first introduction of this system of
female Masonry, there have been several theo-
ries, some of which, undoubtedly, are wholly
untenable, since they have been founded, as
Masonic historical theories too often are, on an
unwarrantable mixture of facts and fictions—
of positive statements and problematic con-
jectures. Mons. J. 8. Boubee, a distinguished
French Mason, in his Efudes Maconnigues,
places the origin of Adoptive Masonry in the
17th century, and a,scriges its authorship to
Queen Henrietta Maria, the widow of Charles
I. of England; and he states that on her re-
turn to France, after the execution of her hus-
band, she took pleasure in recounting the
secret efforts made by the Freemasons of
England to restore her family to their position
and to establish her son on the throne of his
ancestors. This, it will be recollected, was
once a prevalent theory, now exploded, of the
origin of Freemasonry—that it was established
by the Cavaliers, as a secret political organiza~
tion, in the times of the English civil war be-
tween the king and the Parliament, and as an
engine for the sul;])port of the former. M. Bou-
bee adds, that the queen made known to the
ladies of her court, in her exile, the words and
signs employed by her Masonic friends in
England as their modes of recognition, and by
this means instructed them in some of the
mysteries of the Institution, of which, he says,
she had been made the protectress after the
death of the king. This theory is so full of
absurdity, and its statements so flatly con-
tradicted by well-known historical facts, that
we may at once reject it as wholly apocryphal.

Others have claimed Russia as the birth-
place of Adoptive Masonry; but in assigning
that country and the year 1712 as the place
and time of its origin, they have undoubtedly
confounded it with the chivalric Order of
Saint Catharine, which was instituted by the
Czar, Peter the Great, in honor of the Czarina
Catharine, and which, although at first it
consisted of persons of both sexes, was
subsequently confined exclusively to females.
But the Order of Saint Catharine was in no
manner connected with that of Freemasonry.
It was simply a Russian order of female
knighthood.

he truth seems to be that the regular
Lodges of Adoption owed their existence to
those secret associations of men and women
which sprang up in France before the middle
of the 18th century, and which attempted
in all of their organization, except. the
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admission of female members, to imitate the
Institution of Freemasonry. Clavel, who, in
his Histoire Pittores de la Franc-Magon-
nerie, an interesting but not always a trust-
wortﬁy work, adopts this theory, says that
female Masonry was instituted about the year
1730) p. iii., 3d ed.) ; that it made its first a
pearance in France, and that it was evidently
a product of the French mind. No one will be
disposed to doubt the truth of this last senti-
ment. The proverbial gallantry of the French
Masons was most ready and willing to extend
to women some of the blessings of that, Insti-
tution, from which the churlishness, as they
would call it, of their Anglo-Saxon brethren
had excluded them.

But the Magonry of Adoption did not at
once and in its very beginning assume that pe-
culiarly imitative form of Freemasonry which
it subsequently presented, nor was it recog-
nized as having any econnection with our own
Order until more than thirty years after its
first establishment. Its progress was slow
and gradual. In the course of this progress it
affected various names and rituals, many of
which have not been handed down tous. It
was evidently convivial and gallant in its na-~
ture, and at first seems to have been only an
imitation of Freemasonry, inasmuch as that
it was a secret society, having a form of initia-
tion and modes of recognition. A specimen of
one or two of these secret female associations
may not be uninteresting.

ne of the earliest of these societies was
that which was established in the year 1743,
at Paris, under the name of the “ Ordre des
Félicitaires,” which we might very appropri-
ately translate as the “Order of Happy
Folks.” The voeabulary and all the em-
blems of the order were nautical. The sisters
made symbolically a voyage from the island of
Felicity, in ships navigated by the brethren,
There were four degrees, namely, those of
Cabin-boy, Captain, Commodore, and Vice-
Admiral, and the Grand Master, or presiding
officer, was called the Admiral. Out of this
gociety there sprang in 1745 another, which
was called the ¢ Knights and Ladies of the
Anchor,” which issaid to have been somewhat
more refined in its character, although for the
most part it preserved the same formulary of
reception.

Two years afterward, in 1747, the Cheva-
lier Beauchaine, a very zealous Masonic ad-
venturer, and the Master for life of a Parisian
Lodge, instituted an androgynous system
under the name of the ¢ Ordre des Fendeurs,”
or the “Order of Wood-Cutters,” whose cere-
monies were borrowed from those of the well-
known political society of the Carbonari. All
parts of the ritual had a reference to the sylvan
vocation of wood-cutting, just as that of the
Carbonari referred to coal-burning. The
place of meeting was called a wood-yard, and
was supposed to be situated in a forest; the
presiding officer was styled Pére Maiire,
which might be idiomatically interpreted as
Goodman Master; and the members were
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rowed from the Carbonari. The reunions of
the * Wood-Cutters ” enjoyed the %restige of
the highest fashion in Paris; and the society
became go popular that ladies and gentlemen
of the highest distinction in France united
with it, and membership was considered an
honor which no rank, however exalted, need
disdain. It was consequently succeeded by
the institution of many other and similar an-
drogynous societies, the very names of which it
\ivlolultliltz)e) tedious to enumerate. (Clavel, pp.
, 112,

Out of all these societies—which resembled
Freemasonry only in their secrecy, their be-
nevolence, and a sort of rude imitation of a
symbolic ceremonial—at last arose the true
Lodges of Adoption, which so far claimed a
connection with and a dependence on Masgonry
as that Freemasons alone were admitted
among their male members—a regulation
which did not prevail in the earlier organiza-
tions.

It was about the middle of the 18th cen-
tury that the Lodges of Adoption began to
attract attention in France, whence they
speedily spread into other countries of Europe
—into Germany, Poland, and even Russia;
England alone, always conservative to a fauit,
steadily refusing to take any cognizance of
them. The Masons, says Clavel (p. 112),
embraced them with enthusiasm as a prac-
ticable means of giving to their wives and
daughters some share of the pleasures which
they themselves enjoyed in their mystical as-
semblies. And this, at least, may be said of
them, that they practised with commendable
fidelity and diligence the greatest of the
Masonic virtues, and that the banquets and
balls which always formed an important part
of their ceremonial were distinguished by
numerous acts of chariiﬁt.

The first of these Lodges of which we have
any mnotice was that established in Paris, in
the year 1760, by the Count de Bernouville.
Another was instituted at Nimeguen, in Hol-
land, in 1774, over which the Prince of Wal-
deck and the Princess of Orange presided. In
1775, the Lodge of Saint Antoine, at Paris,
organized a dependent Lodge of Aéoption of
which the Duchess of Bourbon was installed as
Grand Mistress and the Duke of Chartres,
then Grand Master of French Masonry, con-
ducted the business. In 1777, there was an
Adogtive Lodge of La Candeur, over which the
Duchess of Bourbon Bresided, assisted by such
noble ladies as the Duchess of Chartres, the
Princess Lamballe, and the Marchioness de
Genlis; and we hear of another governed by
Madame Helvetius, the wife of the illustrious
Fhilosopher ; so that it will be perceived that

ashion, wealth, and literature combined to
give splendor and influence to this new order
of female Masonry.

At first the Grand Orient of France appears
to have been unfavorably disposed to these
pseudo-Masonic and androgynous associa-
tions, but at length they became so numerous
and so popular that a persistence in opposi-

designated as cousins, a practise evidently bor- \ tion would have evidently been impolitic, if it
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did not actually threaten to be fatal to the
interests and permanence of the Masonic
Institution. The Grand Orient, therefore
ielded its objections, and resolved to avail
itself of that which it could not suppress. Ac-
cordingly, on the 10th of June, 1774, it issued
an edict by which it assumed the protection
and control of the Lodges of Adoption. Rules
and regulations were provided for their gov-
ernment, among which were two: first, that no
males except regular Freemasons should be
permitted to attend them; and, secondly,
that each Lodge should be placed under the
charge and held under the sanction of some
reguﬁu'ly constituted Lodge of Masons, whose
Master, or, in his absence, his deputy, should
be the presiding officer, assisted by a female
President or Mistress; and such hag since been
the organization of all Lodges of Adoption.

A Lodge of Adoption, under the regulations
established in 1774, consists of the following
officers; a Grand Master, a Grand Mistress,
an Orator (dressed as a Capuchin), an In-
spector, an Inspectress, a Male and Female

uardian, a Mistress of Ceremonies. All of
these officers wear a blue watered ribbon over
the shoulder, to which is suspended a golden
trowel, and all the brothers and sisters have
aprons and white gloves.

The Rite of Adoption consists of four de-
grees, whose names In French and English are
as follows:

1. Apprentice, or Female Apprentice.

2. Compagnone, or Craftswoman.

3. Maflresse, or Mistress.

4. Parfaite M agonne, or Perfect Mason.

It will be seen that the degrees of Adoption,
in their names and their apparent reference to
the gradations of employment in an operative
art, are assimilated to those of legitimate Free-
masonry; but it is in those respects onlg that
the resemblance holds good. In the details
of the ritual there is a vast difference between
the two Institutions.

There was a fifth degree added in 1817—by
some modern writers called “ Female elect ”
—Sublime Dame Ecossaise, or Sovereign Illus-
trious Dame Ecossaise; but it seems to be a
recent and not generally adopted innovation.
At all events, 1t constituted no part of the
orirfina.l Rite of Adoption.

he first, or Female Apprentice’s degree, is
simpl; e&)reiimina.ry in its character, and is
inteng to prepare the candidate for the more
important lessons which she is to receive in
the succeeding degrees. She is present
with an apron and a pair of white kid gloves.
The apron is given with the following charge,
in which, as in all the other ceremonies of the
Order, the Masonic system of teaching by
symbolism is followed:

“ Permit me to decorate you with this
apron; kings, princes, and the most illustri-
ous princesses have esteemed, and will ever
esteem it an honor to wear it, ag being the sym-
bol of virtue.”

On receiving the gloves, the candidate is
thus addressed:

“ The color of these gloves will admonish

ed | our Fellow-Craft, the Lodge is m
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you that candor and truth are virtues insep-
arable from the character of a true Mason.
Take your place among us, and be pleased to
listen to the instructions which we are about
to communicate to you.”

The following charge is then addressed to the
members by the Orator:

My pBAR SisTERS:—Nothing is better calcu-
lated to assure you of the high esteem our society
entertains for you, than your admission ag a mem-
ber. The common herd, always unmannerly,
full of the most ridiculous prejudices, has d
to spripkle on us the black poison of calumny;
but what judgment could it form when deprived
of the light of truth, and unable to feel all the
blessings which result from its perfect knowledge?

““ You alone, my dear sisters, having been re-
pulsed from our meetings, would have the right
to think us unjust; but with what satisfaction do
you learn to-day that Masonry is the school of
propriety and of virtue, and that by its laws we
restrain the weaknesses that degrade an honour-
able man, in order to return to your side more
worthy of your confidence and of your sincerity.
However whatever pleasure these sentiments
have enabled us to taste, we have not been able
to fill the void that your absence left in our midst;
and I confess, to your glory, that it was time to
invite into our societies some sisters who, while
rendering them more respectable will ever make
of them pleasures and delights. We call our
Lodges Temples of Virtue, because we endeavor
to practise it. The mysteries which we cele~
brate therein are the grand art of conquering the
passions and the oath that we take to reveal noth-
ing is to prevent self-love and pride from entering
at all into the good which we ought to do.

“The beloved name of Adoption tells you suf-
ficiently that we choose you to share the happi-
ness that we enjoy, in cultivating honour and -
charity; it is only after a careful examination
that we have wished to share it with you, now
that you know it we are convinced that the light
of wisdom will illumine all the actions of your
life, and that you will never forget that the more
valuable things are the greater is the need to pre-
serve them; it is the principle of silence that we
observe, it should be inviolable. May the God
of the Universe who hears us vouchsafe to give
us strength to render it so.”

Tt will be seen that throughout this char,
there runs a vein of gallantry, which gives the
true secret of the motives which led to the or-
ganization of the society, and which, however
appropriate to a Lodge of Adoption, would
scarcely be in place in a Lodge of the legiti-
mate Order.

In the second degree, or that of Compa-

ne, or ¢ Craftswoman,” corresponding to
e the sym-
bol of the Garden of Eden, and the candidate
passes through a mimic representation of the
temptation of Eve, the fatal effects of which,
culminating in the deluge and the destruction
of the human race, are impressed upon her in
the lecture or catechism,

Here we have a scenic representation of the
circumstances connected with that event, as
recorded in Genegis. The candidate plays the
réle of our common mother. In the center of
the Lodge, which represents the garden, is
placed the tree of life, from which ruddy apples
are suspended. The serpent, made with the-

Ak
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atrical skill to represent a living reptile, em-
braces in its coils the trunk. An apple plucked
from the tree is presented to the recipient, who
is persuaded to eat it by the promise that thus
alone can she prepare herself for receiving a
knowledge of the sublime mysteries of Free-
masonry. She receives the fruit from- the
tempter, but no sooner has she attempted to
bite it, than she is startled by the sound of
thunder; a curtain which has separated her
from the members of the Lodge is suddenly
withdrawn, and she is detected in the commis-
gion of the act of disobedience. She is sharply
reprimanded by the Orator, who conducts her
before the Grand Master. This dignitary
reproaches her with her fault, but finally, with
the consent of the brethren and sisters pres-
ent, he pardons her in the merciful spirit of
the Institution, on the condition that she wili
take a vow to extend hereafter the same clem-
ency to the faults of others.

All of this is allegorical and very pretty, and
it cannot be denied that on the sensitive imag-
inations of females such ceremonies must pro-
duce a manifest impression. But it is need-
less to say that it is nothing like Masonry.

There 1s less ceremony, but more symbol-
ism, in the third degree, or that of ‘ Mistress.”
Here are introduced, as parts of the ceremony,
the tower of Babel and the theological ladder
of Jacob. Its rounds, however, differ from
those peculiar to true Masonry, and are said
to equal the virtues in number. The lecture
or catechism is very long, and contains some
very good points in its explanations of the
symbols of the degree. Thus, the tower of
Babel is said to signify the pride of man—its
base, his folly—the stones of which it was
composed, his passions—the cemenf which
united them, the poison of discord—and its
spiral form, the devious and crooked ways of
the human heart. In this manner there is an
imitation, not of the letter and substance of
legitimate Freemasonry, for nothing can in
these respects be more dissimilar, but of that
mode of teaching by symbols and allegories
which is its peculiar characteristic.

The fourth degree, or that of ¢ Perfect Mis-
tress,” corresponds to no degree in legitimate
Masonry. It issimply the summit of the Rite
of Adoption, and hence is also called the “ De-
grec of Perfection.” Although the Lodge, in
this degree, is supposed to represent the Mo-
saic tabernacle in the wilderness, yet the cere-
monies do not have the same reference. In one
of them, however, the liberation, by the can-
didate, of a bird from the vase in which it had
been confined is said to symbolize the libera-~
tion of man from the dominion of his pas-
sions; and thus a far-fetched reference is made
to the liberation of the Jews from Egyptian
bondage. On the whole, the ceremonies are
very disconnected, but the lecture or cate-
chism contains some excellent lessons. Espe-
cially does it furnish us with the official defini-
tion of Adoptive Masonry, which is in these
words:

“1t is a virtuous amusement by which we
recall a part of the mysteries of our religion;
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and the better to reconcile humanity with the
knowledge of its Creator, after we have incul-
cated the duties of virtue, we deliver ourselves
up to the sentiments of a pure and delightful
friendship by enjoying in our Lodges the
pleasures of society-—pleasures which amon,
us arc always founded on reason, honor, an
innocence.” :

Apt and appropriate description of an asso-
ciation, secret or otherwise, of agreeable and
virtuous well-bred men and women, but,_hav-
ing not the slightest application to the design
or form of true Freemasonry.

Guillemain de St. Victor, the author of
Manuel des Franches-Maconnes, ou La Vraie
Magonnerie d’ Adoption (which forms the 3d
part of the Recueil Precieux), who has given
the best ritual of the Rite and from whom the
preceding account has been taken, thus briefly
sums up the objects of the Institution:

‘“ The first degree contains only, as it ought,
moral ideas of Masonry; the second is the in-
itiation into the first mysteries, commencing
with the sin of Adam, and concluding with the
Ark of Noah as the first favor which God
granted to men; the third and fourth are
merely a series of types and figures drawn
from the Holy Scriptures, by which we explain
to the candidate the virtues which she ought to
practise.” (P. 13, ed. 1785.)

The fourth degree, being the summit of the
Rite of Ado}gtion, is furnished with a * table-
lodge,”’ or the ceremony of a banquet, which
immediately sueceeds the closing of the Lodge
and ‘'which, of course, adds much to the soci
pleasure and nothing to the instructive char-
acter of the Rite. Here, also, there is a con-
tinued imitation of the ceremonies of the
Masonic Institution as they are practised in
France, where the ceremoniously conducted
banquet, at which Masons only are present, is
always an accompaniment of the Master’s
Lodge. Thus, as in the banquets of the regular
Lodges of the French Rite, the members
always use a symbolical language by which
they designate the various implements of the
table and the different articles of food and
drink, calling, for instance, the knives
“ gwords,” the forks ¢ pickaxes,”” the dishes
“materials,” and bread a ‘“‘rough ashlar’;*
g0, in imitation of this custom, the Rite of
Adoption has established in its banquets a
technical vocabulary, to be used only at the
table. Thus the Lodﬁe room is called *“ Eden,”
the doors *‘ barriers,” the minutes a “ ladder,”
a wineglags is styled a ‘‘ lamp,” and itg con-
tents ““ oil”—water being ‘ white oil”’ and
wine ‘“ red cil.” To fill your glass is * to trim
your lamp,” to drink is “to extinguish your
lamp,” with many other eccentric expres-
gions. t

Much taste, and in some instances, mag-
nificence, are displayed in the decorations of
the Lodge rooms of the Adoptive Rite. The
apartment is separated by curtains into dif-
ferent divisions, and contains ornaments and
decorations which of course vary in the differ-

* Clavel, Hist. Pitl., p. 30. 1 Clavel, p. 34.
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ent degrees. The orthodox Masonic idea that
the Lodge is a symbol of the world is here re-
tained, and the four sides of the hall are said
to represent the four continents—the entrance
being called “ Europe,” the right side “ Af-
rica,” the left ‘“ America,” and the extremity,
in which the Grand Master and Grand Mis-
tress are seated, ¢ Asia.” There are statues
representing Wisdom, Prudence, Strength,
Temperance, Honor, Charity, Justice, and
Truth. The members are seated along the
gides in two rows, the ladies occupying the
front one, and the whole is rendered as beau-
tiful and attractive as the taste can make it.*

The Lodges of Adoption flourished greatly
in France after their recognition by the Grand
Orient. The Duchess of Bourbon, who was the
first that received the title of Grand Mistress,
was installed with great pomp and splendor,
in May, 1775, in the Lodge of St. Antoine, in
Paris.  She presided over the Adoptive Lodge
Le Candeur until 1780, when it was dissolved.
Attached to the celebrated Lodge of the Nine
Sisters, which had so many distinguished men
of letters among its members, was a Lodge of
Adoption bearing the same name, which in
1778 held a meeting at the residence of Ma~
dame Helvetius in honorof Benjamin Franklin,
then our ambassador at the.French court.
During the reign of terror of the French Revo-
lution, Lodges of Adoption, like everything
that was gentle or humane, almost entirely
disappeared. But with the accession of a
regular government they were resuscitated,
and the Empress Josephine presided at the
meeting of one at Strasburg in the year 1805.
They continued to flourish under the imperial
dynasty, and although less popular, or less
fashionable, under the Restoration, they subse-
quently recovered their popularity, and are
still in existence in France.

As interesting appendages to this article, it
may not be improper to insert two accounts,
one, of the installation of Madame Cesar
Moreau, as Grand Mistress of Adoptive Ma-
sonry, in the Lodge connected with the regu-
lar Lodge La Jerusalem des Vallées Egyp-
tiennes, on the 8th of July, 1854, and the other,
of the reception of the celebrated Lady Mor-
gan, in 1819, in the Lodge La Belle et Bonne, as
described by her in her Diary.

The account of the installation of Madame
Moreau, which is abridged from the Franc-
Magon, a Parisian periodical, is as follows:

The féte was most interesting and admira-
bly arranged. After the introduction in due
form of a number of brethren and sisters, the
Grand Mistress elect was announced, and she
entered, preceded by the five lights of the
Lodge and escorted by the Inspectress, De-
positress, Oratrix, and Mistress of Ceremo-
nies. Mons. J. 8. Boubee, the Master of the
Lodge La Jerusalem des Vallées Egyptiennes,
conducted her to the altar, where, having in-
stalled her into office and handed her a mallet
as the symbol of authority, he addressed her
in a copy of verses, whose merit will hardly
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claim for them a repetition. To this she made
a suitable reply, and the Lodge then proceeded
to the reception of a young lady, z({)art of the
ceremony of which is thus described:

“ Of the various trisls of virtue and forti-
tude to which she was subjected, there was one
which made a deep impression, not only on
the fair recipient, but on the whole assembled
company. Four boxes were placed, one before
each of the male officers; the candidate was
told to open them, which she did, and from the
first and second drew faded flowers, and soiled
ribbons and laces, which being pfa,ced in an
open vessel were instantly consumed by fire,
as an emblem of the brief duration of such
objects; from the third she drew an apron, a
blue silk scarf, and a pair of gloves; and from
the fourth a basket containing the working
tools in silver gilt. She was then conducted to
the altar, where, on opening a fifth box, sev-
eral birds which had Iéeen confined in it es-
caped, which was intended to teach her that
liberty is a condition to which all men are
entitled, and of which no one can be deprived
without injustice. After having taken the
vow, she was instructed in the modes of rec-
ognition, and having been clothed with the
apron, scarf, and gloves, and presented with
the implements of the Order, she received
from the Grand Mistress an esoteric explana~
tion of all these emblems and ceremonies.
Addresses were subsequently delivered by the
Orator and Oratrix, an ode was sung, the poor
or alms box was handed round, and the labors
of the Lodge were then closed.”

Madame Moreau lived only six months to
en&'oy the honors of presiding officer of the
Adoptive Rite, for she died of a pulmonary
affection at an early age, on the 11th of the
succeeding January.

The Lodge of Adoption in which Lady
Morgan received the degrees at Paris, in the
year 1819, was called La Belle et Bonne. This
was the pet name which long before had been
bestowed by Voltaire on his favorite, the Mar-
chioness de Villette,t under whose presidency
and at whose residence in the Faubourg St.
Germaine the Lodge was held, and hence the
pame with which all France, or at least all
Paris, was familiarly acquainted as the popu-
lar designation of Madame de Villette.

Lady Morgan, in her description of the
Masonic féte, says that when she arrived at
the Hotel la Villette, where the Lodge was
held, she found a large concourse of distin-
guished persons ready to take part in the cere-
monies. Among these were Prince Paul of
Wurtemberg, the Count de Cazes, elsewhere
distinguished in Masonry, the celebrated
Denon, the Bishop of Jerusalem, and the illus-
trious actor Talma. The business of the even-
ir%% commenced with an installation of the
officers of a sister Lodge, after which the
candidates were admitted. Lady Morgan de-
scribes the arrangements as presenting, when
the doors were opened, a spectacle of great
magnificence. A profusion of crimson and

* Recueil Precieux, p. 24.

T Clavel, p. 114.
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gold, marble busts, a decorated throne and
altar, an abundance of flowers, and incenge of
the finest odor which filled the air, gave to the
whole a most dramatic and scenic effect.
Music of the grandest character mingled its
harmony with the mysteries of initiation,
which lasted for two hours, and when the
Lodge was closed there was an adjournment
to the hall of refreshment, where the ball was
opened by the Grand Mistress with Prince
Paul of Wurtemberg. Lady Morgan, upon
whose mind the ceremony appears to have
made an impression, makes one remark worthy
of consideration: * That so many women,”
she says,  young and beautiful and worldly,
should never have revealed the secret, is among
the miracles which the much distrusted sex
are capable of working.” In fidelity to the
vow of secrecy, the female Masons of the
Adoptive Rite have proved themselves fully
equal to their brethren of the legitimate Order.

Notwithstanding that Adoptive Masonry
has found an advocate in no less distinguished
a writer than Chemin Dupontés, who, in the
Encyclopédie Magonnique,* calls it * a luxury
in Masonry, and a pleasant relaxation which
cannot do any harm to the true mysteries
which are practised by men alone,” it has
been very generally condemned by the most
celebrated French, German, English, and
American Masons.

Gaedicke, in the Freimaurer Lexicon, speaks
slightingly of it as established on insufficient
grounds, and expresses his gratification that
the system no longer exists in Germany.

Thory, in his History of the Foundation of
the Grand Orient (p. 861), says that the intro-
duction of Adoptive Lodges was a consequence
of the relaxation of Masonic discipline; and
he asserts that the permitting of women to
share in mysteries which should exclusively
belong to men is not in accordance with the
essential principles of the Masonic ‘ Order.
The Abbé Robin, the author of an able work
entitled Recherches sur les Initiations An-
ciennes et Modernes, maintains (p. 15) that
the custom of admitting women into Ma-
sonic assemblies will perhaps be, at some
future period, the cause of the decline of
Masonry in France. The prediction is not,
however, likely to come to pass; for while
legitimate Masonry has never been more pop-
ular or prosperous in France than it is at this
day, it 18 the Lodges of Adoption that appear
to have declined.

Other writers in other countries have spoken
in similar terms, so that it is beyond a doubt
that the general sentiment of the Fraternity is
against this system of female Masonry.

Lenning is, however, more qualified in his
condemnation, and says, in his Encyclopddie
der Fretmaureret, that while leaving it unde-
cided whether it is prudent to hold assemblies
of women with ceremonies which are called
Masonie, yet it is not to be denied that in
these female Lodges a large amount of charity
has been done.

* Published in Paris in 4 vols., 1819-25.
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Adoptive Masonry has its literature, al-
though neither éxtensive nor important, as it
comprises only books of songs, addresses, and
rituals. Of the latter the most valuable are:
1. La Magonnerie des Femmes, published in
1775, and containing only the first three de-
grees, for such was the system when recog-
nized by the Grand Orient of France in that
year. 2. La Vraie Magonnerie d’Adoption,
printed in 1787, This work, which is by Guille-
main de St. Victor, is erilaps the best that
has been published on the subject of the Adop~
tive Rite, and is the first that introduces the
Fourth Degree,of which Guillemain issupposed
to have been the inventor, since all previous
rituals include only the three degrees. 3. Ma-
connerie d Adoplion pour les Femmes, con-
tained in the second part of E. J. Chappron’s
Necessaire Magonnigue, and printed at Paris
in1817. Thisis valuable because it is the first
ritual that contains the Fifth Degree. 4. La
Franc-Magonnerie des Femmes. This work,
which is by Charles Monselet, is of no value
as a ritual, being simply a tale founded on
circumstances connected with Adoptive Ma-

sonry.

In Ttaly, the Carbonari, or * Wood-
Burners,” a secret political society, imitated
the Freemasons of France in instituting an
Adoptive Rite, attached to their own associa-
tion. Hence, an Adoptive Lodge was founded
at Naples in the beginning of this century,
over which presided that friend of Masonry,
Queen Caroline, the wife of Ferdinand II.
The members were styled Giardiniere, or Fe-
male Gardeners; and they called each other
Cugine, or Female Cousins, in imitation of the
Carbonari, who were recognized as Buoni
Cugini, or Good Cousins. The Lodges of

Giardiniere fiourished as long as the Grand
Lodge of Carbonari existed at Naples.
Adoptive Masonry, American. The

Rite of Adoption as practised on the continent
of Europe, and especially in France, has never
been introduced into America. The system
does not accord with the manners or habits of
the people, and undoubtedly never would be-
come popular. But Rob. Morris attempted, in
1855, to introduce an imitation of it, which he
had invented, under the name of the ‘“ Amer-
ican Adoptive Rite.”” It consisted of a cere-
mony of initiation, which was intended as a
preliminary trial of the candidate, and of five
degrees, named as follows: 1. Jephthah’s
Daughter, or the daughter’s degree. 2. Ruth,
or the widow’s degree. 3. Esther; or the wife’s
degree. 4. Martha, or the sister’s degree. 5.
Electa, or the Christian Martyr'sdegree. The
whole assemblage of the five degrees was called
the Eastern Star.

The objects of this Rite, as expressed by
the framer, were ‘‘ to associate in one common
bond the worthy wives, widows, daughters,
and sisters of Freemasons, so as to make their
adoptive privileges available for all the pur-
poses contemplated in Masonty; to secure to
them the advantages of their claim in a moral
social, and charitable point of view, an
from them the performance of corresponding
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duties.” Hence, no females but those holding
the above recited relations to Freemasons were
eligible for admission. The male members
were called “ Protectors ”’; the female, * Stel-
le”; the reunions of these members were
styled ¢ Constellations ”’; and the Rite was
presided over and governed by a ‘‘ Supreme
Constellation.” There is some ingenuity and
even beauty in many of the ceremonies, al-
though it is by no means equal in this respect
to the French Adoptive system. Much dis-
satisfaction was, however, expressed by the
leading Masons of the country at the time of
its attempted organization; and therefore,
notwithstanding very strenuous efforts were
magde by its founder and his friends to estab-
lish it in some of the Western States, it was
glow in winning popularity. It has, however,
within a few years past, gained much growth
under the name of “The Eastern Star.”
Bro. Albert Pike has also recently grinted, for
the use of Scottish Rite Masons, The Masonry
of Adoption. It is in seven degrees, and is a
translation from the French system, but

. greatly enlarged, and is far superior to the
original.

The last phase of this female Masonry to
which our attention is directed is the system
of androgynous degrees which are practised
to some extent in the United States. This
term ¢ androgynous” is derived from two
Greek words, avfip (4v8pos), a man, and yvvh,
a woman, and it 18 equivalent to the English
compound, masculo-feminine. It is applied
to those “side degrees”” which are conferred
on both males and females. The essential reg-
ulation prevailing in these degrees, is that
they can be conferred only on Master Masons
(and in some instances only on Royal Arch
Masons) and on their female relatives, the
geculia,r relationship differing in the different

egrees.

hus there is a degree generally called the
“ Mason’s Wife,”” which can be conferred only
on Master Masons, their wives, unmarried
daughters and sisters, and their widowed
mothers. Another degree, called the “Heroine
of Jericho,” is conferred only on the wives and
daughters of Royal Arch Masons; and the
third, the only one that has much pretension
of ceremony or ritual, is the “ Good Samari-
tan,” whose privileges are confined to Royal
Arch Masons and their wives.

In some parts of the United States these
degrees are very popular, while in other places
they are never practised, and are strongly
condemned as modern innovations. The fact
is, that by their friends as well as their ene-
mies these so-called degrees have been greatly
misrepresented. When females are told that
in receiving these degrees they are admitted
into the Masonic Order, and are obtaining
Masonic information, under the name of
“ Ladies’ Masonry,” they are simply deceived.
When a woman is informed that, %y passing
through the brief and unimpressive ceremony
of any one of these degrees, she has become a
Mason, the deception is still more gross and
inexcusable. But it is true that every woman
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who is related by ties of consanguinity to a
Master Mason is at all times and under all
circumstances peculiarly entitled to Masonic
protection and assistance. Now, if the recip-
ient of an androgynous degree is candidly
instructed that, by the use of these degrees,
the female relatives of Masons are put in pos-
session of the means of making their claims
known by what may be called a sort of oral
testimony, which, unlike a written certificate,
can be neither lost nor destro;]ed; but that, by
her initiation as a “ Mason’s Wife " or as a
“ Heroine of Jericho,” she is brought no nearer
to the inner portal of Masonry than she was
before—if she is honestly tolg all this, then
there can hardly be any harm, and there may
be some good in these forms if prudently be-
stowed. But all attempts to make Masonry
of them, and especially that anomalous thing
called ““Female Masonry,” are reprehensible,
and are well calculated to produce opposition
among the well-informed and cautious mem-
bers of the Fraternity.

Adoptive Masonry, Egyptian. A system
invented by Cagliostro. (See Cagliostro.)

Adoration. The act of paying divine wor-
ship. The Latin word adorare is derived from
ad, “to,” and os, oris, ** the mouth,” and we
thus etymologically learn that the primitive
and most general method of adoration was by
the application of the fingers to the mouth.
Hence we read in Job (xxxi. 26): “ If I beheld
the sun when it shined, or the moon walking
in brightness, and my heart hath been secretly
enticed, or my mouth hath kissed my hand, this
also were an iniquity to be punished by the
judges; for I should have denied the God that
is above.” Here the mouth kissing the hand is
an equipollent expression to adoration, as if
he had said, “ If I have adored the sun or the
moon.” This mode of adoration is said to have
originated among the Persians, who, as wor-
shipers of the sun, always turned their faces
to the east and kissed their hands to that lumi-
pary. The gesture was first used as a token of
respect to their monarchs, and was easil
transferred to objects of worship. Other ad}:
ditional forms of adoration were used in vari-
ous countries, but in almost all of them this
reference to kissing was in some degree pre-
served. It is yet a practice of quite common
usage for Orientals to kiss what they deem
sacred or that which they wish to adore—ex-
ample, Wailing Place of the Jews at Jerusalem.
The marble toes of the statue of St. Peter in
the Cathedral of St. Peter’s at Rome have been
worn away by the kissings of Catholics and
have been replaced by bronze. Among the an-
cient Romans the act of adoration was thus
performed: The worshiper, having his head
covered, applied his right hand to his lips,
thumb erect, and the forefinger resting on.it,
and then, bowing his head, he turned round
from right to left. And hence Apuleius
(Apolog.) uses the expression ““ to apply the
hand to the lips,” manum labris admovere, to
express the act of adoration. The Grecian
mode of adoration differed from the Roman in
having the head uncovered, which practise
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was adopted by the Christians. The Oriental
nations cover the head, but uncover the feet.
They also express the act of adoration by pros-
trating themselves on their faces and applying
their foreheads to the ground. The anciené
Jews adored by kneeling, sometimes by pros-
tration of the whole body, and by kissing the
hand. This act, therefore, of kissing the
hand was an early and a very general symbol
of adoration. But we must not be led into
the error of supposing that a somewhat similar
gesture used in some of the high degrees of
Freemasonry has any allusion to an act of
worship. . It refers to that symbol of silence
and secrecy which is figured in the statues of
Harpocrates, the god of silence, The Ma~
sonic idea of adoration has been well depicted
by the medieval Christian painters, who rep-
resented the act by angels prostrated before a
luminous triangle.

Advanced. This word has two technical
meanings in Masonry.

1. We speak of a candidate as being ad-
vanced when he has passed from a lower to a
higher degree; as we say that a candidate is
qualified for advancement from the Entered
Apprentice’s degree to that of a Fellow-Craft
when he has made that “ suitable proficiency
in the former which, by the regulations of the
Order, entitle him to receive the initiation into
and the instructions of the latter.” And when
the Apprentice has thus been promoted to the
Second Degree he is said to have advanced in
Masonry.

2. However, this use of the term is by no
means universal, and the word is peculiarly
applied to the initiation of a candidate into the
Mark Degree, which is the fourth in the modi-
fication of the American Rite. The Master
Mason is thus said to be ““ advanced to the
honorary degree of a Mark Master,” to indi-
cate either that he has now been promoted one
step beyond the degrees of Ancient Craft Ma-~
sonry on his way to the Royal Arch, or to ex-
press the fact that he has been elevated from
the common class of Fellow-Crafts to that
higher and more select one which, according
to the traditions of Masonry, constituted, at
the first Temple, the class of Mark Masters.
(See Mark Master.)

Advancement Hurrled. Nothing can be
more certain than that the proper qualifica-
tions of a candidate for admission into the
mysteries of Freemasonry, and the necessary
proficiency of a Mason who seeks advance-
ment to a higher degree, are the two great
bulwarks which are to protect the purity and
integrity of our Institution. Indeed, we know
not which is the morg hurtful—to admit an
applicant who is unworthy, or to promote a
candidate who is ignorant of his first lessons.
The one affects the external, the other the in-
ternal character of the Institution. The one
brings discredit upon the Order among the
profane, who already regard us, too often,
with suspicion and dislike; the other intro-
duces ignorance and incapacity into our ranks,
and dishonors the science of Masonry in our
own eyes. The one covers our walls with im-
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perfect and worthless stones, which mar the
outward beauty and impair the strength of our
temple; the other fills our interior apartments
with confusion and disorder, and leaves the
edifice, though externally strong, both ineffi-
cient and inappropriate for its destined uses.

But, to the candidate himself, a too hurried
advancement is often attended with the most
disastrous effects. As in geometry, so in Ma~
sonry, there is no “ royal road ”’ to perfection.
A knowledge of its principles and its science,
and consequently an acquaintance with its
beauties, can only be acquired by long and
diligent study. To the careless observer it
seldom offers, at a hasty glance, much to at-
tract his attention or secure his interest. The
gold must be deprived, by careful manipula-
tion, of the dark and worthless ore which sur-
rounds and envelops it, before its metallic

luster and value can be seen and appreciated. -

Hence, the candidate who hurriedly passes
through his degrees without a due examina-
tion of the moral and intellectual purposes of

each, arrives at the summit of our edifice with-

out a due and necessary appreciation of the
general symmetry and connection that per-
vade the whole system. The candidate, &us
hwrried through the elements of our science,
and unprepared, by a knowledge of its funda-~
mental principles, for the reception and com-
prehension of the corollaries which are to be
deduced from them, is apt to view the whole
system as ‘“ a rude and indigested mass ”’ of
frivolous ceremonies and puerile conceits,
whose intringic value will not adequately pay
him for the time, the trouble, and expense that
he has incurred in his forced initiation. To
him, Masonry is as incomprehensible as was

the veiled statue of Isis to its blind worship-

ers, and he becomes, in consequence, either a
useless drone in our ilive, or speedily retires in
disgust from all participation in our labors.

But the candidate who by slow and painful
steps has proceeded through each apartment
of our mystic Temple, from its porch to its
sanctuary, pausing in his progress to admire
the beauties and to study the uses of each
learning, as he advances,  line upon line, and
precept upon precept,” is gradually and al-
most imperceptibly imbue
admiration of the Institution, so much love
for its principles, so much just appreciation of
its design as a conservator of divine truth, and
an agent of human civilization, that he is in-
clined, on beholding, at last, the whole beauty
of the finished building, to exclaim, as did the
wondering Queen of Sheba: “ A Most Excel-
lent Master must have done all this!”

The usage in many jurisdictions of the:

United States, when the question is asked in
the ritual whether the candidate has made
suitable proficiency in his preceding degree, is
to reply, “Such as time and circumstances
would permit.”” We have no doubt that this
was an innovation originally invented to evade
the law, which has always required a due pro-
ficiency. 'To such a question no other answer
ought to be given than the positive and un-

equivocal one that “he has.” Neither “ time

with so much '
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nor circumstances ” should be permitted to
interfere with his attainment of the necessarly;
knowledge, nor excuse its absence. This, wit.
the wholesome rule, very generally existing,
which requires an interval between the con-
ferring of the degrees, would go far to remedy
the evil of too hurried and unqualified ad-
vancement, of which all intelligent Masons
are now complaining.

After these views of the necessity of a care-
ful examination of the claims of a candidate
for advancement in Masonry, and the neces-
sity, for his own good as well as that of the
Order, that each one should fully prepare him-
gelf for this promotion, it is proper that we
should next inquire into the laws of Masonry,
by which the wisdom and experience of our
predecessors have thought proper to guard as
well the rights of those who claim advance-
ment as the interests of the Lodge which is
called upon to grant it. This subject has been
so fully treated in Mackey’s Text Book of Ma-
sonic Jurisprudence (b. iii, ch. i, p. 165 et
seq.) that we shall not hesitate to incorporate
the views in that work into the present article.

The subject of the petition of a candidate
for advancement involves three questions of
great importance: First, how soon, after re-
ceiving the First Degree, can he apply for the
Second? Secondly, what number of black balls
is necessary to constitute a rejection? And
thirdly, what time must elapse, after a first
rejection, before the Apprentice can renew his
application for advancement?

1. How soon, after receiving a former degree,
can a candidate apply for advancement to the
next? The necessity of a full comprehension
of the mysteries of one degree, before any at-
tempt is made to acquire those of a second,
seems to have been thoroughly appreciated
from the earliest times; thus the 13th Article
in the Regius MS., which is the oldest Masonic
document now extant, provides that “ if the
master a prentice have, he shall teach him
thoroughly and tell him measurable points,
that he may know the craft ably, wherever
he goes under the sun.”” Similar direction
is found in most all the MS. But if there
be an obligation on the part of the Master
%o instruct his Apprentice, there must be,
of course, a correlative obligation on the part
of the latter to receive and profit by those in-
structions. Accordingly, unless this obliga-
tion is discharged, and the Apprentice makes
himself acquainted with the mysteries of the
degree that he has already received, it is, by
general consent, admitted that he has no right
%o be entrusted with further-and more im-
portant information. The modern ritual sus-
fains this doctrine, by requiring that the can-
didate, as a qualification in passing onward,
ghall have made ‘‘suitable proficiency in the

receding degree.”” This is all that the general
aw prescribes. Suitable proficiency must have
been attained, and the period in which that
condition will be acquired must necessarily
depend on the mental capacity of the candi-
date. Some men will become proficient in a
shorter time than others, and of this fact the
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Master and the Lodge are to be the judges.
An examination should therefore take place in
open Lodge, and a ballot immediately follow=
ing will express the opinion of the Lodge on the
result of that examination, and the qualifica-
tion of the candidate. [Such ballot, however,
i3 not usual in Lodges under the English Con-
stitution.]

Several modern Grand Lodges, looking with
disapprobation on the rapidity with which the
degrees are sometimes conferred upon candi~
dates wholly incompetent, have adopted spe-
cial regulations, prescribing a determinate
period of probation for each degree. [Thus
the Grand Lodge of England requires an in-
terval of not less than four weeks before a
higher degree can be conferred.] This, how-
ever, is a local law, to be obeyed only in those
jurisdictions in which it is in force. The
general law of Masonry makes no such deter-
minate provision of time, and demands only
that the candidate shall give evidence of “ suit~
able proficiency.”

9. ‘What number of black balls is necessary
to constitute a rejection? Here we are entirely
without the guidance of any express law, as
all the Ancient Constitutions are completely
silent upon the subject. It would seem, how-
ever, that in the advancement of an Appren-
tice or Fellow-Craft, as well as in the election
of a profane, the ballot should be unanimous.
This is strictly in accordance with the prin-
ciples of Masonry, which require unanimity
in admission, lest improper persons be in-
truded, and harmony impaired. Greater quali-
fications are certainly not required of a pro-
fane applying for imtiation than of an initi-
ate seeking advancement; mnor can there be
any reason why the test of those qualifications
should not be as rigid in the one case a8 in the
other. It may be laid down as a rule, there-
fore, that in all cases of balloting for advance-
ment in any of the degrees of Masonry, a sin-
gle black ball will reject.

3. What time must elapse, after a first rejec-
tion, before the Appreniice or Fellow-Craft can
renew his application for advancement fo @
higher degree? Here, too, the Ancient Consti-
tutions are silent, and we are left to deduce
our opinions from the general principles and
analogies of Masonic law. As the application
for advancement to a higher degree is founded
on aright enuring to the Apprentice or Fellow-
Craft by virtue of his reception into the pre-
vious degree—that is to say, as the Appren-
tice, so soon as he has been Initiated, becomes
invested with the right of applying for ad-
vancement to the Second—it seems evident
that, as long as he remains an Apprentice “in
good standing,” he continues to be invested
with that right. Now, the rejection of his
petition for advancement by the Lodge does
not impair his right to apply again, because it
does not affect his rights and standing as an
Apprentice; it is simply the expression of the
opinion that the Lodge does not at present
deem him qualified for further progress in
Masonry. We must never forget the differ-
ence between the rightof applying foradvance-
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ment and the right of advancement. Every
Apprentice possesses the former, but no one
can claim the latter until it is given to him by
the unanimous vote of the Lodge. And as,
therefore, this right of application or petition
is not impaired by its rejection at a particular
time, and as the Apprentice remains precisely
in the same position in his own degree, after
the rejection, as he did before, it seems to fol-
low, as an irresistible deduction, that he may

- again apply at the next regular communica-
‘tion, and, if a second time rejected, repeat his

applications at all future meetings. The En-
tered Apprentices of a Lodge are com;iegent,
at all regular communications of their Lodge,
to petition for advancement. Whether that
petition shall be granted or rejected is quite
another thing, and depends altogether on the
favor of the Lodge. And what 18 here said of
an Apprentice, in relation to advancement to
the gzzcond Degree, may be equally said of a
Fellow-Craft in reference to advancement to
the Third.

This opinion has not, it is true, been uni-
versally adopted, though no force of author-
ity, short of an opposing landmark, could
make one doubt its correctness. For instance,
the Grand Lodge of California decided, in
1857, that ¢ the application of Apprentices or
Fellow Crafts for advancement should, after
they have been once rejected by ballot, be

overned by the same principles which regu-
fate the ballot on petitions for initiation, and
which require a probation of one year.”

This appears to be a singular decision of
Masonic Yaw. If the reasons which prevent
the advancement of an Apprentice or Fellow-
Craft to a higher degree are of such a nature
ag to warrant the delay of one year, it is far
better to prefer charges against the petitioner,
and to give him the opportunity of a fair and
impartial trial. In many cases, a candidate
for advancement is retarded in his progress
from an opinion, on the part of the Lodge,
that he is not yet sufficiently prepared for
promotion by a knowledge of the preceding
degree—an objection which may sometimes be
removed before the recurrence of the next
monthly meeting. In such a case, a decision
like that of the Grand Lodge of California
would be productive of manifest injustice. It
is, therefore, a more consistent rule, that the
candidate for advancement has a right to
apply at every regular meeting, and that
whenever any moral objections exist to his
taking a higher degree, these objections should
be made in the form of charges, and their
truth tested by an impartial trial. To this,
too, the candidate is undoubtedly entitled, on
all the principles of justice and equity.

Adytum. The most retired and secret
part of the ancient temples, into which_the
people were not permitted to enter, but which
was accessible to the priests only, was called
the adytum. And hence the derivation of
the word from the Greek privative prefix
a, and dbew, fo enter = that which is not to be
entered. In the adytum was generally to be
found a Tdgos, or tomb, or some relics or sa~
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cred images of the god to whom the temple
was consecrated. It being supposed that
temples owed their origin to the superstitious
reverence paid by the ancients to their de-
ceased friends, and as most of the gods were
men who had been deified on aecount of their
virtues, temples were, perhaps, at first only
stately monuments erected in honor of the
dead. Hence the interior of the temple was
originally nothing more than a cavity regarded
a3 a place for the rece;[))tion of a person in-
terred, and in it was to be found the oopés, or
coffin, the Tdgos, or tomb, or, among the
Scandinavians, the barrow or mound grave. In
time, the statue or image of a god took the
place of the coffin; but the reverence for the
spot as one of peculiar sanctity remained, and
this interior part of the temple became, among
the Greeks, the onxbs, or chapel, among the
Romans the adytum, or forbidden place, and
among the Jews the kodesh hakodashim, the
Holy of Holies. (See Holy of Holies.) *‘The
ganctity thus acquired,” says Dudley (Naol-
ogy, p. 393), “by the cell of interment might
readily and with propriety be assigned to any
fabric capable of-containing the body of the
departed friend, or the relic, or even the sym-
bol, of the presence or existence of a divine
personage.” And thus it has happened that
there was in every ancient temple an adytum
or most holy place. The adytum of the small
temple of Pompeii is still in excellent preserva-
tion. It is carried some steps above the level
of the main building, and, like the Jewish
sanctuary, is without light.

Enel({ Bishop Warburton (Div. Leg.) has
contended, and his opinion has been sus-
tained by the great majority of subsequent
commentators, that Virgil, in the sixth book of
his immortal Epic, has, under the figure of the
descent of Zneas into the infernal regions,
described the ceremony of initiation into the
Ancient Mysteries.

Zon. This word, in its original Greek,
afwy, signifies the age or duration of anything.
The Gnostics, however, used it in a-peculiar
mode to designate the intelligent, intellectual,
and material powers or natures which flowed
as emanations from the Buvfds, or Infinite
Abyss of Deity, and which were connected
with their divine fountain as rays of light are
with the sun. (See Grostics.)

Zra Architectonica. This is used in
some modern Masonic lapidary inscriptions to
designate the date more commonly known as
annus lucts, the year of light.

Affiliate, Free. The French gave the
name of ‘ free affiliates "’ to those members of
a Lodge who are exempted from the payment of
dues, and neither hold office nor vote. Known
among English-speaking Masons as ‘ honor-
ary members.” :

There is a quite common use of affiliate in =

Lodges of the United States to designate one
who has joined a Lodge by demit.

Affiliated Mason. A Mason who holds
membership in some Lodge. The word affili-
ation is derived from the French qffilier, which
Richelet (Dict. de la langue Frangaise) defines,
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. to communicate to any one a participation
in the spiritual benefits of a religious order,”
and he says that such a communication is
called an “ affiliation.” - The word, as a tech-
nical term, is not found in any of the old Ma-
sonic writers, who always use admission in-
stead of affiliation. There is no precept more
explicitly expressed in the Ancient Constitu-
tions than that every Mason should belong to
a Lodge. The foundation of the law which
imposes this duty is to be traced as far back as
the Regius MS., which is the oldest Masonic
document now extant, and of which the * Se-
cunde poynt ”’ requires that the Mason work
upon the workday as truly as he can in order
to deserve his hire for the holiday, and that
he shall ¢ truly labour on his deed that he may
well deserve to have his meed.” (Lines 269-
274.) The obligation that every Mason should
thus labor is mmplied in all the subsequent
Constitutions, which always speak of Masons
as working members of the Fraternity, until we
come to t%e Charges approved in 1722, which
explicitly state that ‘‘every Brother ought
to belong to a Lodge, and to be subject to its
By-Laws and the General Regulations.”
Affirmation. The question has been
mooted whether a Quaker, or other person
having peculiar religious scruples in reference
to taking oaths, can receive the degrees of
Masonry by taking an affirmation. Now, as
the obligations of Masonry are symbolic in
their character, and the forms in which they
are administered constitute the essence of the
symbolism, there cannot be a doubt that the
rescribed mode is the only one that ought to
ge used, and that affirmations are entirely in-
admissible. The London Freemason’s Quarterly
- (1828, p. 286) says that ““a Quaker’s affirma-
tion is binding.” This is not denied: the only
uestion is whether it is admissible. Can the
obligations be assumed in any but one way,
unless the ritual be entirely changed? And can
any “man or body of men” at this time make

such a change without affecting the universal-

ity of Masonry? Bro. Chage (Masonic Digest,
p. 448) says that “ conferring the degrees on
affirmation is no violation of the spirit of Free-
masonry, and neither overthrows nor affects a

landmark.” And in this he is sustained by .
the Grand Lodge of Maine (1823); but the

only other Grand Lodges which have expressed
an opinion on this subject—namely, those of
Missouri, Tennessee, Kentucky, Delaware,
Virginia, and Pennsylvania—have made an
opposite decision. The entire practise of
Lodges in America is also against the use
of an affirmation. But in England Quakers
have been initiated after affirmation, the

principle being that a form of O B .'. which the

candidate accepts as binding will suffice.
Africa. Anderson (Constitutions, 1738, p.

195) has recorded that in 1735 Richard

Hull, Esq., was appointed ¢ Provincial Grand

Master at Gambay in West Africa,” that in:

1736 David Creighton, M.D., was appointed
“ Provincial Grand Master at Cape Coast
Caastle in Africa,” and that in 1737 Capt. Will-
iam Douglas was appointed ‘ Provincial
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Grand Master on the Coast of Africa and in
the Islands of America, excepting such places
where a Provincial Grand Master is already
deputed.” However, in spite of these ap-
pointments having been made by the Grand
Lodge of England, there is no trace of the es-
tablishment of any Lodges in West Africa
until 1792, in which year a Lodge numbered
586 was constituted at Bulam, followed in
1810 by the Torridzonian Lodge at Cape
Coast Castle. There are now on the West
Coast of Africa fourteen Lodges warranted
by the Grand Lodge of England, one holding
an Irish warrant, one under the Grand Lodge
of Scotland and two German Lodges; and in
the Negro Republic of Liberia a Grand Lodge
was constituted in 1867, with nine daughter
Lodges subordinate to it.

In the North of Africa there is the Grand
Lodge of Egypt at Cairo with 47 subordinate
Lodges; both England and Scotland have
established District Grand Lodges in Egypt
by consent of the former, while Italy, France
and Germany have Lodges at Alexandria and
Cairo. In Algeria and Morocco French in-
fluence is predominant, but in Tunis there is
an independent Grand Lodge, established in
1881.

Masonry was introduced into South Africa
by the erection of a Dutch Lodge (¢ De Goede
Hoop”) at Cape Town in 1772, followed by
another under the same jurisdiction in 1802,
and it was not until nine years later that the
first English Lodge was established there,
which was gradually followed by others, the
Dutch and English Masons working side bK
side with such harmony that the Englis
Provincial Grand Master for the District who
was appointed in 1829 was also Deputy
Grand Master for the Netherlands. In 1860
a Scotch Lodge was set up at Cape Town,
and 35 years later one was erected at Johan~
nesburg under the Grand Lodge of Ireland,
so that there are four different Masonic bodies
exercising jurisdiction and working amicably
together in South Africa, viz., the Grand
Lodges of England, Ireland and Scotland,
and the Grand Orient of the Netherlands.
Under the Grand Lodge of England there
were at the last issue of the Masonic Year-
Book, 155 subordinate Lodges arranged in
5 Districts, viz., Central, Eastern and West-
ern South Africa, Natal and the Transvaal.
At the same time there were 16 Lodges
owing allegiance to the Grand Lodge of Ire-
land, 76 under the Scotch Constitution, di-
vided among the Districts of Cape Colony,
Cape Colony Western Province, Natal, Or-
ange River Colony, Rhodesia and the Trans-
vaal, and 28 under the jurisdiction of the
Grand Orient of the Netherlands, besides two
German Lodges at Johannesburg,

On the East Coast of the Dark Continent
there are two Lodges at Nairobi, one of them
being English and the other Scotch, and there
is also an English Lodge at Zanzibar.

[E. L. H]

Africa. In the French Rite of Adoption,
the south of the Lodge is called Africa.



AFRICAN

African Architects, Order of. Some-
times called African Buzlders; French, Archi-
tectes de U Afrique; German, Africanische Bau~
herren.

Of all the new sects and modern degrees of
Freemasonry which sprang up on the conti-
nent of Europe during the eighteenth century,
there was none which, for the time, main-
tained so high an intellectual position as the
Order of African Architects, called by the
French Architectes de U Afrique, and by the
Germans Africanische Bauherren. A Masonic
sect of this name had originally been estab-
lished in Germany in the year 1756, but it

does not appear to have attracted much at- | fall

tention, or indeed tc have deserved it; and
hence, amid the multitude of Masonic innova-
tions to which almost every day was giving
birth and ephemeral existence, it soon disap-
peared. But the society which is the subjeet of
the present article, although it assumed the
name of the original African Architects, was of
a very different character. It may, however,be
considered, as it was established only eleven
years afterward, as a remodification of it.

They admitted to membership those pos-
gessing high intellectual attainments rather
than those possessing wealth or preferment.

There was probably no real connection be-
tween this order and Freemasonry of Ger-
many, even if they did profess kindly feelings
for it. They based their order on the degrees
of Masonry, as the list of degrees shows, but
their work began in the Second Temple.
‘While they had a quasi-connection with Free-
masonry, we cannot call them a Masonic body
according to the present day standards.

The degrees were named and classified as
follows:

FIRST TEMPLE

1. Apprentice.
2. Fellow-Craft.
3. Master Mason.

SECOND TEMPLB

4. Architect, or Apprentice of Egyptian
secrets [or Bosonien (Acta Latomorum, 1., 297)].
5. Initiate into Egyptian secrets [or
Alethophilote (Acta Latomorum, i., 292)].
6. Cosmopolitan Brother.
. 7. Christian Philosopher [Thory calls this
the Fourth Degree (4. L., i., 332)].
8. Master of Egyptian secrets.
9. Squire of the Order.
10. Soldier of the Order.
11. Knight of the Order.

The last three were called superior degrees,
and were conferred only as a second or higher
class, with great discrimination, upon those
who had proved their worthiness of promotion.

The assemblies of the brethren were called
Chapters. The central or superintending
power was styled a Grand Chapter, and it
was governed by the following twelve officers:

1. Grand Master.

2. Deputy Grand Master.
8. Senior Grand Warden.
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. Junior Grand Warden.

. Drapier.

Almoner.

. Tricoplerius, or Treasurer.
. Graphiarius, or Secretary.
. Seneschal.

10. Standard-Bearer.

11. Marshal.

12. Conductor.

© OISR

The African Architects was not the only
society which in the eighteenth century sought
to rescue Masonry from the impure hands of
the charlatans into which it had well-nigh

en.

African Brother. One of the degrees of
the Rite of the Clerks of Strict Observance,
according to Thory (Acta Latomorum, i, 291);
but it is not mentioned in other lists of the
degrees of that Rite.

African Brothers. One of the titles
given to the African Architects, which see.

African Builders. (See African Architects.)

African Lodge. (See Negro Lodges.)

Agap®e. The agape, or love-feasts, were
banquets held during the first three centuries
in the Christian Church. They were called
“love-feasts,” because, after partaking of the
Sacrament, they met, both rich and poor, at a
common feast—the former furnishing the pro-
visions, and the latter, whe had nothing, being
relieved and refreshed by their more opulent
brethren. Tertullian (Apologia, cap. xxxix.)
thus describes these banquets: “ We do not
git down before we have first offered up prayers
to God; we eat and drink only to satisfy
hunger and thirst, remembering still that we
are to worship God by night: we discourse as
in the presence of God, knowing that He hears
us: then, after water to wash our hands, and
lights brought in, every one is moved to sing
gsome hymn to God, either out of the Scrip-
ture, or, as he is able, of his own composing.
Prayer again concludes our feast, and we de-
part, not to fight and quarrel, or to abuse those
we meet, but to pursue the same care of
modesty and chastity, as men that have fed
at a supper of philosophy and discipline,
rather than a corporeal feast.”

Dr. August Kestner, Professor of Theology,
ﬁublished in Jena, in 1819, a work in which

e maintains that the agape, established st
Rome by Clemens, in the reign of Domitian,
were mysteries which partook of a Masonie,
symbolic, and religious character.

In the Rosicrucian degrees of Masonry we
find an imitation of these love-feasts of the
primitive Christians; and the ceremonies of
the banquet in the degree of Rose Croix of the
Ancient and Accepted Rite, especially as prac-
tised by French Chapters, are arranged wi
reference to the ancient agap=. Reghellini,
indeed, finds an analogy between the table-
lodges of modern Masonry and these love-
feasts of the primitive Christians. i

Agate. A stone varying in color, but of
great hardness, being a_variety of the flint.
The agate, in Hebrew 120, SHeBO, was the
center stone of the third row in the breastplate
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of the high priest. Agates often contain
representations of leaves, mosses, ete., de-
picted by the hand of nature. Some of the
representations on these are exceedingly sin-
. Thus, on one side of one in the posses-
sion of Velschius was a half moon, and on the
other a star.” Kircher mentions one which
had a representation of an armed heroine;
another, in the church of St. Mark in Venice,
which had a representation of a king’s head,
adorned with a diadem; and a third which
contained the letters I. N. R. L. (Oliver’s His-
torical Landmarks, ii., 522.) In the collections
of antiquaries are also to be found many gems
of agate on which mystical inscriptions have
been engraved, the significations of which are,
for the most part, no longer understood.
Agate, Stone of. Among the Magonic
traditions is one which asserts that the stone
of foundation was formed of agate. This,
like everything connected with the legend of
the stone, is to be mystically interpreted. In
this view, agate is a symbol of strength and
beauty, a symbolism derived from the peculiar
character of the agate, which is distinguished
for its compact formation and the ornamental

charz)a,cter of its surface. (See Stone of Founda-
tion.
Agathopades. A liberal ecclesiastical

order founded in Brussels in the sixteenth
century. Revived and revised by Schayes in
1846. It.ha,d for its sacred sign the penta-

stigma, o -

Age, Lawful. One of the qualifications
for candidates is that they shall be of ‘‘ lawful
age.” What that age must be is not seftled
by any universal law or landmark of the Order.
The Ancient Regulations do not express any
determinate number of years at the expiration
of which a candidate becomes legally entitled
to apply for admission. The language used
is, that he must be of “ mature and discreet
age.” But the usage of the Craft has differed
in various countries as to the construction of
the time when this period of maturity and
discretion is supposed to have arrived. The
sixth of the Regulations, which are said to
have been made in 1663, prescribes that ‘ no

gon shall be accepted a Freemason unless

e be one and twenty years old or more ”’; but
the subsequent Regulations are less explicit.
At Frankfort-on-the-Main, the age required
is twenty; in the Lodges of Switzerland, it has
been fixed at twenty-one. The Grand Lodge
of Hanover prescribes tle age of twenty-five,
but permits the son of a Mason to be admitted
at eighteen. (See Lewss.) The Grand Lodge
of Hamburg decrees that the lawful age for
initiation shall be that which in any country
has been determined by the laws of the land
to be the age of majority. The Grand Orient
of France requires the candidate to be twenty-
one, unless he be the son of a Mason who has
performed some important service to theOrder,
or unless he be a young man who has served
six months in the army, when the initiation
may take place at the age of eighteen. In
Prussia the required age is twenty-five.

AGNOSTUS

Under the Grand Lodge of England the Con-
stitutions of 1723 provided that no man should
be made a-Mason under the age of twenty-five
unless by dispensation from the Grand Mas-
ter, and this remained the necessary age until
it was lowered in the Constitutions of 1784 to
twenty-one years, as at present, though the
“ Ancient ”’ Masons still retained the re-
quirement of twenty-five until the Union of
1813. Under the Scotch Constitution the age
was eighteen until 1891, when it was raised
to twenty-one. Under the Irish Constitution
the age was twenty-one until 1741, when it
was raised to twenty-five and so remained
until 1817, when it was lowered again to
twenty-one. In the United States, the usage
is general that the candidate shall not be less
than twenty-one gears of age at the time of
his initiation, and no dispensation can issue
for conferring the degrees at an earlier period.

Age, Masonie. In some Masonic Rites a
mystical age is appropriated to each degree,
and the initiate who has received the degree
is said to be of such an age. Thus, the age of
an Entered Apprentice is said to be three
years; that of a Fellow-Craft, five; and that
of a Master Mason, seven. These ages are
not arbitrarily selected, but have a reference
to the mystical value of numbers and their
relation to the different degrees. Thus, three
is the symbol of peace and concord, and has
been called in the Pythagorean system the
number of perfect harmony, and is appro-

riated to that degree, which is the initiation
into an Order whose fundamental principles
are harmony and brotherly love. Five is the
symbol of active life, the union of the female
principle two and the male principle three, and
refers in this way to the active duties of man
as a denizen of the world, which constitutes
the symbolism of the Fellow-Craft’s degree;
and seven, as a venerable and perfect number,
is symbolic of that perfection which is sup-

osed to be attained in the Master’s degree.
?n a way similar to this, all the ages of the
other degrees are symbolically and mystically
explained. :

The Masonic ages are—and it will thus be
seen that they are all mystic numbers—3, 5,
7,9, 15, 27, 63, 81.

Agenda. A Latin word meaning * things
to be done.” Thus an ‘“ Agenda Paper ” is a
list of the matters to be brought before a
meeting.

Agla. One of the Kabbalistic names of God,
which is composed of the initials of the words
of the following sentence: “JN 2595 123 "N,
Atah Gibor Lolam Adonai, * thou art mighty
forever, O Lord.”” This name the Kabbalists
arranged seven times in the center and at the
intersecting points of two interlacing triangles,
which figure they called the Shield of David,
and used as a talisman, believing that it would
cure wounds, extinguish fires, and perform
other wonders. (See Shield of David.)

Agnostus, Trenaeus. Thisis supposed by
Kloss (Bibliog., Nos. 2442, 2497, etc.) to have
been a nom de plume of Gotthardus Arthusius,
a co-rector in the Gymnasium of Frankfort-
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on-the-Main, and a writer of some local
celebrity in the beginning of the seventeenth
century. (See Arthusius.) Under this as-
sumed name of Irenmus Agnostus, he pub-
lished, between the years 1617 and 1620, many
works on the subject of the Rosicrucian Fra-
ternity, which John Valentine Andrea had
about that time established in Germany.
Among those works were the Fortalicium
Scientie, 1617; Clypeum Veritatis, 1618;
Speculum Constantice, 1618; Fons Gratie,
1619; Frater non Frater, 1619; Thesaurus Fidet,
1619; Portus Tranquillitatis, 1620, and several
others of a similar character and equally
quaint title.

Agnus Del. The Agnus Dei, Lamb of God,
also called the Paschal Lamb, or the Lamb
offered in the paschal sacrifice, is one of the
jewels of a Commandery of Knights Templar
in Ameriea, and is worn by the Generalissimo.

The lamb is one of the earliest symbols of
Christ in the iconography of the Church, and
as such was a representation of the Savior,
derived from that expression of St. John the
Baptist (John i. 29), who, on beholdin Christ;
exclaimed, ‘“Behold the Lamb of God.
“ Christ,” says Didron (Christ. Iconog., i.,
318), ¢ shedding his blood for our redemgtlon,
is the Lamb slain by the children of Israel, and
with the blood of which the houses to be pre-
served from the wrath of God were marked
with the celestial fau. The Paschal Lamb
eaten by the Israelites on the night preceding
their departure from Egypt is the type of that
other divine Lamb of whom Christians are to
partake at Easter, in order thereby-to free
themselves from the bondage in which they
are held by vice.”

The earliest representation that is found in
Didron of the Agnus Dei is of the sixth century,
and consists of a lamb supporting in his right
foot a cross. In the eleventh century we find
a banneret attached to this cross, and the
lamb is then said to support ‘ the banner of
the resurrection.” This is the modern form
in which the Agnus Dei is represented.

! Ahabath Olam. Two Hebrew words sig-

nifying eternal love. The name of a prayer
which was used by the Jews dispersed over

the whole Roman Empire during the times of
Christ. It was inserted by Dermott in his
Ahiman Rezon (p. 45, ed. 1764) and copied
into several others, with the title of “A
Prayer repeated in the Royal Arch Lodge at
Jerusalem.” The prayer was most probably
adopted by Dermott and attributed to a Royal
Arcg Lodge in consequence of the allusion in
it to the “holy, great, mighty, and terrible
name of God.”

Ahiah. So spelled in the common version
of the Bible (1 Kings iv. 3), but according to
the Hebrew orthography the word should be
spelled and pronounced Achiah.. He and Eli-
horeph (or Elichoreph) were the sopherim,
scribes or secretaries of King Solomon. In
the ritual of the Seventh Degree of the Ancient
and Accepted Rite, according to the modern
American ritual, these personages are repre-
sented by the two Wardens.
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Ahiman Rezon. The title given by Der-
mott to the Book of Constitutions of the
Grand Lodge of “ Ancient ” Masons in Eng-
land, which was established about the middle
of the eighteenth century in opposition to the
legitimate Grand Lodge and its adherents,
who were called the “ Moderns,” and whose
code of laws was contained in Anderson’s
work known as the Book of Constitutions.
Many attempts have been made to explain the
significance of this title; thus, according to Dr.
Mackey, itisderived from three Hebrew words,
DN, ahim,  brothers”; N0, manah, “to
a{)pomt_,’ * or “ to select ”’ (in the sense of being
placed in a peculiar class, see Isaiah liii. 12);
and %7, ratzon, “ the will, pleasure, or mean-
ing”’; and hence the combination of the three
words in the title, Ahiman Rezon, signifies
¢ the will of selected brethren ’—the law of a
class or society of men who are chosen or
selected from the rest of the world as brethren.
Dr. Dalcho (Ahim. Rez. of South Carolina, p.
159, 2d ed. ) derives it from ahi, ¢ a brother,”
manak, *“ to prepa.re‘,” and rezon, “secret’’; so
that, as he says, ‘ Ahiman Rezon literally
means the secreis of a prepared brother.” But
the best meaning of manah is that which con-
veys the idea of being placed in or appointed
to a certain, exclusive class, as we find in
Isaiah (liii. 12) “ he was numbered (nimenah)
with the transgressors,” placed in that class,
being taken out of every other order of men.
And although rezon may come from ratzon, ¢ a
will or law,” it can hardly be elicited by any
rules of etymology out of the Chaldee word
raz, “ a secret,” the termination in on being
wanting; and besides the book called the
Ahiman Rezon does not contain the secrefs,
but only the public laws of Masonry. The
derivation of Dalcho seems therefore inad-
missible. Not less so is that of Bro. W. S.
Rockwell, who (Akim. Rez. of Georgia, 1859,
p. 3) thinks the derivation may be found in
the Hebrewg PR, amun, “a builder” or
“ architect,” and I, rezom, as a noun
“ prince,” and as an adjective, “royal,” and
hence, Ahiman Rezon, according to this ety-
mology, will signify the “royal builder,” or,
symbolically, the *“ Freemason.” But to de-
rive ahiman from amun, or rather amon, which
is the masoretic pronunciation, is to place all
known laws of etymology at defiance. Rock-
well himself, however, furnishes the best argu-
ment against his strained derivation, when he
admits that its correctness will depend on the
antiquity of the phrase, which he acknowledges
that he doubts. In this, he is right. The
%hrase is altogether a modern one, and has

ermott, the author of the first work bearing
the title, for its inventor. Rockwell’s con-
jectural derivation is, therefore, for this rea-
son still more inadmissible than Dalcho’s.

But the most satisfactory explanation is as
follows: In his prefatory address to the reader,
Dermott narrates a dream of his in which the
four men appointed by Solomon to be porters
at the Temple (1 Chron. ix. 17) appear to him
as sojourners from Jerusalem, and he tells
them that he is writing a history of Masonry;
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upon which, one of the four, named Ahiman,
says that no such history has ever yet been
composed and suggests that it never can be,
It is clear, therefore, that the first word of the
title is the name of this personage. What
then does “ Rezon” signify? Now the
Geneva or ‘““Breeches” Bible, published in
1560, contains a table giving the meanings of
the Bible names and explaing Ahiman as “ a
prepared brother ”” or “ brother of the right
hand ”’ and Rezon as ‘“ a secretary,” so that
the title of the book would mean * Brother
Secretary.” That Dermott used the Geneva
Bible is plain from the fact that he quotes
from it in his Address to the reader, and
therefore it may fairly be assumed that
he selected these names to suit his purpose
from the list given in it, especially as he
styles himself on his title-page merely  Sec-
retary.”

But the history of the origin of the book is
more important and more interesting than the
history of the derivation of its title.

The premier Grand Lodge of England was
established in 1717 and ruled the Masons of
London and the South of England without op-
position until in 1751 when some Irish Masons
established another body in London, who pro-
fessed to work “ according to the old institu-
tions,” and called themselves ‘Antient ”’
Masons and the members of the older Grand

Lodge ‘ Moderns,” maintaining that they
alone preserved the ancient usages of Ma-~
sonry.,

The former of these contending bodies, the
Grand Lodge of England, had, in the year
1722, caused Dr. James Anderson to. collect
and compile all the statutes and regulations
by which the Fraternity had in former times
been governed; and these, after having been
submitted to due revision, were published in
1723, by Anderson, with the title of The Con-~
stitutions of the Freemasons. This work, of
which several other editions subsequently
appeared, has always been called the Book
of Constitutions, and contains the founda-
tions of the written law by which the Grand
Lodge of England and the Lodges deriving
from it, both in that country and in America,
are governed. But when the Irish Masons
established their rival Grand Lodge, they
found it necessary, also, to have a Book of
Constitutions; and accordingly, Laurence
Dermott, who was at one time their Grand
Secretary, and afterward their Deputy
Grand Master, compiled such a work, the first
edition of which was published by James Bed-
ford, at London, in 1756, with the following
title: Ahiman Rezon: or a Help to a Brother;
showing the Excellency of Secrecy, and the first
cause or motive of the Institution of Masonry;
the Principles of the Craft; and the Benefits
Jrom a strict Qbservance thereof, etc., efc.; also
the Old and New Regulations, etc. To which is
added the greatest collection of Masons’ Songs,
etc. By Bro. Laurence Dermott, Secretary. 8vo,
209 pp.

A second edition was published in 1764
with this title: Ahiman Rezon: or a help io
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all that are or would be Free and Accepted
Masons; containing the Quintessence of all
that has been publ’isZed on the Subject of Free-
masonry, with many Additions, which renders
this Work more useful than any other Book of
Constitution now extant. By Lau. Dermott, Sec-
retary. London, 1764. 8vo. 224 pp.

A third edition was published in 1778, with
the following title: Ahiman Rezon: or a Help
to all that are or would be Free and Accepled
Masons, (with many Additions.) By Law. Der-
mott, D.G.M. Printed for James Jones, Grand
Secretary; and Sold by Peter Shatwell, in the
Strand. London, 1778. 8vo, 232 pp.

Five other editions were published: the 4th,
in 1778; the 5th in 1787; the 6th in 1800; the
7th in 1801; the 8th in 1807, and the 9th
in 1813. In this year, the Ancient Grand
Lodge was dissolvecf, by the union of the two
Grand Lodges of England, and a new Book of
Constituitons having been adopted for the
united body, the Ahiman Rezon became use-
less, and no subsequent edition was ever pub-
lished.

The earlier editions of this work are among
the rarest of Masonic publications, and are
highly prized by collectors.

In the year 1855, Mr. Leon Hyneman, of
Philadelphia, who was engaged in & reprint of
old standard Masonic works (an enterprise
which should have received better patronage
than it did), republished the second edition,
with a few explanatory notes.

As this book contains those prineiples of
Masonic law by which, for three-fourths of a
century, a large and intelligent portion of the
Craft was governed; and as it is now becom-
ing rare and, to the generality of readers, inac-
cessible, some brief review of its contents may
not be uninteresting.

In the Preface or Address to the reader,
Dermott pokes fun at the History of Free-
masgonry as written by Dr. Anderson and
others, and wittily explains the reason why
he has not published a history of Freema-
sonry.

There is next a ¢ Philacteria for such Gen-
tlemen as may be inclined to become Free-
masons.” This article, which was not in the
first edition, but appeared for the first time in
the second, consists of directions as tothe
method to be pursued by one who desires to
be made a Freemason. Thisis followed by an
account of what Dermott calls ““ Modern
Masonry,” that is, the system pursued by the
original Grand Lodge of England, and of the
differences existing %)etween it and ‘“ Ancient
Masonry,” or the system of his own Grand
Lodge. He contends that there are material
differences between the two systems; that of
the Ancients being universal, and that of the
Moderns not; a Modern i)eing able with
safety to communicate all his secrets to an
Ancient, while an Ancient cannot communi-
cate his to a Modern; a Modern having no
right to be called free and accepted; of
which, in his opinion, show that the Ancients
have secrets which are not in the possession of
the Moderns. This, he considers, a convine-
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ing proof that the Modern Masons were in-
novators upon the established system, and
had instituted their Lodges and framed their
ritual without a sufficient knowledge of the
arcana of the Craft. But the Modern Masons
with more semblance of truth, thought that
the additional secrets of the Ancients were
only innovations that they had made upon
the true body of Masonry; and hence, they
considered their ignorance of these newly in-
vented secrets was the best evidence of their
own superior antiquity.

Tn the later editions’ Dermott has published
the famous Leland MS., together with the
commentaries of Locke; also the resolutions
adopted in 1772, by which the Grand Lodges
of Ireland and Seotland agreed to maintain a
“ Brotherly Connexion and Correspondence ”
with the Grand Lodge of England (Ancients).

The Ahiman Rezon proper, then, begins
with twenty-three pages of an encomium on
Masonry, and an explanation of its principles.
Many a modern Masonic address is better
written, and contains more important and
instructive matter than this prefatory dis-
course.

Then follow “ The Old Charges of the Free
and Accepted Masons,” taken from the 1738
Edition of Anderson’s Constilutions. Next
come “ A short charge to a new admitted
Mason,” “The Ancient manner of constitut-
ing a Lodge,” a few prayers, and then the
“General Regulations of the Free and Ac-
cepted Masons.” These are borrowed mainly
from the second edition of Anderson with a
few alterations and additions. After a com-
parison of the Dublin and London “ Regula-~
tions for Charity,” the rest of the book, com-
prising more than a hundred pages, consists
of “A Collection of Masons’ Songs,” of the
poetical merits of which the less said the better
for the literary reputation of the writers.

Imperfect, however, as was this work, it for
a long time constituted the statute book of the
“ Ancient Masons'’; and hence those Lodges
in America which derived their authority from
the Dermott or Ancient Grand Lodge of Eng-
land, accepted its contents as a true exposition
of Masonic law; and several of their Grand
Lodges caused similar works to be compiled
for their own government, adopting the title
of Ahiman Rezon, which thus became the
peculiar designation of the volume which con-
tained the fundamental law of the “Ancients,”
while the original title of Book of Constitu-
tions continued to be retained by the “Mod-
erns,” to designate the volume used by them
for the same purpose.

Of the Ahiman Rezons compiled and pub-
1i_she1d in America, the following are the prin-
cipal:

1. Akiman Rezon abridged and digested;
as a help to dll that are or would be Free and
Accepted Masons, etc.  Published by order
of the Grand Lodge of Pennsylvania; by Wil-
lLiam Smith, D.D. Philadelphia, 1783. A new
Ahiman Rezon was published by the Grand
Lodge of Pennsylvania in 1825.

9. Charges and Regulations of the Ancient
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and Honorable Society of Free and Accepted
Masons, extracted from the Ahiman Rezon, elc.
Published by the consent and_direction of the
Grand Lodge of Nova Scotia. Halifax, 1786.

3. The New Ahiman Rezon, containing the
Laws and Constitution of Virginia, etc. By
John K. Reade, present Deputy Grand Master of
Virginia, efc. Richmond, 1791, Another edi-
tion was published in 1818, by James Hen-
derson. ’

4, The Maryland Ahiman Rezon of Free
and Accepted Masons, containing the History
of Masonry from the establishment of the Grand
Lodge to the present time; with their Ancient
Charges, Addresses, Prayers, Lectures, Pro-
logues, Epilogues, Songs, etc., collected from the
Old Records, Faithful Traditions and Lodge
Books; by G. Keating. Comptled by order of
t1h7397Gmnd Lodge of Maryland. Baltimore, -

5. The Ahiman Rezon and Masonic Ritual,
published by the order of the Grand Lodge of
North Carolina and Tennessee. Newbern,
N. C., 1805.

6. An Ahiman Rezon, for the use of the
Grand Lodge of South Carolina, Ancient York
Masons, and the Lodges under the Register and
Masonic Jurisdiction thereof. Compiled and
arranged with considerable additions, at the
request of the Grand Lodge, and published by
their authority. By Brother Frederick Dalcho
M.D., ete. Charleston, 8. C., 1807. A secon
edition was published by the same author, in
1822, and a third, in 1852, by Dr. Albert G.
Mackey. In this third edition, the title was
changed to that of The Ahiman Rezon, or Book
of Constitutions, elc. And the work was in a
great measure expurgated of the peculiarities
of Dermott, and made to conform more closel,
to the Andersonian Constitutions. A fourt
edition was published by the same editor,
in 1871, in which everything antagonistic to
the original Book of Constitutions has been
omitted.

7. The Freemason’s Library and General
Ahiman Rezon; containing a delineation of the
true principles of Freemasonry, etc.; by Sam-
wel Cole. Baltimore, 1817. 8vo, 332 + 92
pp. There was a second edition in 1826.

8. Ahiman Rezon; prepared under the
direction of the Grand Lodge of Georgia; by
Wm. 8. Rockwell, Grand Master of Masons
of Georgia. Savannah, 1859. 4to and 8vo,
404 pp. But neither this work nor the third
and fourth editions of the Ahiman Rezon of
South Carolina have any connection in prin-
ciple or theory with the Ahiman Rezon of
Dermott. They have borrowed the name
from the “ Ancient Masons,” but they derive
all their law and their authorities from the
“ Moderns,” or the legal Masons of the last
century.

9. The General Ahiman Rezon and Free-
mason’s Guide, by Daniel Sickles. New
York, 1866. 8vo, pp. 408. This book, like
Rockwell’s, has no other connection with the
archetypal work of Dermott but the name.

Many of the Grand Lodges of the United
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States having derived their existence and
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authority from the Dermott Grand Lodge,
the influence of his Ahiman Rezon was for a
long time exercised over the Lodges of this
country; and, indeed, it is only within a com-~
paratively recent period that the true prin-
ciples of Masonic law, as expounded in the
first editions of Anderson’s Constitutions,
have been universally adopted among Ameri-
can Masons.

It must, however, be observed, in justice to
Dermott, -who has been rather too grossly
abused by Mitchell and a few other writers,
that the innovations upon the old laws of
Masonry, which are to be found in the Ahiman
Rezon, are for the most part not to be charged
upon him, but upon Dr. Anderson himself,
who, for the first time, introduced them into
the second edition of the Book of Constitu~
tions, published in 1738. It is surprising, and
accountable only on the ground of sheer care-
lessness on the part of the supervising com-
mittee, that the Grand Lodge should, in 1738,
have approved of these alterations made by
Anderson, and still more surprising that it was
not until 1756 that a new or third edition of
the Constitutions should have been published,
in which these alterations of 1738 were ex-
punged, and the old regulations and the old
language restored. But whatever may have
been the causes of this oversight, it is not to be
doubted that, at the time of the formation of
the Grand Lodge of the Ancients, the edition
of the Book of Constitutions of 1738 was con-
sidered as the authorized exponent of Masonic
law by the original or regular Grand Lodge of
England, and was adopted, with but Little
change, i)y Dermott as the basis of his Ahiman
Rezon. How much this edition of 1738
differed from that of 1723, which is now con-
sidered the only true authority for ancient
law, and how much it agreed with Dermott’s
Ahtman Rezon, will be evident from the fol-
lowing specimens of the first of the Old
Charges, correctly taken from each of the
three works:

Tirst of the Old Charges in the Book of Con-
stitutions, edit., 1723.

“ A Mason is obliged by his tenure to obey
the moral law; and if he rightly understands
the Art, he will never be a stupid Atheist, nor
an irreligious libertine. But though in ancient
times Masons were charged, in every country,
to be of the religion of that country or nation,
whatever it was, yet it is now thought more
expedient only to oblige them to that religion
in which all men agree, leaving their particular
opinions to themselves; that is to be good men
and true, or men of honour and honesty, by
whatever denominations or persuasions they
may be distinguished; whereby Masonry be-
comes the centre of union, and the means of
conciliating true friendship among persons
that must have remained at a perpetual dis-
tance.”

First of the Old Charges in the Book of
Constitutions, edit., 1738,

“ A Mason is of)liged by his tenure to ob-
serve the moral law, as a frue Noachida; and
if he rightly understands the Craft, he will
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never be a stupid Atheist, nor an irreligious
libertine, nor act against conscience.

“In_antient times, the Christian Masons
were charged to comply with the Christian
usages of each country where they travelled or
worked. But Masonry being found in all na-
tions, even of divers religions, they are now only
charged to adhere to that religion in which all
men agree, (leaving each brother to his own
particular opinions;) that is, to be good men
and true, men of honour and honesty, by
whatever names, religions, or persuasions they
may be distinguished; for they all agree in the
three great articles of Noah enough to preserve
the cement of the Lodge. Thus, Masonry is the
center of their union, and the happy means of
conciliating persons that otherwise must have
remained at a perpetual distance.”

First of the Old Charges in Dermott’s
Ahiman Rezon.

“ A Mason is obliged by his tenure to ob-
serve the moral law, as a true Noachida; and
if he rightly understands the Craft, he will
never be a stupid Atheist, nor an irreligious
libertine, nor act against conscience.

“In ancient times, the Christian Masons
were charged to comply with the Christian
usages of each country where they travelled or
worked; being found in all nations, even of
divers religions.

“They are generally charged to adhere to
that religion in which all men agree, (leaving
each brother to his own particular opinions;)
that is, to be good men and true, men of
honour and honesty, by whatever names, re-
ligions, or persuasions they may be distin-
guished; for they all agree in the three great
articles of Noah enough to preserve the cement
of the Lodge.

“ Thus, Masonry is the center of their union,
and the }uzppy means of conciliating persons
that otherwise must have remained at a per-
petual distance.”

The italics in the second and third extracts
will show what innovations Anderson made,
in 1738, on the Charges as originally pub-
lished in 1723, and how closely Dermott fol-
lowed him in adopting these innovations.
There is, in fact, much less difference between
the Ahiman Rezon of Dermott and Anderson’s
edition of the Book of Constitulions, printed
in 1738, than there is between the latter and
the first edition of the Constifutions, printed
in 1723. But the great points of difference
between the ““ Ancients ” and the “ Moderns,”
points which kept them apart for so man
years, are to be found in their work and ritua.{
for an account of which the reader is referred

to the article Ancient Masons. [E. L. HJ]
Ahisar. See Achishar.
Aholiab. A skilful artificer of the tribe

of Dan, who was appointed, together with
Bezaleel, to construct the tabernacle inthe
wilderness and the ark of the covenant.
(Exodus xxxi. 6.) He is referred to in the
Royal Arch degree of the English and Ameri-
can systems.

Ald and Assistance. The duty of aidigg
and assisting, not only all worthy distres



AID

Master Masons, but their widows and orphans
also, “ wheresoever dispersed over the face of
the globe,” is one of the most important
obligations that is imposed upon every brother
of the “ mystic tie ”’ by the whole scope and
tenor of the Masonic Institution. The regu-
lations for the exercise of this duty are few,
but rational. In the first place, a Master
Mason who is in distress has a greater claim,
under equal circumstances, to the aid and
assistance of his brother, than one who, being
in the Order, has not attained that degree, or
who is altogether a profane. This is strictly
in accordance with the natural instincts of the
human heart, which will always prefer a
friend to a stranger, or, as it is rather ener-
getically expressed in the language of Long
Tom Coffin, “ a messmate before a shipmate,
a shipmate before a stranger, and a stranger
before a dog ”’; and it is also strictly in ac-
cordance with the teaching of the Apostle of
the Gentiles, who has said: ‘“ As we have
therefore opportunity, let us do good unto all
. men, especially unto them who are of the
household of faith.” (Galatians vi. 10.)

But this exclusiveness is only to be prac-
tised under circumstances which make a se-
lection imperatively necessary. Where the
granting of relief to the profane would inca-

acitate us from granting similar relief to our
grother, then must the preference be given
to him who is ¢ of the household.” But the
earliest symbolic lessons of the ritual teach
the Mason not to restrict his benevolence
within the narrow limits of the Fraternity,
but to acknowledge the claims of all men who
need it, to assistance. Inwood has beauti-
fully said: “ The humble condition both of
property and dress, of penury and want, in
which you were received into the Lodge, should
make you at all times sensible of the distresses
of poverty, and all you can spare from the call
of nature and the due care of your families,
should only remain in your possessions as a
ready sacrifice to the necessities of an un-
fortunate, distressed brother. Let the dis-
tressed cottage feel the warmth of your
Masonic zeal, and, if possible, exceed even
the unabating ardour of Christian charity. At
your approach let the orphan cease to weep,
and in the sound of your voice let the widow
forget her sorrow.” (Sermons, p. 18.

Another restriction laid upon this duty of
aid and assistance by the obligations of Ma-
sonry is, that the giver shall not be lavish
beyond his means in the disposition of his
benevolence. What he bestows must be such
as he can give ‘ without material injury to
himself or family.” No man should wrong
his wife or children that he may do a benefit
to a stranger, or even to a brother. The ob-
ligations laid on a Mason to grant aid and
assistance to the needy and distressed seem
to be in the following gradations: first, to his
family; next, to his brethren; and, lastly, to
the world at large.

So far this subject has been viewed in a
general reference to that spirit of kindness
which should actuate all men, and which it
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is the object of Masonic teaching to impress
on the mind of every Mason as a common duty
of humanity, and whose disposition Masonr
only secks to direct and guide. But there is
another aspect in which this subject may be
considered, namely, in that peculiar and tech-
nical one of Masonic aid and assistance due
from one Mason to another. Here there is a
duty declared, and a correlative right inferred;
for if it is the duty of one Mason to assist
another, it follows that every Mason hasthe
right to claim that assistance from his brother.
It is this duty that the obligations of Ma-
sonry are especially intended to enforce; it is
this right that they are intended to sustain.
The symbolic ritual of Masonry which refers,
as, for instance, in the First Degree, to the
virtue of benevolence, refers to it in the gen-
eral sense of a virtue which all men should
practise. But when the Mason reaches the
Third Degree, he discovers new obligations
which restrict and define the exercise of this
duty of aid and assistance. So far as his
obligations control him, the Mason, as a Ma-
son, is not legally bound to extend his aid
beyond the just claimants in his own Fra-
ternity. To do good to all men is, of course,
inculcated and recommended; to do good to
the household is enforced and made com-
pulsory by legal enactment and sanction.,

Now, as there is here, on one side, a duty,
and on the other side a right, it is proper to
inquire what are the regulations or laws by
which this duty is controlled and this right
maintained.

The duty to grant and the right to claim
relief Masonically is recognized in the follow-
ing passage of the Old Charges of 1722:

“But if you discover him to be a true and
genuine Brother, you are to respect him ac-
cordingly; and if he is in want, you must re~
lieve him if you can, or else direct him how he
may be relieved. You must employ him some
days, or else recommend him to be employed.
But you are not charged to do beyond your
ability; only to prefer a poor brother, that isa
good man and true, before any other poor
people in the same circumstances.”

This written law agrees in its conditions and
directions, so far as it goes, with the unwritten
law of the Order, and from the two we may
deduce the following principles:

1. The applicant must be a Master Mason.
In 1722, the charitable benefits of Masonry
were extended, it is true, to Entered Appren-
tices, and an Apprentice was recognized, in
the language of the law, as “ a true and genu-
ine brother.” But this was because at that
time only the First Degree was conferred in
subordinate Lodges, Fellow-Crafts and Master
Masons being made in the Grand Lodge.
Hence the great mass of the Fraternity con-
gisted of Apprentices, and many Masons never
%roceeded any further. But the Second and

hird Degrees are now always conferred in
subordinate Lodges, and very few initiates
voluntarily stop short of the Master’s Degree.
Hence the mass of the Fraternity now con-
gists of Master Masons, and the law which
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formerly applied to Apprentices ig, under our
present organization, made applicable only to
those who have become Master Masons.

2. The applicant must be worthy. We are
to presume that every Mason is ‘“ a good man
and true’”’ until a Lodge has pronounced to
the contrary. Every Mason who is “ in good
standing,”” that is, who is a regularly contrib-
uting member of a Lodge, is to be considered
as “worthy,” in the technical sense of the
term. An expelled, a suspended, or a non-
affiliated Mason does not meet the required
condition of ¢ a regularly contributing mem-
ber.” Such a Mason is therefore not
“worthy,” and is not entitled to Masonic
assistance.

3. The giver is not expected to exceed his
ability in the amount of relief. The written
law says, “ you are not charged to do beyond
your ability ”’; the ritual says, that your
relief must be ‘“ without material injury to
yourself or family.”” The principle is the same
in both.

4, The widow and orphans of a Master
Mason have the claim of the husband and
father extended to them. The written law
says nothing explicitly on this point, but the
unwritten or ritualistic law expressly declares
that it is our duty ““to contribute to the relief
of a worthy, distressed brother, his widow and
orphans.”

5. And lastly, in granting relief or assist-
ance, the Mason is to be preferred to the pro-
fane. He must be placed “ before any other
poor people in the same circumstances.”

These are the laws which regulate the doc-
trine of Masonic aid and assistance. They are
often charged by the enemies of Masonry with
a spirit of exclusiveness. But it has been shown
that they are in accordance with the exhorta-
tion of the Apostle, who would do good “ es-
pecially to those who are of the household,”

and they have the warrant of the law of na-|

ture; for everyone will be ready to say, with
that kindest-hearted of men, Charles Lamb,
“T can feel for all indifferently, but I cannot
feel for all alike. I can be a friend to a worthy
man, who, upon another account, cannot be
my mate or fellow. I cannot like all people
alike.” And so as Masons, while we should be
charitable to all persons in need or in distress,
there are only certain ones who can claim the
aid and assistance of the Order, or of its dis-
ciples, under the positive sanction of Masonie

aw.

Aitchison’s - Haven Lodge (also spelled
Atcheson, Achison). This was one of the
oldest Operative Lodges consenting to the for-
mation of the Grand Lodge of Scotland in
1736. The age of this Lodge, like many or
most of the oldest Lodges of Scotland, is not
known. Some of its members signed the St.
Clair Charters in 1600-1601. The place of
its meeting (Aitchison-Haven) is no longer on
the map, but was in the county of Midlothian.
The origin of the town was from a charter of
James V., dated 1526, and probably the Lodge
dated near that period. Aitchison’s-Haven
was probably the first meeting-place, but they
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seemn to have met at Musselburgh at a late:
period.

Lyon, in his History of the Lodge of Edin~
burgh, speaks of trouble in the Grand Quar-
terly communication respecting representa-
tives from this Lodge when (May, 1737) it was
“ agreed that Atcheson’s Haven be deleted
out of the books of the Grand Lodge, and no
more called on the rolls of the Clerk’s highest
peril.” It was restored to the roll in 1814, but
becoming dormant, it was finally cut off in
1866. The Lodge of Edinburgh has long en~
joyed the distinetion of having the oldest pre-
served Lodge minute, which dated July, 1599.

Just recently Bro. R. E. Wallace-James has
brought to light a minute-book bearing this
title: The Buik of the Actis and Ordinans of
the Nobile Maisteris and fellows of Craft of the
Ludg of Aiichison’s heavine, and contains a
catalogue of the names of the fellows of Craft
that are presently in the Zeir of God 1598.

The first page of this rare book bears in a
bold hand the date, “ 1598.”

The minute is as follows:

The IX day of Januerie the Zeir of God
upon ye quhilk day Robert Widderspone was
maid fellow of Craft in ye presens of Wilzam
Aytone Elder, Johne Fender being Warden,
Johne Pedden Thomas Pettencrief John Cra-
furd George Aytone Wilzame Aytone younger
Hendrie Petticrief all fellowis of Craft upon
ye quhilk day he chois George Aytone Johne
Pedden to be his intenders and instructouris
and also ye said Robert hes payit his xx sh.
and his gluffis to everie Maister as efferis. See
vol. xxiv., Trans. Quat. Cor. Lodge. ol

Altchison’s=Haven Manuscript. One of
the ““ Old Charges,” or records of Masonry
now in the custody of the Grand Lodge of
Scotland, formerly preserved in the archives
of the Aitchison-Haven Lodge, which met at
Musselburgh in Scotland. The MS. is en-
grossed in the minute-book of Aitchison-
Haven Lodge. The writer attests to his tran-
scription in the following manner:  Insert by
me undersub and the 19“ of May, 1666, Jo.
Auchinleck, clerk to the Masones of Achi-
sones Lodge.”

It has been reproduced (with 24 lines in fac-
simile) by D. Murray Lyon in his History of
the Lodge of Edinburgh.

Aix-la-Chapelle. (In German, Aachen.)
A city of Germany, remarkable in Masonic
history for a persecution which took place in
the eighteenth century, and of which Gédicke
(Preimaur. Lex.) gives the following account:
In the year 1779, Ludwig Grienemann, a
Dominican monk, delivered a course of Lenten
sermons, in which he attempted to prove that
the Jews who crucified Christ were Freema-
sons, that Pilate and Herod were Wardensin a
Mason’s Lodge, that Judas, previous to his
betrayal of his Master, was initiated into the
Order, and that the thirty pieces of silver,
which he is said to have returned, was only the
fee which he paid for his initiation. Aix-la-
Chapelle being a Roman Catholic city, the
magistrates were induced, by the influence of
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Grienemann, to issue a decree, in which they
declared that anyone who should permit a
meeting of the Freemasons in his house should,
for the first offense, be fined 100 florins, for
the second 200, and for the third, be banished
from the city. The mob became highly in-
censed against the Masons, and insulted all
whom they suspected to be members of the
Order. At length Peter Schuff, a Capuchin,
jealous of the influence which the Dominican
Grienemann was exerting, began also, with
augmented fervor, to preach against Free-
masonry, and still more to excite the popular
commotion. In thisstate of affairs, the Lodge
at Aix-la~-Chapelle agplied to the princes and
Masonic Lodges in the neighboring territories
for assistance and protection, which were im-
mediatel rendereci). A letter in French was
received Jf both priests, in which the writer,
who stated that he was one of the former dig-
nitaries of the Order, strongly reminded them
of their duties, and, among other things, said
that ‘ many priests, a pope, several cardinals,
bishops, and even Dominican and Capuchin
monks, had been, and still were, members of
the Order.” Although this remonstrance had
some effect, peace was not altogether re-
stored until the neighboring free imperial
states threatened that they would prohibit
the monks from collecting alms in their terri-
tories unless they ceased to excite the popular
commotion against the Freemasons.

Akirop. The name given, in the ritual of
the Ancient and Accepted Rite, to one of the
ruffians celebrated in the legend of the Third
Degree. The word is said in the ritual to sig-
nify an assassin, It might probably be de-
rived from 27, KaRaB, to assault or join battle;
but is just as probably a word so corrupted by
long oral transmission that its etymology can
no longer be traced. (See Abiram.)

Alabama. On August 29, 1811, while
Alabama was yet a part of Mississippi Terri-
tory, the Grand Lodge of Kentucky granted a
dispensation for Madison Lodge, No. 21, in
Madison County. On August 28, 1812, a
Charter was granted to this Lodge, locating it
at Huntsville, and was issued the same day,
and the Master was installed in Grand Lodge.
When the Territory was divided and Mis-
sissippi admitted into the Union in 1817, the
Grand Lodge of Mississippi had not been or-

ganized, so that it never claimed jurisdiction|h

outgide of that State, and this Lodge remained
under the jurisdiction of the Grand Lodge of
Kentucky until the Grand Lodge of Alabama
was formed.

The Grand Master of the Grand Lodge of
Tennessee granted dispensations for Lodges
in Alabama, as follows: Alabama Lodge, No.
21, at Huntsville, April 6, 1818; Washington
Lodge at Hazel (z}reen, in 1818; Rising Virtue
Lodge at Tuscaloosa, in 1819; Halo Lodge at
Cahawba, April 4, 1820; Moulton Lodge at
Moulton, May 4, 1820; Franklin Lodge at
Russellville, October 3, 1820; Tuscumbia
Lodge at Courtland, March 3, 1821; and Far-
rar Lodge at Elyton, March 5, 1821. Charters
were granted to Alabama and Washington
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Lodges, October 6, 1818; to Rising Virtue
Lodge, October 5, 1819; and to Moulton,
October 3, 1820.

A convention to organize a Grand Lodge
was held at Cahawba, June 1, 1821, and was
in session five days.

The constitution, dated June 14, 1821, was
ublished by itself; it was signed by the
rand Officers and the Representatives of

nine Lodges, viz.: Madison ge, Alabama
Lodge at Huntsville, Alabama Lodge at Clai-
borne, Rising Virtue Lodge, Halo Lodge,
Moulton Lo gg, Russellville Lodgei U. D,
Farrar Lod%g, . D., and 8t. Stephen’s Lodge.

Thomas W. Farrar was electeé) Grand Mas-
ter and Thomas A. Rogers Grand Secretary.

The Grand Chapter of Alabama was organ-
ized on the 2d of June, 1827, at the town of
Tuscaloosa, and at the same time and place a
Grand Council of Royal and Select Masters
was established.

On the 27th of October, 1860, Sir Knt.
B. B. French, Grand Master of the Grand
Encampment of the United States, issued his
mandate for the formation of a Grand Com-
ma:Anldery of flﬂbama. d sigoif

apa. atin word signifying ¢ a blow
on the cheek with the open hand.g’ Such a
blow was given by the master to his manu-
mitted slave as a symbol of manumission, and
as a reminder that it was the last unrequited
indignity which he was to receive. Hence, in
medieval times, the same word was appfied
to the blow inflicted on the cheek of the newly
created knight by the soverecign who created
him, with the same symbolic signification.
This was sometimes represented by the blow
on the shoulder with the flat of a sword, which
has erroneously been called the accolade. (See
Knighthood.)
arm. The verb ‘““to alarm’ signifies,
in Freemasonry, ‘ to give notice of the ap-
Proach of some omre desiring admission.”” Thus,
‘ to alarm the Lodge’ is to inform the Lodge
that there is some one without who is seeking
entrance. As a noun, the word “ alarm ’’ has
two significations. 1. An alarm is a warning
iven by the Tiler, or other appropriate officer,
y which he seeks to communicate with the
interior of the Lodge or Chapter. In this sense
the expression so often used, ‘‘ an alarm at the
door,” simply signifies that the officer outside
a8 given notice of his desire to communi-
cate with the Lodge. 2. An alarm is also the
peculiar mode in which this notice is to be
given. In modern Masonic works, the num-
ber of knocks given in an alarm is generally
expressed by musical notes. Thus, three dis-

tinet knocks would be designated thus, ;

two rapid and two slow ones thus, S} NN
and three knocks three times repeated thus,
m , ¢tc. The word comes
rom the French ‘ alarme,” which in turn
comes from the Italian “ alf’a.rme,” literally a
cry ““ to arms,” uttered by sentinels surprised
by the enemy. The legal meaning of to alarm
is not ¢o frighten, but to make one aware of the
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necessity of defense or protection. And this
is precisely the Masonic signification of the
word.

Alaska. Masonry in regular form was in-
troduced into Alaska by the establishment of
Gastineaux Lodge, No. 124, at Douglass, late
in 1904, under a warrant from the Grand
Lodge of Washington. This was followed by
Anvil Lodge, No. 140, at Nome; Mount Tu-
neau, No. 147, at Tuneau; Tanan, No. 162
at Fairbanks; Valdez, No. 168, at Valdez; and
Mount McK’inley, No. 183, at Cordova; all
under warrants from the same Gra% Lfdge].

Alban, St. (See Saint Alban.)

Alberta (Canada). This Grand Lodge was
established in 1905, and in 1910 had 34
Lodges and 2,380 brethren under its jurisdic-
tion,

Albertus Magnus. A scholastic philoso-

her of the Middle Ages, of great erudition,

Eut who had among the vulgar the reputation
of being a magician. He was born at Lauin-
gen, in Swabia, in 1205, of an illustrious family,
his subtitle being that of Count of Bollstadt.
He studied at Padua, and in 1223 entered
the Order of the Dominicans. In 1249, he
became head-master of the school at Co-
logne. In 1260, Pope Alexander VI. con-
ferred upon him the bishopric of Ratisbon.
In 1262, he resigned the episcopate and re-
turned to Cologne, and, devoting himself to
hilosophic pursuits for the remainder of his
ife, died there in 1280. His writings were very
voluminous, the edition published at Lyons,
" in 1651, amounting to twenty-one large folio
volumes. Albertus has been connected with
the Operative Masonry of the Middle Ages
because he has been supposed by many to have
been the real inventor of the German Gothic
style of architecture. Heideloff, in his Bau-
hiitte des Mittelalters, says that “ he recalled
into life the symbolic language of the ancients,
which had so long lain dormant, and a/dapté(i
it to suit architectural forms.” The Masons
accepted his instructions, and adopted in con-
sequence that system of symbols which was
secretly communicated only to the members of
their own body, and served even as a medium
of intercommunication. He is asserted to
have designed the plan for the construction of
the Cathedral of Cologne, and to have altered
the Constitution of the Masons, and to have
given to them a new set of laws.

Albrecht, Heinrich Christoph. A Ger-
man author, who published at Hamburg, in
1792, the first and only part of a work entitled
Materialen zu eciner critischen Qeschichte der
Freimaureret, i. e., Collections towards a Criti-
cal History of Freemasonry. = Kloss says that
this was one of the first attempts at a clear and
rational history of the Order. Unfortunately,
the author never completed his task, and only
the first part of the work ever appeared. Al-
brecht was the author also of another work
entitled GehetmeGeschichie eines Rosenkreuzers,
or Secret History of a Rosicrucian, and of a
series of papers which appeared in the Berlin
Archiv. der Zeit, containing * Notices of Free-
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magonry in the first half of the Sixteenth
Century.”” Albrecht adopted the theory
first advanced by the Abbé Grandidier, that
Freemasonry owes its origin to the Steinmetzen
of Germany.

Alchemy. The Neo-Platonicians intro-
duced at an early period of the Christian era
an apparently new science, which they called
érfornun lepd, or the Sacred Science, which -
materially influenced the subsequent condition
of the arts and sciences. In the fifth century
arose, as the name of the seience, alchemia,
derived from the Arabic definite article al
being added to chemia, a Greek word used in
Diocletian’s decree against Egyptian works
treating of the xmufa or transmutation of
metals; the word scems simply to mean “ the
Egyptian Art,” xnula, or the land of black earth
being the Egyptian name for Egypt, and
Julius Firmicius, in a work On the Influence of
the Stars upon the Fate of Man, uses the phrase
“ geientis alchemism.” From this time the
study of alchemy was openly followed. In
the Middle Ages, and up to the end of the sev-
enteenth century, it was an important science,
studied by some of the most distinguished phi-
losophers, such as Avicenna, Albertus Magnus,
Ragrmond Lulli, Roger Bacon, Elias Ashmole,
and many others.

Alchemy—called also the Hermetic Philos-
ophy, because it is said to have been first
taught in Egypt by Hermes Trismegistus.

Freemasonry and alchemy have sought the
same results (the lesson of Divine Truth and
the doctrine of immortal life), and they have
both sought it by the same method of sym-
bolism. It is not, therefore, strange that in
the eighteenth century, and perhaps before,
we find an incorporation of much of the science
of alchemy into that of Freemasonry. Her-
metic rites and Hermetic degrees were com~
mon, and their relics are still to be found exist-
ing in degrees which do not absolutely trace
their origin to alchemy, but which show some of

{its traces in their rituals. The Twenty-eighth

Degree of the Scottish Rite, or the Knight of
the Sun, is entirely a Hermetic degree, and
claims its parentage in the title of ‘‘ Adept of
Masonry,” by which it is sometimes known.

Aldworth, the Hon. Mrs. This lady.
who is well known as * the Lady Freemason,’ j
was the Hon. Elizabeth St. Leger, daughter
of Lord Doneraile of Doneraile Court, Co.
Cork, Ireland. She wasborn in 1693, and mar-
ried in 1713 to Richard Aldworth, Esq., of
Newmarket Court, Co. Cork. There appears
to be no doubt that while a girl she received
the First and Second degrees of Freemasonry
in Ireland, but of the actual circumstances of
her initiation several different accounts have
been given.

Of these the most authentic appears to be
one issued at Cork, with the authority of the
family, in 1811, and afterward republished in
London. :

From this it appears that her father, Vis-
count Doneraile, together with his sons and
a few friends, was accustomed to open a Lodge
and carry on the ordinary ceremonies at Don-
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eraile Court, and it was during one of these
meetings that the occurrence took place which
is thus related:

“ Tt happened on this particular occasion
that the Lodge was held in a room separated
from another, as is often the case, by stud and
brickwork. The young lady, being giddy and
thoughtless, and determined to gratify her cur-
iosity, made her arrangements accordingly,
and, with a pair of scissors, (as she herself re-
lated to the mother of our informant,) re-
moved a portion of a brick from the wall, and
placed herself so as to command a full view of
everything which ocourred in the next room;
g0 placed, she witnessed the two firet degrees
in Masonry, which was the extent of the pro-
ceedings of the Lodge on that night. Becom-

ing aware, from what she heard, that the!

brethren were about to separate, for the first
time she felt tremblingly alive to the awk-
wardness and danger of her situation, and
began to consider how she could retire without
observation. She became nervous and agi-
tated, and nearly fainted, but so far recovered
herself as to be fully aware of the necessity of
withdrawing as quickly as possible; in the act
of doing so, being in the dark, she stumbled
against and overthrew something, said to be a
chair or some ornamental piece of furniture.
The crash was loud; and the Tiler, who was
on the lobby or landing on which the doors
both of the Lodge room and that where the
Honorable Miss St. Leger was, opened, gave
the alarm, burst open the door and, with a
light in one hand and a drawn sword in the
vther, appeared to the now terrified and faint-
inglady. He wassoon joined by the members
of the Lodge present, and luckily; for if is as-
serted that but for the prompt appearance of
her brother,* Lord Doneraile, and other steady
members, her life would have fallen a sacrifice
to what was then esteemed her crime. The
first care of his Lordship was to resuscitate
the unfortunate lady without alarming the
house, and endeavor to learn from her an ex-
planation of what had occurred; having done
g0, many of the members being furious at the
transaction, she was placed under guard of
the Tiler and a member, in the room where she
was found. The members reassembled and
deliberated as to what, under the circum-
stances, was to be done, and over two lon

hours she could hear the angry discussion an

her death deliberately proposed and seconded.
At length the good sense of the majority suc-
ceeded in calming, in some measure, the angry
and irritated feelings of the rest of the mem-
bers, when, after much had been said and many
things proposed, it was resolved to give her the
option of submitting to the Masonie ordeal to
the extent she had witnessed, (Fellow Craft,)
and if she refused, the brethren were again to
consult. Being waited on to decide, Miss St.
Leger, exhausted and terrified by the stormi-
ness of the debate, which she could not avoid

* This is 8 mistake; her father, the first Lord
Doneraile, did not die until 1727, when his
daughter hiad been married for fourteen years.
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partially hearing, and yet, notwithstanding
all, with a secret (fleasure, gladly and unhes-
itatingly accepted the offer. e was ac-
cordingly initiated.”

A very different account is given in the
Freemason's Quarterly Review for 1839 (p. 322)
being reprinted from the Cork Standard of
May 29, 1839.

According to this story Mrs. Aldworth was
seized with curiosity about the mysteries of
Freemasonry and set herself to discover them;
so she made friends with the landlady of an
inn in Cork in which a Lodge used to meet,
and with her connivance was concealed in a
clockease which was placed in the Lodge room;
however, she was unable to endure the discom-
fort of her confinement in such narrow quar-
ters and betrayed herself by a scream, on which
she was discovered by the members of the
Lodge and then and there initiated.

_ It will be observed that according to this ver-
sion the lady was already married before she
was initiated. The story is said to be sup-
i(‘))rted by the testimony of two members of

odge 71, at Cork, in which Lodge the initia-
tion 1s said to have taken place; this, however,
can hardly be correct, for that Lodge did not
meet at Cork until 1777, whereas,
worth died in 1773.

If, however, the commoner version of the
story is preferred, according to which Miss
St. Leger was initiated as a young girl, then
the occurrence must have taken p%ace before
her marriage in 1713, and therefore before the
establishment of Grand Lodges and the in-
troduction of warranted and numbered Lodges
and it is therefore a proof of the existence of
at least one Lodge of Speculative Masons in
Ireland at an early period. .

After her marriage Mrs. Aldworth seems to
have kept up her connection with the Craft,
for her portrait in Masonic clothing, her apron
and jewels, are still in existence, and her name
occurs among the subscribers to Dassigny’s
Enquiry of 1744; and it has even been stated
that she preside(i ag Master of her Lodge.

The story has been fully discussed by Bros.
Conder, Crawley, and others in the eighth vol-
ume (1895) of the Transactions of the Quatuor
Coronatt Lodge of London, to which the euri-
ous are referred for further information.

[E.L. H]}

.Alethophilote, Lover of Truth. Given
by Thory as the Fifth Degree of the Order of
African Architects. (Acte Latomorum, i.,292.)

Alexander I., Emperor of Russia. Alex-
ander 1. succeeded Paul 1. in the year 1801
and immediately after his accession renew
the severe prohibitions of -his predecessor
against all secret societies, and especially Free-
magonry. In 1803, M. Boeber, counselor
of state and director of the military school at
St. Petersburg, resolved to remove, if possible,
from the mind of the Emperor the prejudices
which he had conceived against the Order.
Aceordingly, in an audience which he had so-
Keited and obtained, he described the object
of the Institution and the doctrine of its mys-
teries in such a way as to lead the Emperor to

rs. Ald-
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rescind the obnoxious decrees, and to add these
words: ‘“What you have told me of the In-
stitution not only induces me to grant it my
protection and patronage, but even to ask for
Initiation into its mysteries. Is this possible
to be obtained? ” M., Boeber replied: “ Sire,
I cannot myself reply to the question. But 1
will call together the Masons of your capital
and make your Majesty’s desire known; an
I have no doubt that they will be eager to
comply with your wishes.” Accordingly Alex-
ander was soon after initiated, and the Grand
Orient of all the Russias was in consequence
established, of which M. Boeber was elected
Grand Master, (Acte Latomorum, i., 218.)
Alexandria, School of. When Alexander
built the city of Alexandria in Egypt, with the
intention of making it the seat of his empire,
he invited thither learned men from all nations,
who brought with them their peculiar notions.
The Alexandria School of Philosophy which
was thus established, by the commingling of
Orientalists, Jews, Egyptians, and Greeks,
became eclectic in character, and exhibited a
heterogeneous mixture of the opinions of the
Egyptian priests, of the Jewish Rabbis, of
Arabic teachers, and of the disciples of Plato
and Pythagoras. From this school we derive
Gnosticism and the Kabbala, and, above all,
the system of symbolism and allegory which
lay at the foundation of the Masonic philos-
ophy. To no ancient sect, indeed, except
perhaps the Pythagoreans, have the Masonic
teachers been so much indebted for the sub-
stance of their doctrines, as well as the esoteric
method of communicating them, as to that of
the School of Alexandria. Both Aristobulus
and Philo, the two most celebrated chiefs of
this schooi, taught, although a century inter-
vened between their births, the same theory,
that the sacred writings of the Hebrews were,
b{ their system of allegories, the true source
of all religious and phi osopi:ic doctrine, the
literal meaning of which alone was for the
common ﬁeople, the esoteric or hidden mean-
inﬁlbeing ept for the initiated. Freemasonry
still carries into practise the same theory.
Alincourt, Francois d’. A French gen-
tleman, who, in the year 1776, was sent with
Don Oyres de Ornellas Pragad, a Portuguese
nobleman, to prison, by the governor of the
island of Madeira, for being Freemasons.
Thg were afterward sent to Lisbon, and con-
fined in a common jail for fourteen months,
where they would have perished had not the
Masons of Lisbon supported them, through

whose intercession with Don Martinio de
Mello they were at last released. (Smith, Use
and Abuse of Freemason:

ﬁy, p. 206.)

Allah. (Assyrian (Fig. 1), ¢lu; Aramaic,
75N, elah; Hebrew, AOR, #oakh.) The Arabic
name of God, derived from (Fig. 2) slah, éod
and the article (Fig. 3) al, expressing the od
b?' way of eminence. In the great profession
of the Unity, on which is founded the religion
of Islam, both terms are used, as, pronounced
“ L4 ildha ill’ Alléh,” there is no god but God,
the real meaning of the exgression being,
¢ There is only one God.” Mohammed relates
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that in his night journey from Mecca to Jeru-
salem, on ascending through the seven heav-
ens, he beheld above the throne of God this
formula; and the green standard of the

(Fig. 1.) (Fig. 2.) (Fig. 3.)

-+ &ff, 53,

Prophet was adorned with the mystic sentence.
It is the first phrase lisped by the infant, and
the devout Moslem utters the profession of the
faith at all times, in joy, in sorrow, in praise,
in prayer, in battle, and with his departing
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breath the words are wafted to heaven; for
among the peculiar virtues of these words is
that they may be spoken without any motion
of thelips. The mourners on their way to the
grave continue the strain in melancholy tones.
Around the supreme name is clustered the
masbaha, or rosary, of the ninety-nine beauti-
ful names of God, which are often repeated by
the Mohammedan in his devotions.
[W. 8. Paterson.]

Allegiance. Every Mason owes allegiance
to.the Lodge, Chapter, or other body of which
be is a member, and also to the Grand Lodge,
Grand Chapter or other supreme authority
from which that body has received its charter.
But this is not a divided allegiance.  If, for
instance, the edicts of a Grand and a Subor-
dinate ﬂodge conflict, there is no question
which is to be obeyed. Supreme or governing
bodies in Masonry claim and must receive a
paramount allegiance.

Allegory. A discourse or narrative in
which there is a literal and a figurative sense, a,
patent and a concealed meaning; the literal or
patent sense being intended, by analogy or
comparison, to indicate the figurative or con-
cealed one. Its derivation from the Greek,
#aros and dyopedew, to say something different,
that is, to say something where the language is
onethingand thetruemeaninganother, exactly
expresses the character of an allegory. It has
been said that there is no essential difference
between an allegory and a symbol. There is
not in design, but there is in their character.
An allegory may be interpreted without any

revious conventional agreement, but a sym-
ol cannot. Thus, the legend of the Third De-
gree is an allegory, evidently to be interpreted
as teaching a restoration to life; and this we
learn from the leg;and itself, without any pre-
vious understanding. The sprig of acacia
is a symbol of the immortality of the soul.
But this we know only because such meaning
had been conventiona.ﬂy determined when the
bol was first established. It is evident,
then, that an allegory whose meaning is ob-
scure is imperfect. The enigmatical meaning
should be easy of interpretation; and hence
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Lemidre, a French poet, has said: * L’alle-
;;orie habite un palais diaphane”—Alegory
ives in a transparent palace. All the legends
of Freemasonry are more or less allegorical
and whatever truth there may be in some o
them in an historieal point of view, it is only as
allegories or legendary bols that they are
of importance. The English lectures have
therefore very properly defined Freemasonry
to be ‘“ a system of morality veiled in allegory
and illustrated by symbols.”

The allegory was a favorite figure among
the ancients, and to the allegorizing spirit are
we to trace the construction of the entire
Greek and Roman mythology. Not less did
it prevail among the older Aryan nations, and
its abundant use is exhibited in the religions of
Brahma and Zoroaster. The Jewish Rabbis
were greatly addicted to it, and carried its
emplozment a8 Maimonides intimates (More
Nevochim, IfI., xliii.), sometimes to an excess.
Their Midrash, or system of commentaries on
the sacred book, is almost altogether allegori-
cal. Aben Ezra, a learned Rabbi of the twelfth
century, says, “ The Scriptures are like bodies,
and allegories are like the garments with which
they are clothed. Some are thin like fine silk,
and others are coarse and thick like sack-
cloth.” Our Lord, to whom this spirit of the
Jewigh teachers in his day was familiar, incul-
cated many truths in parables, all of which
were allegories. The primitive Fathers of the
Christian Church were thus infected; and
Origen (Epist. ad Dam.), who was especially
addicted to the habit, tells us that all the
Pagan Philosophers should be read in this
siirit ‘ hoc facere solemus quando philoso-
phos legimus.” Of modern allegorizing writ-
ers, the most interesting to Masons are Lee,
the author of The Temple of Solomon por-
trayed by Scrifzture Light, and John Bunyan,
who wrote Solomon’s Temple Spiritualized.

Alllance, Saered. An organization of
twenty-one brethren lsgossesaing the ultimate
degree of the Scottish Rite formed in New
York, September 19, 1872, who assemble an-
nually on that day. One by one, in the due
course of time, this Assembly is to decrease
until the sad duty will devolve on some one to
banquet alone with twenty draped chairs and
covers occu;iied by the imaginary presence of
his fellows. It waa instituted to commemorate
the breaking of a dead-lock in the close cor-
poration of the Supreme Council by the ad-
misgion of four very prominent members of
the Fraternity.

Allfed Masonic Degrees. A body has
been formed in England called the Grand
Council of the Allied Masonic ees, in
order to govern various ees or Orders hav-
ing no central authority of their-own. The
8rmcipa,l degrees controlled by it are those of

t. Lawrence the Mart‘yr Knl&xt of Constan-
tinople, Grand Tiler of King Solomon, Secret
Monitor, Red Cross of Babylon, and Grand
High Priest, besides a large numi)er, perhaps
about fifty, of “side degrees,” of which some
are activi t{ worked and some are not. .

Allocution. The address of the presiding
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officer of a Sugreme Council of the Ancient
and Accepted Scottish Rite is sometimes so
called. It was first used by the Council for
the SBouthern Jurisdiction of the United States,
and is derived from the usage of the Roman
Church, where certain addresses of the Pope to
the Cardinals are called allocutions, and this
is to be traced to the customs of Pagan Rome,
where the harangues of the Generals to their
soldiers were called allocutions.

Allowed. In the old manuscript Consti-
tutions, this word is found in the now unusual
sense of “ accepted.” Thus, “ Every Mason
of the Craft that is Mason allowed, ye shall do
to him as ye would be done unto yourself.”
(Lansdowne MS,, circa 1600.) Mason allowed
means Mason acceﬁrted that is, approved. Phil-
lips, in his New orld of Words (1690), de-
fines the verb allow, “ to give or grant; to ap-
prove of; to permit or suffer.” Latimer, in one
of his sermons, uses it in this sense of approv-
Ing or accepting, thus: * 8t. Peter, in torsak-
ing his old boat and nets, was allowed as much
before God as if he had forsaken all the riches
in the world.” In a similar sense is the word
used in the Office of Public Baﬁtism of In-
fants, in the Common Prayer-Book of the
Church of England.

All-Seeing Eye. . An important symbol of
the Supreme Being, borrowed by the Free-
masons from the nations of antiquity. Both -
the Hebrews and the E%rptiana appear to
have derived its use from that natural inclina-
tion of figurative minds to select an organ as
the symbol of the function which it is in-
tended peculiarly to discharge. Thus, the
foot was often adopted as the symbol of swift-
ness, the arm of strength, and the hand of
fidelity. On the same principle, the open eye
was selected as the symbol of watchfulness,
and the eye of God as the symbol of Divine
watchfulness and care of the universe. The
use of the symbol in this sense is repeatedly to
be found in the Hebrew writers. Thus, the
Psalmist says (Ps. xxxiv. 15): “ The eyes of
the Lord are upon the righteous, and his ears
are open unto their ery,” which explains a
subsequent passaﬁe (Ps. cxxi. 4), in which it is
said: * Behold, he that keepeth Israel shall
neither slumber nor sleep.”

In the Apocryphal Book of the Conversa-
tion of God with Moses on Mount Sinas,
translated by the Rev. W. Cureton from an
Arabic MS. of the fifteenth century, and pub-
lished by the Philobiblon Society of London,
the idea of the eternal watchfulness of God is
thus beautifully allegorized:

“ Then Moses sa.lcf to the Lord, O Lord, dost
thou sleep or not? The Lord said unto Mos_es,
I never eYeep: but take a cup and fill it with
water. Then Moses took a cup and filled it
with water, as the Lord commanded him.
Then the Lord cast into the heart of Moses the
breath of slumber; so he slept, and the cup fell
from his hand, and the water which was
therein was spilled. Then Moses awoke from
his sleep. Then said God to Moses, I declare
by my power, and by my glory, that if I were
to withdraw my providence from the beavens
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and the earth, for no longer a space of time’

than thou hast slept, they would at once fall to
ruin and confusion, like as the cup fell from
thy hand.”

On the same principle, the Eiyptia,ns repre-
sented Osiris, their chief deity, by the symbol
of an open eye, and ﬂlaced this hiero-
glyphic of him in_ all their temples. His
symbolic name, on the monuments, was repre-
sented by the eye accompanying a throne, to
which was sometimes added an abbreviated
figure of the god, and sometimes what has been
called a hatchet, but which may as correctly
be supposed to be a representation of asquare,

The All-Seeing Eye may then be considered
as & symbol of God manifested in his omni-
presence—his gg.lardian and preserving char-
acter—to which Solomon alludes in the Book
of Proverbs (xv. 3) when he says: “The eyes
of the Lord are in every place, beholding ()c')r,
a8 in the Revised Verslon; eeping watch
upon) the evil and the good.” It is a symbol of
the Omnipresent Deity.

All-Souls’ Day. The 2d of November.
A festival in the Romish Church for prayers in
behalf of all the faithful dead. Itiskeptasa
feast day by Chapters of Rose Croix.

Almanae, Masonlc. Almanacs for the
gpecial use of the Fraternity are annually
published in many countries of Europe, but
the custom has not extended to America. As
early as 1752, we find an Almanach des Francs-
Magons en Fcosse published at The Hague.
This, or a similar work, was continued to be
published annually at the same place until the

ear 1778. (Kloss, Bibliographie, Nos. 107-9.)
he first English work of the kind appeared in
1775, under the title of The Freemason’s Cal-
endar, or an Almanac for the year 1775, con~
laining, besides an accurate and useful Calen-
dar of all remarkable occurrences for the year,
many useful and curious particulars relating to
Masonry. Inscribed to Lord Peire, G. M., by
a Society of Brethren. London, printed for
the Society of Stationers. This work was
without any official authority, but two years
after the Freemason's Calendar for 1777 was
fgl{)ilished “under the sanction of the Grand
ge of England.” A Masonic Year Book
is now issued annually by the Grand Lodge of
England, and most of the English Provinces
publish Masonic Almanacs.

Almighty. In Hebrew =0 YN, El Shaddas.
The name by which God was known to the
Rz.tria.rchs before he anpounced himself to

oses by his tetragrammatonic name of Je-
hovah. "(See Exodus vi. 3.) It refers to-his
power and might as the Creator and Ruler of
the universe, and hence is translated in the
Septuagint by wavroxpdrwp, and in the Vul-
gate by omnipotens.

Almond-Tree. When it is said in the pas-
sage of Scripture from the twelfth chapter of
Ecclesiastes, sometimes read during the cere-
monies of the Third Degree, ¢ the almond-tree
shall flourish,” reference is made to the white
flowers of that tree, and the allegoric signifi-
cation is to old age, when the hairg of theﬁad
shall become gray.

ALNWICK

Almoner. An officer elected or appointed
in the continental Lodges of Europe to take
charge of the contents of the alms-box, to
carry into effect the charitable resolutions of
the Lodge, and to visit sick and needy breth-
ren. A physician is usually selected in prefer-
ence to any other member for this office. An
almoner may also be appointed among the
officers of an English Lodge. In the United
States the officer does not exist, his duties
being performed by a committee of charity.
It is an important office in all bodies of the
Scottish Rite.

Alms-Box. A box which, toward the
close of the Lodge, is handed around by an
appropriate officer for the reception of such
donations for general objects of charity as the
brethren may feel disposed to bestow. This
laudable custom is very generally practised
in the Lodges of England, Scotland, and Ire-
land, and universally in those of the Conti-
nent. The newly initiated candidate is ex-
pected to contribute more liberally than the
other members. Bro. Hyde Clarke says
(Lon. Freem. Mag., 1859, p. 1166) that  some
brethren are in the habit, on an occasion of
thanksgiving with them, to contribute to the
box of the Lodge more than on other occa-
sions.” This custom has not been adopted in
the Lodges of America, except in those of
French origin and in those of the Ancient and
Accepted Scottish Rite. :

Almsgiving. Although almsgiving, or the
pecuniary relief of the destitute, was not one
of the original objects for which the Institu-
tion of Freemasonry was established, yet, as
in every society of men bound together by a
common tie, it becomes incidentally, yet nec-
essarily, a duty to be practised by all its
members in their individual as well as in their
corporate capacity. Infact, this virtue is inti-
mately interwoven with the whole superatruc-
ture of the Inmstitution, and its practise is a
necesgary corollary from all its principles. Af
an early period in his initiation the candidate
is instructed in the beauty of charity by the
most impressive ceremonies, which are not
easily to be forgotten, and which, with the same
benevolent design, are repeated from time to
time during his advancement to higher de-
grees, in various forms snd under different
circumstances. “ The true Mason,” says
Bro. Pike, ‘“ must be, and must have a right
to be, content with himself; and he can be so
only when he lives not for himself alone, but
for others who need his assistance and have a
claim upon his sympathy.” And the same
eloc}uent writer lays down this rule for a Ma-
son’s almsgiving: * Give, looking for nothing
again, without consideration of future advan-
tages; give to children, to old men, to the un-
thankful, and the dying, and to those you shall
never see again; for else your alms or courtesy
is not charity, but traffic and merchandise.
And omit not to relieve the needs of your
enemy and him who does you injury.” (See
Exclusiveness of Masonry.)

Alnwick Manuscript. This manuscript,
which is now in the possession of the New-
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castle College of the “Societas Rosicruciana
in Anglia,” i8 written on twelve quarto
as a preface to the minute-book of the ““ Com-~
pany and Fellowship of Freemasons of a
Lodge held at Alnwick,” where it appears
under the heading of “ The Masons’ Constitu~
tions.” Thedate of the document is September
29, 1701, “being the general head meeting
day.” Itwasfirst publishedin 1871in Hughan’s
Masonic Sketches and Reprints (Amer. ed.),
and again in 1872 by the same author in his
Old Charges of the British Freemasons. In this
latter work, Bro. Hughan says of the records of
this old Lodge that, * ranging from 1703 to
1757 they mostly refer to indentures, fines,
and initiations, the Lodge from first to last
remaining true to its operative origin. The
members were required annually to ¢ a.pé)ea,r at
the Parish Church of Alnwicke with their
approns on and common squares as aforesaid
on St. John’s Day in Christmas, when a ser-
mon was provided and preached by some
cler, an at their appointment.” A. D.
1708.” The MS. has since been reproduced
in facsimile by the Newcastle College of Rosi-
crucians in 1895.

Al-om-Jah. In the Egyptian mysteries,
this is said to have been the name given to
the aspirant in the highest degree as the secret
name of the Supreme Being. ,In its compo-
nent parts we may recognize the ’?&, Avror ELof
the Igebrews, the AuM or triliteral name of
the Indian mysteries, and the 7 JaH of the
Syrians. .,

Aloyau, Soclete de I'. The word Aloyau
is the French name for g strloin of beef and
hence the title of this society in English would
be The Society of the Sirloin. 1t was a Masonic
association, which existed in France before
the revolution of 1789, until its members were
dispersed at that time. They professed to be
the possessors of many valuable documents
relating to the Knights Templar and, besides,
to be (Acta Latomorum, i., 292) their successors.
(See T'emple, Order of the.)

Alpha and Omega. The first and last let-
ters of the Greek language, referred to in the
Royal Master and some of the higher degrees.
They are explained by this passage in Revela~
tions, ch. xxii,, v. 13.: “1 am Alpha and
Omega, the beginning and the end, the first
and the last.” Alpha and Omegs is, there-
fore, one of the appellations of God, equiva-~
lent to the beginning and end of all things, and
so referred to in Isaigh xliv. 6, “ I am the first
and I am the last.”

Alphabet, Angels’. In the old rituals of
the Fourth or Secret Master’s Degree of the
Scottish and some other Rites, we find this
passage: ‘‘ The seventy-two names, like the
name of the Divinity, are to be taken to the
Kabbalistic Tree and the Angels’ Alphabet.”
The Kabbalistic Tree is a name given by the
Kabbalists to the arrangement of the fen Seph-
iroth (which see). The Angels’ Alphabet is
called by the Hebrews Q™2°1nN D, chetadb
hamalachim, or the writing of the angels. Gaf-
farel says (Curios. Inowis., ch. xiii., 2) that the
stars, according to the opinion of the Hebrew
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writers, are ranged in the heavens in the form

ages | of letters, and that it is possible to read

there whatsoever of importance is to happen
throughout the universe. And the great Eng-
lish Hermetic philosopher, Robert Fludd, says,
in his A pology for theBrethren of the Rosy Cross,
that there are characters in the heavens
formed from the disposition of the stars, just
as geometric lines and ordinary letters are
formed from points; and he adds, that those
to whom God has granted the hidden knowl-
edge of reading these characters will also know
not only whatever is to happen, but all the
secrets of philosophy. The letters thus ar-
ranged in the form of stars are called the An-
gels’ Alphabet. They have the power and
articulation but not the form of the Hebrew
letters, and the Kabbalists say that in them
Moses wrote the tables of the law. The as-
trologers, and after them the alchemists, made
much use of this alphabet; and its introduc-
tion into any of the high degree rituals is an
evidence of the influence exerted on these de-
grees by the Hermetic philosophy. Agrippain
his Occult Philosophy, and Kircher in his (Fds-
pus Egyptiacus, and some other writers, have
given copies of this alphabet. It may also be
found in Johnson’s Typographia. But it is in
the mystical books of the Kabbalists that we
must look for full instructions on this subject.

Alphabet, Hebrew. = Nearly all of the sig-
nificant words in the Masonic rituals are of
Hebrew origin, and in writing them in the rit-
uals the Hebrew letters are frequently used.
For convenience of reference, that alphabet is
here given. The Hebrews, like other ancient
nations, had no figures, and therefore made
use of the letters of their alphabet instead of
numbers, each letter having a particular nu~
merical value. They are, therefore, affixed in

the following table:
Aleph X A 1
Beth 2 B 2
Gimel 2 G 3
Daleth 39 D 4
He nH 5
Vau ! VorO 6
Zain ' Z 7
Cheth n CH 8
Teth v T 9
Yod * TorY 10
Caph g CorK 20
Lamed L 30
Mem n M 40
Nun J N 50
Samech b S 60
Ain Y QGuttural 70
Pe P P 80"
Tsaddi X Tz 90
Koph P QorK 100
Resh 1 R 200
Shin ¥ SH 300
Tau n T 400
Final Caph 7 CorK 500
Final Mem DM 600
Final Nun ] N 700
Final Pe 8 P 800
Final Teaddi Y TZ 900
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Alphabet, Masonic. See Cipher Writing.

Alphabet, Number of Letters in. In
the Sandwich Island alphabet there are 12
letters; the Burmese, 19; Italian, 20; Ben-
galese, 21; Hebrew, éyrian, Chaldee, Phoeni-
cian, and Samaritan, 22 each; Latin, 23;
Greek, 24; French, 25; German, Dutch, and
English, 26 each; Spanish and Sclavonic, 27
each; Persian and Coptic, 32 each; Georgian,
35; Armenian, 38; Russian, 41; Muscovite,
43; Sanskrit and Japanese, 50 each; Ethiopic
and Tartarian, 202 each.

Alphabet, Samaritan. It is believed by
scholars that, previous to the captivity, the
alphabet now called the Samaritan was em-
ployed by the Jews in transcribing the copies
of the law, and that it was not, until their re-
turn from Babylon that they adopted, instead
of their ancient characters, the Chaldee or
s%;llare letters, now called the Hebrew, in
which the sacred text, as restored by KEzra,
was written. Hence, in the more recent rit-
uals of the Scottish Rite, especially those used
in the United States, the Samaritan character
is beginning to be partially used. For conve-
nience of reference, it is therefore here inserted.
The letters are the same in number as the He-
brew, with the same power and the same
names; the only difference is in form.

Aleph N . Lamed 2
Beth Mem b |
Gimel Nun J
Daleth & Samech

He T Ayin

Vau Pe

Zain z Tsade .,;{7"
Cheth Koph P
Teth \X.2 Resch q
Yod n Shin AN
Kaph :’ Tau N

Alpina. In 1836, and some years after-
ward, General Assemblies of the Masons of
Switzerland were convened at Zurich, Berne,
and Basle, which resulted in the union of the
two Masonic authorities of that confederation,
under the name of the Grand Lodge Alpina.
The new Grand Lodge was organized at Zur-
iltgni‘iby fourteen Lodges, on the 24th of July,

In 1910 it had 34 Lodges under its jurisdic-
tion with a membership of 3,842.

_Altar. The most important article of fur-
niture in a Lodge room is undoubtedly the
altar. It is worth while, then, to investigate
its character and its relation to the altars of
other religious institutions. The definition of
an altar is velg simple. It is a structure ele-
vated above the ground, and appropriated to
some service connected with worship, such as
the offering of oblations, sacrifices, or prayers.

Altars, among the ancients, were generally
made of turf or stone. When permanently
erected and not on any sudden emergency,
they were generally built in regular courses of
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Masonry, and usually ina cubical form. Altars
were erected long before temples. Thus,
Noah is said to have erected one as soon as he
came forth from the ark. Herodotus gives the
Egyﬁtians the credit of being the first among
the heathen nations who invented altars.

Among the ancients, both Jews and Gen-
tiles, altars were of two kinds—for incense and
for sacrifice. The latter were always erected
in the open air, outside and in front of the
Temple. Altars of incense only were per-
mitted within the Temple walls. imals were
slain, and offered on the altars of burnt-offer-
ings. On the altars of incense, bloodless sac-
rifices were presented and incense was burnt
to the Deity.

The Magsonic altar, which, like everything
else in Masonry, is symbolie, afp ears to com-
bine the character and uses o goth of these
altars. It isan altar of sacrifice, for on it the
candidate is directed to lay his passions and
vices as an oblation to the Deity, while he
offers up the thoughts of a pure heart as a
fitting incense to the Grand Architect of the
Universe. The altar is, therefore, the most
holy place in a Lodge.

Among the ancients, the altar was always
invested with peculiar sanctity. Altars were
places of refuge, and the supplicants who fled
to them were considered as having placed
themselves under the protection of the Deity
to whom the altar was consecrated, and to do
violence even to slaves and criminals at the
altar, or to drag them from it, was regarded as
an act of violence to the Deity himself, and was
hence g sacrilegious crime.

The marriage covenant among the ancients
was always solemnized at the altar, and men
were accustomed to make all their solemn con-
tracts and treaties by taking oaths at altars.
An oath taken or a vow made at the altar was
considered as more solemn and binding than
one assumed under other -circumstances.
Hence, Hannibal’s father brought him to the
Carthaginian altar when he was about to make
him swear eternal enmity to the Roman
power.

In all the religions of antiquity, it was the
usage of the priests and the people to pass
around the altar in the course of the sun, that
is to say, from the east, by the way of the
south, to the west, singing peans or hymns of
praise as a part of their worship.

From all this we see that the altar in Ma-
gonry is not merely a convenient article of
furniture, intended, like a table, to hold a
Bible. It is a sacred utensil of religion, in-
tended, like the altars of the ancient tem;f\}les,
for religious uses, and thus identifying Ma~
sonry, by its necegsary existence in our Lodges,
as a religious institution. Its presence should
also lea,glthe contemplative Mason to view the
ceremonies in which it is employed with
solemn reverence, as being part of a really
religious worship. .

The situation of the altar in the French and
Scottish Rites is in front of the Worshipful
Master, and, therefore, in the East. In the
York Rite, the altar is placed in the center of
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the room, or more properly a little to the East
of the center.

The form of a Masonic altar should be a
cube, about three feet high, and of correspond-
ing proportions as to length and width, having,
in imitation of the Jewish altar, four horns,
one at each corner. The Holy Bible with the
Square and Compass should be spread open
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upon it, while around it are to be placed three
lights. These lights are to be in the East,
est, and South, and should be arranged as in
the annexed diagram. The stars show the posi-
tion of the lilght in the East, West, and South.
The black dot represents the position North
of the altar where there is no light, because in
Masonry the North is the place of darkness.

Altenburg, Congress of. Altenberg isa
small place in the Grand Dukedom of Weimar,
about two miles from the city of Jena. Here
in the month of June, 1764, the notorious
Johnson, or Leucht, who called himself the
Grand Master of the Knights Templar and the
head of the Rite of Strict Observance, assem-
bled a Masonic congress for the purpose of
establishing this Rite and its system of Tem-
plar Magonry. But he was denounced and
expelled by the Baron de Hund, who, having
proved Jo 1 to be an impostor and charla~
tan, was himself proclaimed Grand Master of
the German Masons by the congress. (See
Johnson and Hund; also Strict Observance,
Rite of.)

Altenburg, Lodge at. One of the oldest
Lodges in Germany is the Lodge of ¢ Archi-
medes of the Three Tracing Boards” (Archi-
medes zu den drei Reissbreutern) in Altenburg,
It was instituted January 31, 1742, by a depu-
tation from Leipsic. In 1775 it joined the
Grand Lodge of Berlin, but in 1788 attached
itself to the Eclectic Union at Frankfort-on-
the-Main, which body it left in 1801, and
established a directory of its own, and in-
stalled a Lodge at Gera and another at Schnee-
berg. Intheyear 1803 the Lodge published a
Book of Constitutions in a folio of 244 pages, a
work which is now rare, and which Lenning
says is one of the most valuable contributions
to Masonic literature. Three Masonic jour-
nals were also produced by the Altenburg
school of historians and students, one of which
—ithe Bruderblitter—continued to appear until

1854. In 1804 the Lodge struck a medal upon

the occasion of erecting a new hall. In 1842
it celebrated its centennial anniversary.
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Amal-sagghl. (Great labor.) The name
of the 5th step of the mystic ladder of Kadosh,
A. A. Scottish Rite.

Amaranth. A plant well known to the
ancients, the Greek name of which signifies
“ never withering.” It is the Celosia cristata
of the botanists. The dry nature of the
flowers causes them to retain their freshness for
a very long time, and Pliny says, although in-
correctly, that if thrown mto water they will
bloom anew. Hence it is a symbol of immor-
tality, and was used by the ancients in their
funeral rites. It is often placed on coffins at
the present day with a like symbolic meaning,
and is hence one of the decorations of a
Sorrow Lodge.

Amaranth, Order of the. Instituted by
Queen Christina of Sweden in 1653, and num-
bering 31, composed of 15 knights, 15 ladies,
and the Queen as the Grandmistress. The
ingignis consisted of two letters A interlaced
one being inverted, within a laurel crown, an
bearing the motto, Dolce nella memoria. The
annual festival of this equestrian Order was
held at the Epiphany. A society of a similar
name, androgynous in its nature, was insti-
tuted in 1883, under the supervision of Robert
Macoy, of New York, to supplement the Order
of the Eastern Star, having a social and
charitable purpose, the ritual of which, as well
as its constitutional government, has met with
much commendation.

Amar-jah. Hebrew "“™0N, God spake;
a significant word in the high degrees of the
Ancient and Accepted Scottish Rite.

Amen. Sometimes used as a response to a
Masonic prayer, though in England theformula
is ‘ so mote it be.”” The word Amen gignifies
in Hebrew verily, truly, certainly. *‘Its proper
place,” says Gesenius, “is where one n
confirms the words of another, and adds his
wish for success to the other’s vows.” It is
evident, then, that it is the brethren of the
Lodge, and not the Master or Chaplain, who
should pronounce the word. Yet the custom
in the United States is for the Master or
Chaplain to say “Amen " and the brethren
respond, ¢ So mote it be.” It is a response to
the prayer. The Talmudists have man
guperstitious notions in respect to this word.
Thus, in one treatise ( Uber Musar), it is said
that whosoever pronounces it with fixed atten-
tion and devotion, to him the gates of Paradise
will be opened; and, again, whosoever enunci-
ates the word rapidly, his days shall pass
rapidly away, and whosoever dwells upon it,
pronouncing it distinctly and slowly, his life
shall be prolonged.

Amendment. All amendments to the by-
laws of a Lodge must be submitted to the
Grand or Provincial or District Lodge for its
approval.

An amendment to a motion ?ending before
a Lodge takes precedence of the original
motion, and the question must be put upon the
amendment first. If the amendment be lost,
then the question will be on the motion; if the
amendment be adopted, then the question
will be on the original motion as so amended;
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and if then this question be lost, the whole
motion falls to the ground. -

The principal Parliamentary rules in rela-
tion to amendments which are applicable to
the business of a Masonic L(xfge are the
following:

1. An amendment must be made in one of
three ways: by adding or inserting certain
words, by striking out certain words, or by
striking out certain words and inserting others.

2. Every amendment is susceptible of an
amendment of itself, but there can be no
amendment of the amendment of an amend-
ment; such a piling of questions one upon
another would tend to embarrass rather than
to facilitate business. ‘ The object which is
proposed to be effected by such a proceeding
must be sought by rejecting the amendment
to the amendment, and then submitting the
proposition in the form of an amendment of
the first amendment in the form desired.”
Cushing (Elem. Low and Pract. Leg. Ass.,
§ 1306) illustrates this as follows: ““ If a prop-
osition consists of AB, and it is proposed to
amend by inserting CD, it may be moved to
amend the amendment by inserting EF; but
it cannot be moved to amend this amendment,
as, for example, by inserting G. The only
mode by which this can be reached is to reject
the amendment in the form in which it is pre-
sented, namely, to insert EF, and to move it
in the form in which it i1s desired to be
amended, namely, to insert EFG.”

3. An amendment once rejected cannot be
again proposed.

4. An amendment to strike out certain
words having prevailed, a subsequent motion
to restore them is out of order.

5. An amendment may be proposed which
will entirely change the character and sub-
stance of the original motion. The incon-
gistency or incompatibility of a proposed
amendment with the proposition to be
amended, though an argument, perhaps, from
its rejection by the Lodge, is no reason for its
suppression by the presiding officer.

6. An amendment, before it has been pro-
g;)sed to the body for discussion, may be with-

awn by the mover; but after it has once been
in possession of the Lodge, it can only be with-
drawn by leave of the Lodge. Inthe Congress
of the United States, leave must be obtained
by unanimous consent; but the usage in Ma-
sonic bodies is to require only a majority vote.

7. An amendment having been withdrawn
by the mover, may be again proposed by
another member. ;

8. Several amendments may be proposed
to a motion or several amendments to an
amendment, and the question will be put on
them in the order of their presentation. But
as an amendment takes precedence of a
motion, 80 an amendment to an amendment
takes precedence of the original amendment.

. amendment does not require a
seconder, although an original motion always
oes.
There are many other rules relative to
amendments which prevail in Parliamentary
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bodies, but these appear to be the only ones
which regulate this subject in Masonic assem-

blies.

Amentl. See Book of the Dead.

American Mysterles. Among the many
evidencesof a formerstateof civilization among
the Aborigines of America which seem to
prove their origin from the races that inhabit
the Eastern hemisphere, not the least re-
markable is the existence of Fraternities bound
by mystic ties, and claiming, like the Free-
masons, to possess an esoteric knowledge,
which they carefully conceal from all but the
initiated. De Witt Clinton relates, on the
authority of a respectable native minister,
who had received the signs, the existence of
such a society among the Iroquois. The
number of the members was limited to fifteen,
of whom six were to be of the Seneca tribe
five of the Oneidas, two of the Cayugas, and
two of the St. Regis. They claim that their
institution has existed from the era of the
creation. The times of their meeting they
keep secret, and throw much mystery over all
their proceedings.

Brinton tells us in his interesting and in-
structive work on The Myths of the New World
(p. 285), that among the red race of America
“the priests formed societies of different
grades of illumination, only to be entered by
those willing to undergo trying ordeals, whose
secrets were not to be revealed under the
geverest penalties. The Algonkins had three
such grades—the waubeno, the meda, and the
Jjossakeed, the last being the highest. To this
no white man was ever admitted. All tribes
appear to have been controlled by these secret
gocieties. Alexander von Humboldt men-
tions one, called that of the Botuto, or Holy
Trumpet, among the Indians of the Orinoco,
whose members must vow celibacy, and sub-
mit to severe scourgings and fasts. The
Collahuayas of Peru were a guild of itinerant
quacks and magicians, who never remained
permanently in one spot.”

American Rite. It has been proposed,
and I think with propriety, to give this name
to the series of degrees conferred in the
United States. The York Rite, which is the
name by which they are usually designated,
is certainly a misnomer, for the York Rite

roperly consists of only the degrees of

ntered Apprentice, Fellow-Craft, and Master
Magson, including in the last degree the Holy
Royal 'Arch. This was the Masonry that
existed in England at the time of the revival
of the Grand Lodge in 1717. The abstraction
of the Royal Arch from the Master’s Degree
and its location as a separate degree, produc
that modification of the York Rite which now
exists in England, and which should properly
be called the Modern York Rite, to distin-
guish it from the Ancient York Rite, which
consisted of only three degrees. But in the
United States still greater additions have been
made to the Rite, through the labors of Webb
and other lecturers, and the influence insensi-
bly exerted on the Order by the introduction

of the Ancient and Accepted Scottish Rite
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into this country. The American modifica~
tion of the York Rite, or the American Rite,
consists of nine degrees, viz.:

1. Entered Apprentice. boggveﬂodl nes sil:&
2. Fellow-Craft. €8,

3. Master M under the control

- Master hlason. of Grand Lodges.

4. Mark Master. Given in Chap-
5. Past Master. ters, and under the
6. Most Excellent Master. {control of Grand
7. Holy Royal Arch. Chapters.

Given in Coun-
cils, and under the
control of Grand
Councils.

o]

. Royal Master.
9. Select Master.

A tenth degree, called Super-Excellent
Master, is conferred in some Councils as an
honorary rather than as a regular degree; but
even as such it is repudiated by many Grand
Councils. To these, perhaps, should be added
three more degrees, namely, Knight of the
Red Cross, Knight Templar, and Knight of
Malta, which are given in Commanderies, and
are under the control of Grand Commanderies,
or, as they are sometimes called, Grand En-
campments. But the degrees of the Com-
mandery, which are also known as the de%rees
of Chivairﬁ can hardly be called a part of the
American Rite. The possession of the Eighth
and Ninth De%rees isnot considered anecessary

ualification for receiving them. The true
erican Rite consists only of the nine de-
grees above enumerated.
. 'There is, or may be, a Grand Lodge, Grand
Chapter, Grand Council, and Grand Com-
mandery in each State, whose jurisdiction is
distinct and sovereign within its own territory,
There is no General Grand Lodge, or Grand
Lodge of the United States, though several
efforts have been made to form one (see
General Grand Lodge); there is a General
Grand Chapter, but all Grand Chapters are not
subject to it, and a Grand Encampment to
which all Grand Commanderies of the States
are subject.

American (Military) Union Lodge. In
1776 six Master Masons, four Fellow-Crafts,
andoneEntered Apprentice, all butone, officers
in the Connecticut Line of the Continental
army in camp at Roxbury, Mass., petitioned
Richard Gridley, Deputy Grand Master of
8t. John’s Grand Lodge, for a warrant formin
them into a regular Lodge. On the 15th o
February, a warrant was issued to Joel Clark,
a})pointing and constituting him First Master
of American Union Lodge, * erected at Rox-
bury, or wherever your body shall remove on
the Continent of America, provided it is where
no Grand Master is appointed.” The Lodge
was duly constituted and almost immediately
moved to New York, and met on April 23,
1776, by permission of Dr. Peter Mirfdleton,
Grand K’Ia,ster of Magons in the Province of
New York. It was agreed at this meeting to
petition him to coni the Massachusetts
warrant as, under its terms, they were without
authority to meet in New York. Dr. Middle-
ton would not confirm the warrant of Ameri-
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can Union Lodge, but in April, 1776, caused a
new warrant to be issued to the same brethren,
under thename of Military Union Lodge, No. 1,
without recalling the former warrant. They
thus presented an anomaly of a Lodge holding
warrants from and yielding obedience to two
Grand Bodies in different jurisdictions. The
spirit of the brethren, though, is shown in their
adherence to the name erican Union in
their minutes, and the only direct acknowl-
edgment of the new name is in a minute pro-
viding that the Lodge furniture purchase by
American Union ‘‘ be considered only as lent
to the Military Union Lodge.”

This Lodge followed the Connecticut Line -

of the Continental army throughout the War
of Independence. It was Gen. Samuel Holden
Parsons of American Union who returned to
the British army Lodge Unity, No. 18, their
warrant, which had come into possession of
the American army at the taking of Stony
Point in 1779. American Union participated
in a convention at Morristown, N. J., January
31, 1780, when it was proposed to nominate
Gen. Washington as “Grand Master over the
thirteen United States of America,” and it was
on the suggestion of Rev. Israel Evans of
American Union that the ¢ Temple of Vir-
tue,” for the use of the army and the army
Lodges, was erected at New Windsor (New-
burgh), N. Y., during the winter of 1782-83.
The Lodge followed the army to the North-
west Territory after the War of Independence,
and ga.rticipated in the formation of the
Grand Lodge of Ohio. Shortly afterward
the Lodge withdrew from the Grand Lodge of
Ohio and did not appear on the roll thereafter,
but pursued an independent existence for
some years. The ;())resent American Union
Lodge at Marietta, Ohio, No. 1 on the roll of
the Grand Lodge of Ohio, was organized by
members of the old Lodge. The first minute-
book, from the original constitution to April
23, 1783, is in the I%brary of the Grand Lodge
of New York. During the war many prom=
inent ‘g'atriots were members, and several
times Washington was recorded as s(m} Vx":it]gr].
Ameth. Properly, Emeth, which see.
Amethyst. Hebrew %=onR, achlemah.
The ninth stone in the breastplate of the high
priest. The amethyst is a stone in hardness
next to the diamond, and of a deep red and
blue color resembling the breast of a dove.
Amicists, Order of. A secret association
of students, once very extensively existing
among the universities of Northern Germany.
Thory (Acta Latomorum, i., 292) says that this
association was first established in the College
of Clermont, at Paris. An account of it was
published at Halle, in 1799, by F. C.Laukhard,
under the title of Der Mosellaner—oder Ami=
cisten—Orden nach seiner Entstehung, tnnern
Verfassung und Verbrestung auf den deutschen
Universitdten, &c. The Order was finally
suppressed by the imperial government.
Amis Réunis, Loge des. The Lodge of
United Friends, founded at Paris in 1771, was
distinguished for the talents of many of its
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members, among whom was Savalette de
Langes, and played for many years an im-

rtant part in the affairs of French Masonry.
fg its bosom was originated, in 1775, the Rite
of Philalethes. In 1784 it convoked the first
Congress of Paris, which was held in 1785, for
the gudable purpose of endeavoring to dis-
entangle Freemasonry from the almost inex-
tricable confusion into which it had fallen
by the invention of so many rites and new
degrees. The Lodge was in possession of a
valuable library for the use of its members
and had an excellent cabinet of the hysica.i
and natural sciences. Upon the death of
Savalette, who was the soul of the Lodge, it
fell into decay, and its books, manuscripts,
and cabinet were scattered. (Clavel, p. 171.)
All of its library that was valuable was trans-
ferred to the archives of the Mother Lodge of
the Philosophic Scottish Rite. Barruel gives
a brilliant picture of the concerts, balls, and
suppers given by this Lodge in its haicyon
days, to which “ les Crésus de 1a Magonnerie ”
congregated, while a few superior members
were engaged, as he says, in hatching political
and revolutionary schemes, but really in plans
for the elevation of Masonry as a philosophic
institution. (Barruel, Mémoires pour servir @
U Histoire du Jacobinisme, iv., 343.)

Ammon. See Amun.

Ammonitish War. A war to which
allusion is made in the Fellow-Craft’s Degree.
The Ammonites were the descendants of the
younger son of Lot, and dwelt east of the
river Jordan, but ori%inally formed no part of
the land of Canaan, the Israelites having been
directed not to molest them for the sake of
their great progenitor, the nephew of Abraham.
But in the time of Jephthah, their king having
charged the Israelites with taking away a part
of his territory, the Ammonites crossed the
river Jordan and made war upon the Israelites.
Jephthah defeated them with great slaughter,
and took an immense amount of spoil. %t was
on account of this spoil—in which they had no
share—that the Ephraimites rebelled against
Jephthah, and gave him battle. (See Ephraim-
les

Amor Honor et Justitia. A motto of the
Grand Lodge of England used prior to the
union of 1813, which is to be found graven on
the ¢ Masonic Token ”’ of 1794, commemora~
tive of the election of the Prince of Wales as
M. W. Grand Master, November 24, 1790.

Amphibalus. See Saint Amphibalus.

Ample Forme. When the Grand Master
is present at the openinieor closing of the
Grand Lodge, it is said to be opened or closed
“ in ample form.”” Any ceremony performed
by the Grand Master is said to be done “in
ample form ”’ szl‘len performed by the Deputy,
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it is said to ‘in due form”; and by any
other mg:arily presiding officer, it is “in
form.” (See Form.)

Amru. The name given to the Pheenician
carpenter, who is represented in some legends
a8 one of the Assassins, Fanor and Metusael
being the other two. L

Amshaspands, The name given in the Per-
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sian Avesta to the six good genii or powerful
angels who continuously wait round the throne
of Ormudz, or Ormazd. Also the name of the
six summer months and the six productive
working properties of nature.

Amulet. See Talisman.

Amun. The Supreme God among the
Egyptians. He was a concealed god, and is
styled “ the Celestial Lord who sheds light on
hidden things.” From him all things ema-
nated, though he created nothing. He corre-
sponded with the Jove of the Greeks, and,
consequently, with the Jehovah of the Jews.
His symbol was a ram, which animal was
sacred to him. On the monuments he is
represented with a human face and limbs free,
having two tall straight feathers on his head,
issuing from a red cap; in front of the plumes a
disk is sometimes seen. His body is colored a
deep blue. He is sometimes, however, repre-
sented with the head of a ram, and the Greek
and Roman writers in general agree in de-
scribing him as being ram-headed. There is
some confusion on this point. Xenrick says
that Nouf was, in the majority of instances,
the ram-headed god of the Egyptians; but he
admits that Amun may have been sometimes
so represented.

Anachronism. Ritual makers, especiall
when theyhave been ignorant and uneducated,
have often committed anachronisms by the
introduction  into Masonic ceremonies of
matters entirely out of time. Thus, the use
of a bell to indicate the hour of the night,
practised in the Third Degree; the placing of a
celestial and a terrestrial globe on the summit
of the pillars of the porch, in the Second
Degree; and quotations from the New Testa~
ment and references to the teachings of Christ,
in the Mark Degree, are all anachronisms.
But, although it were to be wished that these
disturbances of the order of time had been
avoided, the fault is not really of much im-
portance. The object of the ritualist was
simply to convey an idea, and this he has done
in the way which he supposed would be most
readily comprehended by those for whom the
ritual was made. The idea itself is old, al-
though the mode of conveying it may be new.
Thus, the bell is used to ingicate 8 specific
point of time, the globes to symbolize the uni-
versality of Masonry, and passages from the
New Testament to inculecate the practise of
duties whose obligations are older than Chris-

tianity.
Anagram. The manufacture of anagrams
out of proper names or other words has always

been a favorite exercise, sometimes to pay a
compliment—as when Dr. Burney made
Honor est a Nilo out of Horatio Nelson—and
sometimes for purposes of secrecy, as when
Roger Bacon concealed under an anagram one
of the ingredients in his recipe for gunpowder,
that the world might not too easily become
acquainted with the composition of so dan-
gerous a material. The same method was
adopted by the adherents of the house of
Stuart when they manufactured their system
of high degrees as s political engine, and thus,
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under an anagrammatic form, they made
many words to designate therr friends or,

rincipally, theirenemiesof the opposite party.
R'Iost of these words it has now become im-

ossible to restore to their original form,
gut several are readily decipherable. Thus,
among the Assassins of the Third Degree, who
symbolized, with them, the foes of the mon-
archy, we recognize Romvel as Cromwell, and
Hoben as Bohun, Barl of Essex. It is only
thus that we can ever hope to trace the origin
of such words in the high degrees as Tercy,
Stolkin, Morphey, ete. To look for them 1
any Hebrew root would be a fruitless task.

The derivation of many of them, on account|

of the obscurity of the persons to whom they
refer, is, perhaps, forever lost; but of others
the research for their meaning may be more
successful.

Ananiah. The name of a learned Egyp-
tian, who is said to have introduced the Order
of Mizraim from Egypt into Italy. Dr.
Oliver (Landm., ii., 75) states the tradition,
but doubts its authenticity. It isin all prob-
ability apocryphal. (See Mizraim, Riteof.)

Anchor and Ark. The anchor, as a sym-
bol of hope, does not appear to have belonged
to the ancient and classic system of symbolism.
The Goddess Spes, or Hope, was among the
ancients represented in the form of an erect
woman, holding the skirts of her garments in
her left hand, and in her right a flower-shaped
cup. As an emblem of hope, the anchor is
peculiarly a Christian, and thence a Masonic,
symbol. It is first found inscribed on the
tombs in the catacombs of Rome, and the
idea of using it is probably derived from the
language of St. Paul (Heb. vi. 19), “ which

ope we have as an anchor

of the soul both sure and

A\ steadfast.” The primitive

A Christians “ looked upon

life as a stormy voyage, and

N V)] glad were the voyagers

€/ when it was done, and they

ad arrived safe in port.

Of this the anchor was a

symbol, and when their brethren carved it

over the tomb, it was to them an expression

of confidence that he who slept beneath had

reached the haven of eternal rest.” (Kip,

Catacombs of Rome, p. 112.) The strict iden-

tity between this and the Masonic idea of the
symbol will be at once observed.

“ The anchor,” says Mrs. Jameson (Sac.
and Legend, Art. i) 34), ¢ is the Christian sym-
bol of immovable ness, hope, and patience;
and we find it very frequently in the cata-
combs, and on the ancient Christian gems.”
It is the peculiar attribute of St. Clement
and is often inscribed on churches dedicated
to him.

But there is a necessary connection between
an anchor and a ship, and hence, the latter
image has also been adopted as a symbol of
the voyage of life; but, unlike the anchor, it
was not confined to Christians, but was with
the heathens also a favorite emblem of the
close of life. Kip thinks the idea may have
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the Christian

been derived from them b,

Fathers, who gave it a more elevated meaning.
The ship is in Masonry substituted by the al:"ﬁ
Mrs. Jameson says (ué supra) that * the Ark
of Noah floating safe amid the deluge, in which
all things else were overwhelmed, was an
obvious symbol of the Church of Christ. . . .
The bark of St. Peter tossed in the storm, and
by the Redeemer guided safe to land, was also
considered as symbolical.”

These symbolical views have been intro-
duced intp Masonry, with, however, the more
extended application which the universal
character of the Masonic religious faith re-
quired. Hence, in the Third , whose
teachings all relate to life and death, “ the ark
and anchor are emblems of a well-grounded
hope and a well-spent life. They are em-
blematical of that Divine ark which safely
wafts us over this tempestuous sea of troubles,
and that anchor which shall safely moor usin a
peaceful harbor where the wicked cease from
troubling and the weary shall find rest.” Such
is the language of the lecture of the Third
Degree, and it gives all the information that
is required on the esoteric meaning of these
symbols. The history I have added of their
probable origin will no doubt be interesting to
the Masonic student.

Anchor, Knight of the. See Knight of
the Anchor.

Anchor, Order of Knights and Ladles
of the. A system of androgynous Maso
which arose in France in the year 1745. 1t
was a schism which sprang out of the Order of
Felicity, from which it differed only in being
somewhat more refined. Its existence was
not more durable than that of its predecessor.
(Clavel, Hist. pitt. de la F. M., p. 111.) (See
Felicity, Order of.)

Anclent and’ Accepted Rite. See Scot-
tish Rite.

Anclent Craft Masonry. This is the
name given to the three symbolic de of
Entered A) Erentice, Fellow-Craft, and Master
Mason. e degree of Royal Arch is not
generally included under this appellation; al-
though, when considered (as it really is) a com-
plement of the Third Degree, it must of course
constitute a part of Ancient Craft Masonry.
In the articles of union between the two Grand
Lodges of England, adopted in 1813, it is de-
clared that * pure Antient Masonry consists
of three degrees and no more, viz.: those of the
Entered Apprentice, the Fellow Craft, and the
Master Mason, including the Supreme Order
of the Holg Royal Arch.”

Ancient Free and Accepted Masons.
The title most generally assumed by the Eng-
lish and American Grand Lodges. (See T'itles
of Grand Lodges.

Anclent or Antient or Atholl Masons.
In 1751 some Irish Masons in London estab-
lished a body which thr?r called the * Grand
Lodge of England according to the Old Insti-
tutions,” and they styled themselves ¢ An-
cients” and the members of the regular
Grand Lodge, established in 1717, “ Moderns.”
Thus Dermott, in his Ahiman li’czon, divides
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the Masons of England into two classes, as
follows: 4

““ The Ancients, under the name of Free and
Accepted Masons, according to the old Insti-
tutions; the Moderns, under the name of
Freemasons of Engla.mi. And though a sim-
ilarity of names, yet they differ exceedingly
in makings, ceremonies, knowledge, Masonic
language, and installations; so much, that
they always have been, and still continue to
be, two distinct societies, totally independent
of each other.” (7thed,, p. xxx.)

The “ Ancients” maintained that they
alone preserved the ancient tenets and prac-
tises of Masonry, and that the regular Lodges
had altered the Landmarks and made innova-~
tions, as they undoubtedly had done about the
year 1730, when Prichard’s Masonry Dis-
sected appeared.

For a long time it was supposed that the
“ Ancients ” were a schismatic body of
seceders from the Premier Grand Lodge of
England, but Bro. Henry Sadler, in his Ma-
sonic Facts and Fictions, has proved that
this view is erroneous, and that they were
really Irish Masons who settled in London.

In the year 1756, Laurence Dermott, then
Grand Secretary, and subsequently the
Deputy Grand Master of the Grand Lodge of
the Ancients, published a Book of Constitu-
tions for the use of the Ancient Masons, under
the title of Ahiman Rezon, which work went
through several editions, and became the
code of Masonic law for all who adhered,
either in England or America, to the Grand
Lodge of the Ancients, while the Grand
Lodge of the Moderns, or the regular Grand
Lodge of England, and its adherents, were
governed by the regulations contained in

 Anderson’s Constitutions, the first edition of
which had been published in 1723.

The dissensions between the two Grand
Lodges of England lasted until the year 1813,
when, as will be hereafter seen, the two bodies
became consolidated under the name and title
of the United Grand Lodge of Ancient Free-
masons of England. Four years afterward
a similar and final reconeiliation took place in
America, bgo the union of the two Grand

“Lodges in South Carolina. At this day all
distinction between the Ancients and Moderns
has ceased, and it lives only in the memory of
the Masonic student.

What were the precise differences in the rit-
uals of the Ancients and the Moderns, it is
now perhaps impossible to discover, as from
their esoteric nature they were only orally
communicated; but some shrewd and near
approximations to their real nature may be
drawn by inference from the casual expressions
which have fallen from the advocates of each
in the ocourse of their long and generally
bitter controversies.

It has already been said that the regular
Grand Lodge is stated to have made certain
changes in the modes of recognition, in conse-

. quence of the publication of Samuel Prichard’s
spurious revelation. These changes were, as
we traditionally learn, a simple transposition
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of certain words, by which that which had
originally been the first became the second, and
that which had been the second became the first.
Hence Dr. Dalcho, the compiler of the original
Ahtman Rezon of South Carolina, who was
himself made in an Ancient Lodge, but was
acquainted with both systems, says (Edit.
1822, p. 193), “ The real diﬁrence in point of
importance was no greater than it would be to
dispute whether the glove should be placed first
upon the right or on the left.” A similar testi-
mony as to the character of these changes is
furnished by an address to the Duke of Atholl
the Grand Master of the Grand Lodge of
Ancients, in which it is said: “ I would beg
leave to ask, whether two persons standing in
the Guildhall of London, the one facing the
statues of Gog and Magog, and the other with
his back turned on them, could, with any
degree of propriety, quarrel about their sta-
tions; as Gog must be on the right of one, and
Magog on the right of the other. Such then,
and far more insignificant, is the disputatious
temper of the seceding brethren, that on no
better grounds than the above they choose to
usurp a power and to aid in open and direct
violation of the regulations they had solemnly
engaged to maintain, and by every artifice
possible to be devised endeavored to increase
their numbers.” It was undoubtedly to the
relative situation of the pillars of the porch,
and the appropriation of their names in the
ritual, that these innuendoes referred. As we
have them now, they were made by the
change effected by the Grand Lodge of Mod-
erns, which transposed the original order in
which they existed before the change, and in
which order they are still preserved by the con-~
tinental Lodges of Europe.

It is then admitted that the Moderns did
make innovations in the ritual; and although
Preston asserts that the changes were made
by the regular Grand Lodge to distinguish its
members from those made by the Ancient
Lodges, it is evident, from the language of
the address just quoted, that the innovations
were the cause and not the effect of the schism,
and the inferential evidence is that the changes
were made in consequence of, and as a safe-
guard against, spurious publications, and
were intended, as has already been stated, to
distinguish impostors from true Masons, and
not schismatic or irregular brethren from
those who were orthodox and regular.

But outside of and beyond this transposi-
tion of words, there was another difference
existing between the Ancients and the Mod-
erns. Dalcho, who was acquainted with both
systems, says that the Ancient Masons were
in possession of marks of recognition known
only to themselves. His language on this
subject is positive. ‘¢ The Ancient York Ma~
sons,” he says, “ were certainly in possession
of the original, universal marks, as they were
known and given in the Lodges they had left,
and which had descended through the Lodge
of York, and that of England, gown to their
day. Besides these, we find they had pecul-
tar marks of their own, which were unknown
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to the body from which they had se&arated,
and were unknown to the rest of the Masonic
world. We have, then, the evidence that
they had two sets of marks; viz.: those which
they had brought with them from the original
body, and those which bhey had, we must sup-~
pose, themselves devised.” (P. 192.)
Dermott, in his Ahiman Rezon, confirms
this statement of Dalcho, if, indeed, it needs
confirmation. He says that ‘“a Modern
Mason may with safety communicate all his
secrets to an Ancient Mason, but that an
Ancient Mason cannot, with like safety, com-
municate all his secrets to a Modern Mason
without further ceremony.” And he assigns
as a reason for this, that ““as a science com-
prehends an art (though an art cannot com-
prehend a science), even so Ancient Masonry
contains everything valuable among the Mod-
erns, as well as many other things that cannot
be revealed without additional ceremonies.”
Now, what were these * other things”
known by the Ancients, and not known by
the Moderns? What were these distinctive
marks, which precluded the latter from visit~
ing the Lodges of the former? Written his-
tory is of course silent as to these esoteric
matters. But tradition, confirmed by, and at
the same time explaining, the hints and casual
intimations of contemporary writers, leads us
to the almost irresistible inference that they
were to be found in the different constructions
of the Third, or Master’s Degree, and the intro-
duction into it of the Royal Arch element,; for,
as Dr. Oliver (Hist. Eng. R. A., p. 21) says,
“ the division of the third degree and the fab-
rication of the English Royal Arch appear, on
their own showing, to have been the work of
the Ancients.” And hence the Grand Secre-
tary of the regular Grand Lodge, or that of the
Moderns, replying to the application of an
Ancient Mason from Ireland for relief, says:
“ Our society (%. e., the Moderns) is neither
Arch, Royal Arch, nor Ancient, so that you
have no right to partake of our charity.”
This, then, is the solution of the difficulty.
The Ancients, besides preserving the regular
order of the words in the First and Second De-
grees, which the Moderns had transposed (a
transposition which has been retained in the
Lodges of Britain and America, but which
has never been observed by the continental
Lodges of Europe, who continue the usage of
the Ancients), also finished the otherwise im-
perfect Third Degree with its natural comple-
ment, the Royal Areh, a complement with
which the Moderns were unacquainted, or
which they, if they knew it once, had lost.
The following is a list of t e Grand Masters
of the Grand Lodge of Ancients from its or-
anization to its dissolution: 1753, Robert
rner; 1754~55, Edward Vaughan; 175659,
Earl of Blessington; 1760-65, Earl of Kelly;
1766-70, The Hon. Thomas Matthew; 1771~
74, third Duke of Atholl; 1775-81, fourth
Duke of Atholl; 1782-90, Earl of Antrim;
1791-1813, fourth Duke of Atholl; 1813, Duke
of Kent, under whom the reconciliation of the
two Grand Lodges was accomplished.
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The Grand Lodge of Ancient Masons was,
shortly. after its organization, recognized by
the Grand Lodges of Scotland a,ngn Ireland, .
and, through the ability and energy of its
officers, but especially Laurence Dermott, at
one time its Grand Secretary, and afterward
its Deputy Grand Master, and the author of
its Ahtman Rezon, or Book of Constitutions,
it extended its influence and authority into
foreign countries and into the British Colonies
of America, where it became exceedingly pop-
ular, and where it organized several Provincial
Grand Lodges, as, for instance, in Massa-
chusetts, New York, Pennsylvania, Virginia,
and South Carolina, where the Lodges work-
ing under this authority were generaﬁy known
as *“ Ancient York Lodges.”

In consequence of this, dissensions existed,
not only in the mother country, but also in
America, for many years, between the Lodges
which derived their warrants from the Grand
Lodge of Ancients and those-which derived
theirs from the regular or so-called Grand
Lodge of Moderns. But the Duke of Kent
having been elected, in 18183, the Grand Mas-
ter of the Ancients, while his brother, the
Duke of Sussex, was Grand Master of the
Moderns, a permanent reconcilistion was
effected between the rival bodies, and by mu-
tual compromises the present ‘United Grand
Lodge of Ancient Freemasons of England ”
was established.

Similar unions were consummated in Amer-
ica, the last being that of the two Grand
Lodges of South Carolina, in 1817, and the
distinction between the Ancients and the
Moderns was forever abolished, or remains
only as a melancholy page in the history of
Masonic controversies. om their conneo-
tion with the Dukes of Atholl, the * Ancient »
Masons are sometimes known as “ Atholl”
Masons. . [E.L HJ}

Ancient Reformed Rite. A Rite differ-
ing very slightly from the French Rite, or Rile
Moderne, of which, indeed, it is said to be only
a modification. It is practised by the Grand
Lodge of Holland and the Grand Orient of
Belgium. It was established in 1783 as one
of the results of the Congress of Wilhelmsbad.

Ancient of Days. A title applied, in the
visions of Daniel, to Jehovah, to signify that
his days are beyond reckoning. Used by
Webb in the Most Excellent Master’s song.

“Fulfilled is the promise
By the ANCIENT oF Days,
To bring forth the cape-stone
With shouting and praise.”

Ancients. See Ancient Masons.

Ancient, The. The Third Degree of the
German Union of Twenty-two.

Anclent York Masons. One of the names
assumed by the Lodges of Ancient Masons,
which see.

Anderson, James. The Rev. James An-
derson, D.D., is well known to all Masons
as the compiler of the celebrated Book of Con~
stitutions. The date and place .of his birth
have not yet been discovered with certainty,
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but the date was probably 1680, and the place
Aberdeen in Scotland, where he was educated
and where he probably took the degrees of
MA. and D.B. At some unascertained
period he migrated to London, and our first
precise knowledge of him, derived from a docu-
ment in the State Recor(fs, is that on February
15, 1709-10, he, as a Presbyterian minister,
took over the lease of & chapel in Swallow
Btreet, Piccadilly, from a_ congregation of
French Protestants which desired to dispose
of it because of their decreasing prosperity.
During the following decade he published sev-
eral sermons, and is said to have lost a consid-
erable sum of money dabbling in the South
Sea scheme.

Where and when his connection with Free-
masonry commenced has not yet been discov-
ered, but he must have been a fairly grominent
member of the Craft, because on September
29, 1721, he was ordered by the Grand Lodge,
which had been established in London in 1717,
to ““ digest the old Gothic Constitutions in a
new and better method.” On the 27th of
December following, his work was finished,
and the Grand Lodge appointed a committee
of fourteen learned brethren to examine and
report upon it. Their report was made on the
25th of March, 1722; and, after a few amend-
ments, Anderson’s work was formally ap-

roved, and ordered to be printed for the

enefit of the Lodges, which was done in 1723.
This is now the well-known Book of Consti-
tutions, which contains the history of Ma-
sonry (or, more correctly, architecture), the
Ancient dharges, and the General Regulations,
as the same were in use in many old Lodges.
In 1738 a second edition was published. Both
editions have become exceedingly rare, and
copies of them bring fancy prices among the
coﬁectors of old Masonic books. Its intrinsic
value is derived only from the fact that it con-
tains the first printed copy of the Old Charges
and also the General Regulations. The his-
tory of Maso which precedes these, and
constitutes the body of the work, is fanciful,
unreliable, and pretentious to a degree that
often leads to absurdity. The Craft is greatly
indebted to Anderson for his labors in reor-
ganizing the Institution, but doubtless it
would have been better if he had contented
himself with giving the records of the Grand
Lodge from 1717 to 1738, which are contained
in his second edition, and with preserving for
us the Charges and Regulations, which, without
his industry, might have been lost. No Ma-
sonic writer would now venture to quote An-
derson as authority for the history of the
Order anterior to the eighteenth century. It
must also be added that in the republication
of the Old Charges in the edition of 1738, he
made several important alterations and in-
terpolations, which justly gave some offense
to the Grand Lodge, and which render the
second edition of no authority in this respect.

In the year 1723, when his first edition of
the Constitutions appeared, he was Master
of Lodge 17, and ge was appointed Grand
Warden, and also became plain to the
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Earl of Buchan; in 1732 he published a volu-~
minous work entitled Royal (I}) ies, or the
Genealogical Tables of Emperors, Kings and
Princes, from Adam to these times; in 1733 he
issued a theological pamphlet on Unity in
Trinity, and Trinity in Unity; in 1734 he re-
moved with a part of his congregation from
his chapel in Swallow Street to one in Lisle
Street, Leicester Fields, in consequence of
some difference with his people, the nature of
which is unknown; in 1735 he represented to
Grand Lodge that a new edition of the Book of
Consiitutions was become necessary, and he
was ordered to lay his materials before the
present and former Grand Officers; in 1738 the
new Book of Constitutions was approved of
by Grand Lodge and ordered to be printed.

Anderson died on May 28, 1739, and was
buried in Bunhill Fields with a Masonic funer-
al, which is thus reported in The Dailg] Post
of June 2d: “ Last night was interr’d the
corpse of Dr. Anderson, a Dissenting Teacher,
in a very remarkable deep Grave. His Pall
was supported by five Dissenting Teachers,
and the Rev. Dr. Desaguliers: It was followed
by about a Dozen of Free-Masons, who en-
circled the Grave; and after Dr. Earle had
harangued on the Uncertainty of Life, &ec.,
without one word of the Deceased, the Breth-
ren, in a most solemn dismal Posture, lifted up
their Hands, sigh’d, and struck their aprons
three times in Honour to the Deceased.”

Soon after his death another of his works,
entitled News from Elysium or Dialogues of
the Dead, was 1ssued, and in 1742 there ap-
peared the first volume of & Genealogical His-
tory of the House of Yvery, also fronig hii p]eil]

Anderson Manuscript. In t&:e first edi-
tion of the Constitutions of the Freemasons,
published by Dr, Anderson in 1723, the author
quotes on pp. 32, 33 from ‘‘ a certain record of
Freemasons, written in the reign of King Ed-
ward IV.” Preston also citesit in his Jllustra-
tions, (p. 182, ed. 1788), but states that it is said
to havebeen in the possession of Elias Ashmole,
but was unfortunately destroyed, with other
papers on the subject of Masonry, at the Rev-
olution. Anderson makes no reference to
Ashmole as the owner of the MS., nor to the
fact of its destruction. If the statement of
Preston was confirmed by other evidence, its
title would properly be the ¢ Ashmole M&.” ;
but as it was first mentioned by Anderson, Bro.
Hughan has very properly called it the * An-
derson Manuscript.” It contains the Prince
Edwin legend.

André, Christopher Karl. An active
Mason, who resided at Briinn, in Moravia,
where, in 1798, he was the Director of the
Evangelical Academy. He was v zeal-
ously employed, about the end of the last
century, in connection with other distin-
guished Masons, in the propagation of the
Order in Germany. He was the editor and
author of a valuable periodical work, which
was published in 5 numbers, 8vo, from 1793 to
1796, at Gotha and Halle under the title of
Der Freimaurer oder compendibse Bibliothek
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alles Wissenswrirdigen iiber geheime Gesell-
schaften (“ The Freemason, or a Compen-
dious Library of everything worthy of notice
inrelation to Secret Societies”’). Besidesvalu-
able extracts from contemporary Masonic
writers, it contains several essays and treatises
by the editor.

Andredi, John Valentine. This distin-
guished philosopher and amiable moralist,
who has been claimed by many writers as the
founder of the Rosicrucian Order, was born
on the 17th of August, 1586, at the small town
of Herrenberg, in Wiirttemberg, where his
father exercised clerical funetions of a respect-
able rank. After receiving an excellent edu-
cation in his native province, he traveled ex-
tensively through the principal countries of
Europe, and on his return home received the
appointment, in 1614, of deacon in the town of
Vaihingen. Four years after he was pro-
moted to the office of superintendent at Kalw.
In 1639 he was appointed court chaplain and a
spiritual privy councilor, and subsequently
Protestant prelate of Adelberg, and almoner
of the Duke of Wiirttemberg. He died on the
27th of June, 1654, at the age of sixty-eight
years.

Andresd was a man of extensive acquire-
ments and of a most feeling heart. By his
great abilities he was enabled to elevate him-
self beyond the narrow limits of the prejudiced
age in which he lived, and his literary labors
were exerted for the reformation of manners,
and for the supply of the moral wants of the
times. His writings, although numerous,
were not voluminous, but rather brief essays
full of feeling, judgment, and chaste imagina-
tion, in which great moral, political, and relig-
ious sentiments were clothed in such a lan-
guage of sweetness, and yet told with such
boldness of spirit, that, as Herder says, he
appears, in his contentious and anathematiz-
ing century, like a rose springing up among
thorns. Thus, in his Menippus, one of the
earliest of his works, he has, with great skill
and freedom, attacked the errors of the
Church and of his contemporaries. His Her-
culis Christiant Luctus, xxiv., is supposed by
some persons to have given indirectly, if not
immediately, hints to John Bunyan for his
Pilgrim’s Progress.

One of the most important of his works
however, or at least one that has attracted
most attention, is his Fama Fraternitatis, pub-
lished in 1615.  This and the Chemische Hoch-~
zeit Christiani Rosencreuz, or ‘‘ Chemical Nup-
tials, by Christian Rosencreuz,” which is also
attributed to him, are the first works in which
the Order of the Rosicrucians is mentioned.
Arnold, in his Ketzergeschichie or *‘ History of
Heresy, ”’ contends, from these works, that An-
dred was the founder of the Rosicrucian Order;
others claim a previous existence for it, and
suppose that he was simply an annalist of the
Order; while a third party deny that any such
Order was existing at the time, or afterward,
but that the whole was a mere mythical rhap-
sody, invented by Andredi as a convenient
vehicle in which to convey his ideas of reform,
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But the whole of this subject is more fully
discussed under the head of Rosicrucianism,
which see.

fASnEdre&‘,r Aiprentlce agd Fellow-Cra:Srt
() . ., Apprenti et Compagnon de St.
André; QGer., Andreas lehrling und Geselle.)
The Fourth Degree of the Swedish Rite, which
is almost precisely the same as the Elu Secret

of the French Rite.
Andrew, Cross of St. See Cross, St. An-
(Fr., Favori de

drew’s.

Andrew, Favorite of St.

St. André.) Usually called “ Knight of the
Purple Collar.”” The Ninth Degree of the
Swedish Rite.

Andrew, Grand Scottish Knight of St.
See Knight of St. Andrew.

Androgynous Degrees. (From d&vfe, a
man, and yv, @ woman.) Those degrees of
Masonry which are conferred on both men and
women. Besides the degrees of the Adoptive
Rite, which are practised in France, there are
several of these degrees which are, as “ side
degrees,” conferred in America. Such are
the “ Mason’s Wife,” conferred on the wives,
daughters, sisters, and mothers of Master
Masons, and the “ Knight and Heroine of
Jericho,” conferred on the wives and daugh-
ters of Royal Arch Masons. A few years ago,
Rob. Morris invented, and very generally
promulgated through the Western States of
this country, a series of androgynous degrees,
which he called ““The Star of the East.”
There is another androgynous degree, some-
times conferred on the wives of Royal Arch
Masons, known as the “ Good Samaritan.”

In some parts of the United States these
degrees are very popular, while in other places
they are never practised, and are strongly con-
demned as improper innovations. The fact
is, that by their friends as well as by their ene-
mies, these so-called degrees have been greatly
misrepresented. When females are told that
in receiving these degrees they are admitted
into the Masonic Order, and are obtaining
Masonic information under the name of “ La-~
dies’ Masonry,” they are simply deceived.
Every woman connected by ties of consan~
guinity to a Master Mason is peculiarly en-
titled to Masonic assistance and protection.
If she is told this, and also told that by these
androgynous degrees she is to be put In pos-
sesgion of the means of making her claims
known by a sort of what may be called oral
testimony, but that she is by their possession
no nearer to the portals of Masonry than she
was before, if she is honestly told this, then
there is no harm, but the possibility of some
good, in these forms if carefully bestowed and
prudently preserved. But all attempts to
make Masonry of them, and especially that
anomalous thing called Co-Masonry, are wrong,
imprudent, and calculated to produce opposi-
tion among the we]l—informe(i) and cautious
members of the Fraternity.

Androgynous Masonry. That so-called
Masonry which is dedicated to the cultivation
of the androgynous degrees. The Adoptive
Rite of France is Androgynous Masonry.
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Angel. Angels were originally in the Jew-
ish theogony considered simply as messengers
of God, as the name Malachim imports, and
the word is thus continually used in the early
Scriptures of the Old Testament. It was only
after the captivity that the Jews brought from
Babylon their mystical ideas of angels as in-
struments of creative ministration, such as the
angel of fire, of water, of earth, or of air.
These doctrines they learned from the Chal-
dean sages, who had probably derived them
from Zoroaster and the Zendavesta. In time
these doctrines were borrowed by the Gnostics,
and through them they have been introduced
into some of the high degrees; such, for in-
stance, as the Knight of the Sun, in whose rit-
ual the angels of the four elements play an
important part.

Angelic Brothers. (Ger., Engelsbrider.)
Sometimes called, after their founder, Gick-
telites or Gichtelianer. A mystical sect of re-
ligious fanatics founded by one Gichtel, about
the close of the seventeenth century, in the
United Netherlands. After the death of their
founder in 1710, they gradually became ex-
tinct, or were continued only in secret union
with the Rosicrucians.

Angels’ Alphabet. See Alphabet, Angels’.

Angerona. The name of a pagan deity
worshiped among the Romans. Pliny calls
her the goddess of silence, and calmness of
mind. Hence her statue has sometimes been
introduced among the ornaments of Masonic
edifices. She ig represented with her finger
pressed upon her lips. See Harpocrates, for
what is further to be said upon this symbol.

Angle. The inclination of two lines meet-
ing in a point. Angles are of three kinds—
acute, obtuse, and right angles. The right
angle, or the angle of 90 degrees, is the only
one recognized in Masonry, because it is the
form of the trying square, one of the most im-
portant working tools of the profession, and
the symbol of morality.

Angular Triad. A name given by Oliver
to the three presiding officers of a Royal Arch
Chapter.

Animal Worship. The worship of ani-
mals is a species of idolatry that was especially
practised by the ancient Egyptians. Tem-
ples were erected by this people in their honor,
in which they were fed and cared for during
life; to kill one of them was a crime punish-
able with death; and after death, they were
embalmed, and interred in the catacombs.
This worship was derived first from the earlier
adoration of the stars, to certain constellations
of which the names of animals had been given;
next, from an Egyptian tradition that the gods
being pursued by Typhon, had concealed
themselves under the forms of animals; and
lastly, from the doctrine of the metempsycho-
sig, according to which there was a continual
circulation of the souls of men and animals.
But behind the open and popular exercise of
this degrading worship the priests concealed a
symbolism full of philosophical conceptions.

Mr. Gliddon says in his Otia Egyptiaca (p.
94) that * animal worship among the Egyp-~
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tians was the natural and unavoidable conse-
quence of the misconception, by the vulgar,
of those emblematical figures invented by the
priests o record their own philosophical con-
ception of absurd ideas. As the pictures and
effigies suspended in early Christian churches,
to commemorate a person or an event, became
in time objects of worship to the vulgar, so, in
Egypt, the esoteric or spiritual meaning of the
emblems wasg lost in the gross materialism of
the beholder. This esoteric and allegorical
meaning was, however, preserved by the
priests, and communicated in the mysteries
alone to the initiated, while the uninstructed
retained only the grosser conception.”

Anima Mundi. (Soul of the World) A
doctrine of the early philosophers, who con-
ceived that an immaterial force resided in na-
ture and was the source of all physical and sen-
tient life, yet not intelligential.

¢“Annales Chronologiques (Literaires et
Historiques de la Magonnerie de la Pays-Bas,
4 dater de 1 Janvier, 1814, i.e., Chrono-
logical, Literary, and Historical Annals of the
Masonry of the Netherlands from the year 1814).
This work, edited by Bros. Melton and De
Margny, was published at Brussels, in five
volumes, during the years 1823-26. It con-
sists of an immense collection of French,
Dutch, Italian, and English Masonic docu-
ments translated into French. XKloss extols
it highly as a work which no Masonic library
should be without. - Its publication was un-
fortunately discontinued in 1826 by the Bel-
gian revolution.

Annales Originis Magni Galliarum Ori-
entls, ete. This history of the Grand Ori-
ent of France is, in regard to its subject, the
most valuable of the works of C. A. Thory. It
comprises a full account of the rise, progress,
changes, and revolutions of French Freema-
sonry, with numerous curious and inedited
documents, notices of a great number of rites,
a fragment on Adoptive Masonry, and other
articles of aninteresting nature. 1t was pub-
lished at Paris, in 1812, in one vol. of 471 pp.,
8vo. (See Kioss, No. 4,088.)

Anniversary. See Festivals.

Anno Depositionis. In the Year of the
Deposit; abbreviated A.. Dep.’. The date
used by Royal and Select Masters, which is
found by adding 1000 to the Vulgar Era; thus,
1911 + 1000 = 2911.

Anno Egyptiaco. In the Egyptian year.
The date used by the Hermetic Fraternity,
and found by adding 5044 to the Vulgar Era
prior to each July 20th, being the number of
years since the consolidation of the Egyptian
monarchy under Menes.

Anno Hebraico. In the Hebrew Year;
abbreviated A.. H.. The same as Anne
Mundi; which see.

Anno Inventionis. In the Year of the
Discovery; abbreviated A... I.'. or A, Inv.",
The date used by Royal Arch Masons. Found
by adding 530 to the Vulgar Era; thus, 1911
+ 530 = 2441.

Anno Lucls. In the Year of Light; abbre-
viated A.". L.". The date used in ancient Craft
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Masonry; found by adding 4000 to the Vulgar
Era; thus, 1911 + 4000 = 5911.

Anno Mundi. In the Year of the World.
The date used in the Ancient and Accepted
Rite; found by adding 3760 to the Vulgar Era
until September. After September, add one
year more; this is because the year used is the
Hebrew one, which begins in September.
Thus, July, 1911 4 3760 = 5671, and October,
1911 4- 3760 4 1 = 5672.

Anno Ordinis. In the Year of the Order;
abbreviated A.".O.". The date used by Knights
Templars; found by subtracting 1118 from the
Vulgar Era; thus, 1911 — 1118 = 793,

Annuaire. Some French Lodges publish
annually a record of their most important pro-
ceedings for the past year, and a list of their
members. This publication is called an An-
nuaire, or Annual.

Annual Communication. All the Grand
Lodges of the United States, except those of
Massachusetts, Maryland, the District of
Columbia, and Pennsylvania, hold only one
annual meeting; thus reviving the ancient
custom of a yearly Grand Assembly. The
Grand Lodge of Massachusetts, like that of
England, holds Quarterly Communications.
At these annual communications it is usual to
pay the representatives of the subordinate
Lodges a per diem allowance, which varies in
different Grand Lodges from one to three dol-
lars, and also their mileage or traveling ex-
penses.

Annual Proceedings. Kvery Grand
Lodge in the United States publishes a full
account of its proceedings at its Annual Com-
munication, to which is also almost always
added a list of the subordinate Lodges and
their members. Some of these Annual Pro-
ceedings extend to a considerable size, and
they are all valuable as giving an accurate and
official account of the condition of Masonry in
each State for the past year. They also fre-
quently contain valuable reports of com-
mittees on questions of Masonic law. The
reports of the Committees of Foreign Corre-
spondence are especially valuable in these

pamphlets. (See Commultee on Foreign Cor-
respondence.)
Annuities. In England, one of the modes

of distributing the charitics of a Lodge is to
grant annuities to aged members or to the
widows and orphans of those who are de-
ceased. 1In 1842 the “Royal Masonic Annuity
for Males” was established, which has since
become the ““ Royal Masonic Benevolent In-
stitution for Aged Freemasons and Their Wid-
ows,” and grants annuities to both males and
females, having also an asylum at Croydon in
Surrey, England, into which the annuitants
are received in the order of their seniority on
the list. (See Asylum for Aged Freemasons.)
[E. L. H.]

Anointing. The act of conseerating any
person or thing by the pouring on of oil.  The
ceremony of anointing was emblematical of a
particular sanctification to a holy and sacred
use. As such it was practised by both the
Egyptians and the Jews, and -many represen-
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tations are to be ssen among the former of the
performance of this holy Rite. Wilkinson in-
torms us (Ane. Egypt., iv., 280) that with the
Egyptians the investiture to any sacred office
was confirmed by this external sign; and that
priests and kings at the time of their conse-
cration were, after they had been attired in
their full robes, anointed by the pouring of oil
upon the head. The Jewish Scriptures men-
tion several instances in which unction was
administered, as in the consecration of Aaron
as high priest, and of Saul and David, of Sol-
omon and Joash, as kings. The process of
anointing Aaron is fully described in Exodus
(xxix. 7). After he had been clothed in all his
robes, with the miter and crown upon his
head, it is said, “ then shalt thou take the
anointing oil and pour it upon his head, and
anoint him.”

The ceremony is still used in some of the
high degrees of Masonry, and is always recog-
nized as a symbol of sanctification, or the des-
ignation of the person so anointed to a sacred
use, or to the performance of a particular
function. Hence, it forms an important part
of the ceremony of installation of a high priest
in the order of High Priesthood as practised in
America.

As to the form in which the anointing oil
was poured, Buxtorf (Lex. Talm., p. 267)
quotes the Rabbinical tradition that in the
anointment of kings the oil was poured on the
head in the form of a crown, that is, in a circle
around the head; while in the anointment of
the priests it was poured in the form of the
Greek letter X, that is, on the top of the head,
in the shape of a St. Andrew’s cross.

Anonymous Society. A society formerly
existing in Germany, which consisted of 72
members, namely, 24 Apprentices, 24 Fellow-
Crafts, and 24 Masters. It distributed much
charity, but its real object was the cultivation
of the occult sciences. Its members pretended
that its Grand Master was one Tajo, and that
heresided in Spain.  (Acta Latomorum, i., 204.)

Ansyreeh. A sect found in the mountains
of Lebanon, of Northern Syria. Like the
Druses, toward whom, however, they enter-
tain a violent hostility, and the Assassins,
they have a secret mode of recognition and a
secret religion, which does not appear to be
well understood by them. ¢ However,” says
Rev. Mr. Lyde, who visited them in 1852,
“ there is one in which they all seem agreed,
and which acts as a kind of Freemasonry in
binding together the scattered members of
their body, namely, secret prayers which are
taught to every male child of a certain age,
and are repeated at stated times, in stated
places, and accompanied with religious rites.”
The Ansyreeh arose about the same time with
the Assassins, and, like them, their religion
appears to be an ill-digested mixture of Juda-
ism, Christianity, and Mohammedanism. To
the Masonic scholars these secret sects of
Syria present an interesting study, because of
their supposed connection with the Templars
during the Crusades, the entire results of
which are yet to be investigated.
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Antediluvian Masonry. Among the tra-
ditions of Masonry, which, taken literally,
become incredible, but which, considered
allegorically, may contain a profound meaning,
not the least remarkable are those which re-
late to the existence of a Masonic system be-
fore the Flood. Thus, Anderson (Const., 1st
ed., p. 3) says: “ Without regarding uncertain
accounts, we may safely conclude the Old
World, that lasted 1656 years, could not be ig-
norant of Masonry.” Dr. Oliver has devoted
the twenty-eighth lecture in his Historical
Landmarks to an inquiry into *“ the nature and
design of Freemasonry before the Flood ”;
but he admits that any evidence of the exist-
ence at that time of such an Institution must
be based on the identity of Freemasonry and
morality. “ We may safely assume,’”” he says,
“that whatever had for its object and
end an inducement to the practice of that
morality which is founded on the love of
God, may be identified with primitive Free-
masonry.”’ ’

The fruth is, that antediluvian Masonry is
alluded to only in what is called the “ineffa-
ble degrees’’; and that its only important
tradition is that of Enoch, who is traditionally
supposed to be its founder, or, at least, its
great heirophant. (See Enoch.)

Anthem. The anthem was originally a
piece of church music sung by alternate voices.
The word afterward, however, came to be
used as a designation of that kind of sacred
music which consisted of certain passages
taken out of the Scriptures, and adapted to
particular solemnities. In the permanent
poetry and music of Masonry the anthem is
very rarely used. The spirit of Masonic poetry
is Iyrical, and therefore the ode is almost
altogether used (except on some special ocea-
sions) in the solemnities and ceremonials of
the Order. There are really no Masonic an-
thems.

Antient and Primitive Rite of Masonry,
otherwise of Memphis. This rite claims a
derivation from Egypt, and an organization
from the High Grades which had entered
Bgypt before the arrival of the French Army,
and it has been asserted that Napoleon and
Kleber were invested with a ring at the hands
of an Egyptian sage at the Pyramid of Cheops.
However that may be, in 1814 the Disciples
of Memphis were constituted as a Grand
Lodge at Montauban in France by G. M.
Marconis and others, being an incorporation
of the various rites worked in the previous
century and esFecially of the Primitive Rite of
Philadelphes of Narbonne (g. v.). In the polit-
jcal troubles that followed in France the
Lodge of the Disciples of Memphis was put to
sleep on March 7, 1816, and remained som-
nolent until July 7, 1838, when J. E. Marconis
was elected Grand Hierophant and arranged
the documents, which the Rite then possessed,
into 90 degrees. The first Assembly of the
Supreme Power was held on September 25,
1838, and proclaimed on October 5th follow-
ing. The father of the new Grand Hiero-
phant seems to have been living and to have
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sanctioned the proceedings. Lodges were
established in Paris and Brussels until the
government of France forbade the meetings
in 1841; however, in 1848 work was resumed
and the Rite spread to Roumania, Egypt,
America, and elsewhere.

In 1862 J. E. Marconis united the Rite
with the Grand Orient of France, retaining
apparently the rank of Grand Hierophant;
and in 1865 a Concordat was executed be-
tween the two bodies by which the rela-
tive value of their different degrees was
settled.

In 1872 a Sovereign Sanctuary of the Rite
was established in England by some American
members with Bro. John Yarker as Grand
Master General, and has since continued at
work.

An official journal entitled The Kneph was
at one time issued by the authority of the
Sovereign Sanctuary, from which we learn
that the Antient and Primitive Rite of Ma-
sonry is ¢ universal and open to every Master
Mason who is in good standing under some
constitutional Grand Lodge, and teaches the
Fatherhood of God and the Brotherhood of
Man.” The degrees of the Rite are 95 in num-
ber, starting with the three Craft degrees, and
divided into three series, and appear to have
been rearranged and renamed at various
times. [E. L. H]

Anti-Masonic Books. There is no coun-
try of the civilized world where Freema~-
sonry has existed, in which opposition to
it has not, from time to time, exhibi-
ted itself; although it has always been
overcome by the purity and innocence
of the Institution. The Roman Catholic
religion has always been anti-Masonic, and
hence edicts have constantly been pro-
mulgated by popes and sovereigns in Roman
Catholic countries against the Order. The
most important of these edicts is the bull
of Pope Clement XII., which was issued
on the 24th of April, 1738, the authority of
which bull is still in existence, and forbids
any pious Catholic from uniting with a
Masonic Lodge, under the severest penal-
ties of ecclesiastical excommunication.

In the United States, where there are nei-
ther popes to issue bulls nor kings to promul-
gate edicts, the opposition to Freemasonry
had to take the form of a political party.
Such a party was organized in this country in
the year 1826, soon after the disappearance
of one William Morgan. The object of this
party was professedly to put down the Ma-
sonic Institution as subversive of good govern-
ment, but really for the political aggrandize-
ment of its leaders, who used the opposition to
Freemasonry merely as a stepping-stone to
their own advancement to office. But the pub-
lic virtue of the masses of the American people
repudiated a party which was bagsed on such
corrupt and mercenary views, and its ephem-
eral existence was followed by a total anni-
hilation.

A society which has been deemed of so
much importance as to be the victim of so
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many persecutions, must needs have had its
enemies In the press. It was too good an
Institution not to be abused. Accordingly,
Freemasonry had no sooner taken its com-
manding_position as one of the teachers of
{he world, than a host of adversaries sprang up
to malign its character and to misrepresent its
objects. Hence, in the catalogue of a Masonic
library, the anti-Masonic books will form no
small part of the collection.

Anti-Masonic works may very properly be
divided into two classes. 1. Those written
simply for the purposes of abuse, in which the
character and objects of the Institution are
misrepresented. 2. Those written for the
avowed purpose of revealing its ritual and
esoteric doctrines. The former of these
classes is always instigated by malignity, the
latter by mean cupidity. The former class
alone comes strictly within the category of
“ anti-Magonic books,” although the two
classes are often confounded; the attack on
the principles of Masonry being sometimes
accompanied with a pretended revelation
of its mysteries, and, on the other hand,
the pseudo-revelations are not unfrequently
enriched by the most liberal abuse of the In-
gtitution.

The earliest authentic work which eontaing
anything in opposition to Freemasonry is
The Natural History of Staffordshire, by Rob-
ert Plot, which was printed at Oxford in the
year 1686. It is only in one particular part
of the work that Dr. Plot makes any invidious
remarks against the Institution; and we
should freely forgive him for what he has said
against it, when we know that his recognition
of the existence, in the seventeenth century, of
a society which was already of so much im-
portance that he was compelled to acknowl-
edge that he had “ found persons of the most
eminent quality that did not disdain to be of
this fellowship,” gives the most ample refu-
tation of those writers who assert that no
traces of the Masonic Institution are to be
found before the beginning of the eighteenth
century. A- triumphant reply to the attack
of Dr. Plot is to be found in the third volume
of Oliver’s Golden Remains of the Early Ma-
sonic Writers.

A still more virulent attack on the Order
was made in 1730, by Samuel Prichard, which
he entitled Masonry dissected, being an univer-
sal and genuine descripiton of all its branches
from the original to the present time. Toward
the end of the year a reply was issued entitled
A Defence of Masonry, occasioned by a pam-
phlet called Masonry Dissected. 1t was pub-
lished anonymously, but it has recently been
established that its author was Martin Clare
AM,, F.R.S., a schoolmaster of London, who
was aprominent Freemasonfrom 1734 to 1749.
(Ars Quatuor Coronatorum, iv., 33-41.) No
copy of this Defence is known to exist, but it
was reproduced in the Free Masons’ Pocket
Companion for 1738, and in the second edition
of the Book of Consiitutions, which was pub-
lished in the same year. [E. L. H.]

It is a learned production, well worth peru-
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sal for the information that it gives in refer-
ence to the sacred rites of the ancients, inde-
pendent of its polemic character. About this
time the English press was inundated by pre-
tended revelations of the Masonic mysteries,
published under the queerest titles, such as
Jachin and Boaz; or, An authentic key to the
door of Freemasonry, both Ancient and Modern,
published in 1762; Hiram, or the Grand Mas-
ter Key to both Ancient and Modern Free-
masonry, which appeared in 1764; The Three
Distinct  Knocks, published in 1760, and a
host of others of a similar character, which
were, however, rather intended, by minis-
tering to a morbid and unlawful curiosity, to
put money into the purses of their compilers,
than to gratify any vindictive feelings against
the Institution.

Some, however, of these works were ami-
able neither in their inception nor in their
execution, and appear to have been dictated
by a spirit that may be characterized as being
anything élse except Christian. Thus, in the
year 1768, a sermon was preached, we may
suppose, but certainly published, at London,
with the following ominous title: Masonry
the Way to Hell; a Sermon wherein is clearly
proved, both from Reasom and Scripture, that
all who profess the Mysteries are in a State of
Damnation. This sermon appears to have
been a favorite with the ascetics, for in less
than two years it was translated into French
and German. But, on the other hand, it gave
offense to the liberal-minded, and many re-
plies to it were written and published, among
which was one entitled Masonry the Turnpike-
Road to Happiness in this Life, and Eternal
Happiness Hereafter, which also found its
translation into German.

In 1797 appeared the notorious work of
John Robison, entitled Proofs of a Conspir-
acy against all the Religions and Governments
of Europe, carried on in the secrel meetings
of Freemasons, Illuminati, and Reading So-
cieties. Robison was a gentleman and a
scholar of some repute, a professor of natural
philosophy, and Secretary of the Royal So-
ciety of Edinburgh. Hence, although his
theory is based on false premises and his rea-~
soning fallacious and illogical, his language is
more decorous and his sentiments less malig-
nant than generally characterize the writers
of anti-Masonic books. A contemporary
critic in the Monthly Review (vol. xxv., p. 315)
thus correctly estimates the value of his work:
“ On the present occasion,’’ says the reviewer,
“ we acknowledge that we have felt something
like regret that a lecturer in natural philos-
ophy, of whom his country is so justly proud,
should produce any work of literature by
which his high character for knowledge and
for judgment is lable to be at all depreci-
ated.” Robison’s book owes its preservation
at this day from the destruction of time only
to the permanency and importance of the In-
stitution which it sought to destroy, Masonry,
which it vilified, has alone saved it from the
tomb of the Capulets.

This work closed the labors of the anti-
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Masonic press in England. No work abusive
of the Institution of any importance has ap-
peared in that country since the attack of
Robison. The Manuals of Richard Carlile
and the Theologico-astronomical sermons of
the Rev. Robert Taylor are the productions of
men who do not profess to be the enemies of
the Order, but who have sought, by their
peculiar views, to give to Freemasonry an
origin, a design, and an interpretation
different from that which is received as
the general sense of the Fraternity. The
works of these writers, although erroneous,
are not inimical.

The French press was prolific in the pro-
duction of anti-Masonic publications. Com-~
mencing with La Grande Lumitre, which was
published at Paris, in 1734, soon after the
modern introduction of Masonry into France,
but brief intervals elapsed without the ap-

earance of some work adverse to the Masonic
nstitution. But the most important of these
was certainly the ponderous effort of the Ahbé
Barruel, published in four volumes, in 1797,
under the title of Mémoires pour servir ¢ U his-
toire du Jacobinisme. The French Revolu-
tion was at the time an accomplished fact.
The Bourbons had passed away, and Barrucl,
as a priest and a royalist, was indignant at
the change, and, in the bitterness of his rage,
he charged the whole inception and success of
the political movement to the machinations of
the Freemasons, whose Lodges, he asserted,
were only Jacobinical clubs. The general
scope of his argument was the same as that
which was pursued by Professor Robison;
but while both were false in their facts and
fallacious in their reasoning, the Scotchman
was calm and dispassionate, while the French-
man was vehement and abusive. No work,
perhaps, was ever printed which contains so
many deliberate misstatements as disgrace
the pages of Barruel. Unfortunately, the work
was, soon after its appearance, translated into
English. It is still to be found on the
shelves of Masonic students and curious
work collectors, as a singular specimen of
the extent of folly and falsehood to which
one may be led by the influences of bitter
party prejudices.

The anti-Masonic writings of Italy and
Spain have, with the exception of a few trans-
lations from French and English authors, con-
sisted only of bulls issued by popes and edicts
pronounced by the Inquisition. The anti-
Masons of those countries had it all their own
way, and, scarcely descending to argument or
even to abuse, contented themselves with
practical persecution.’

In Germany, the attacks on Freemasonry
were less frequent than in England or France.
Still there were some, and among them may be
mentioned one whose very title would leave
-no room to doubt of its anti-Masonic charac-
ter. It is entitled Beweiss dass die Frei-
maurer-Gesellschaft in allen Staaten, u. s. w.,
that is, ¢ Proofs that the Society of Freema-
sons is in every country not only useless, but.
if not restricted, dangerous, and ought to be
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interdicted.” This work was published at
Dantazic, in 1764, and was intended as a de-
fense of the decree of the Council of Dantzic
against the Order. The Germans, however,
have given no such ponderous works in be-
half of anti-Masonry as the capacious volumes
of Barruel and Robison. The attacks on the
Order in that country have principally been
by pamphleteers.

In the United States anti-Masonic writings
were scarcely known until they sprung out of
the Morgan excitecment in 1826. The disap-
pearance and alleged abduction of this individ-
ual gave birth to a rancorous opposition to
Masonry, and the country was soon flooded
withanti-Masonieworks. Most of these were,
however, merely pamphlets, which had only
an ephemeral existence and have long since
been consigned to the service of the trunk-
makers or suffered a literary metempsychosis
in the paper-mill. Two only are worthy, from
their size (their only qualification), for a place
in a Masonic catalogue. The first of these is
entitled Leiters on Masonry and Anii-Masontry,
addressed {o the Hon.John Quincy Adams. by
William L. Stone. 'This work, which was pub-
lished at New York in 1832, is alarge octavo
of 556 pages.

The work of Mr. Stone, it must be acknowl-
edged, is not abusive. If his arguments are
illogical, they are at least conducted without
malignity. If his statements are false, his
language is decorous. He was himself a Mason,
and he has becn compelled, by the force of
truth, to make many admissions which are
favorable to the Order. The book was evi-
dently written for a political purpose, and to
advance the interests of the anti-Masonic
party. It presents, therefore, nothing but
partisan views, and those, too, almost entirely
of a local character, having reference only
to the conduct of the Institution as exhibited
in what is called “ the Morgan affair.”” Ma-
sonry, according to Mr. Stone, should be
suppressed because a few of its members
are supposed to have violated the laws in
a village of the State of New York. As
well might the vices of the Christians of
Corinth have suggested to a contemporary
of St. Paul the propriety of suppressing
Christianity.

The next anti-Masonie work of any prom-
inence published in this country is also in the
epistolary style, and is entitled Letters on the
Masonic Institution. By JohnQuincy Adams.
It is an octavo of 284 pages, and was published
at Boston in 1847. Mr. Adams, whose emi-
nent public services have made his life a part
of the history of his country, has very prop-
erly been described as ‘“a man of strong
points and weak ones, of vast reading and
wonderful memory, of great credulity and
strong prejudice.” In the latter years of his
life, he became notorious for his virulent oppo-
sition to Freemasonry. Deceived and excited
by the misrepresentations of the anti-Masons,
he united himself with that party, and threw
all his vast energies and abilities into the polit-
ical contests then waging. The result was this
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series of letters, abusive of the Magonic In-
stitution, which he directed to leading poli-
ticians of the country, and which were pub-
lished in the public journals from 1831 to 1833.
These letters, which are utterly unworthy of
the genius, ieaming, and eloquence of the
author, display a most egregious ignorance of
the whole design and character of the Masonic
Institution. The ¢ oath ” and “ the murder of
Morgan ”’ are the two bugbears which seem
continually to float before the excited vision
of the writer, and on these alone he dwells
from the first to the last page.

Except the letters of Stone and Adams,
there is hardly another anti-Masonic book
Eublished in America that can go beyond the

iterary dignity of a respectably sized pam-
phlet. A compilation of anti-Masonic docu-
ments was published at Boston, in 1830, by
James C. Odiorne, who has thus in part pre-
served for future reference the best of a bad
class of writings. In 1831, Henry Gassett, of
Boston, a most virulent anti-Mason, distrib-
uted, at his own expense, a great number of
anti-Masonic books, which had been pub-
lished during the Morgan excitement, to the
principal libraries of the United States, on
whose shelves they are probably now lying
covered with dust; and, that the memory of
his good deed might not altogether be lost, he
published a catalogue of these donations in
1852, to which he has prefixed an attack on
Masonry.

Anti-Masonic Party. A party organized
in the United States of America soon after the
commencement of the Morgan excitement,
professedly, to put down the Masonic Institu-
tion as subversive of good government, but
really for the political aggrandizement of its
leaders, who used the opposition to Free-
masonry merely asg a stepping-stone to their
own advancement to office. The party held
geveral conventions; endeavored, sometimes
successfully, but oftener unsuccessfully, to en-
list ‘prominent statesmen in its ranks, and
finally, in 1831, nominated William Wirt and
Amos Ellmaker as its candidates for the Pres-
idency and the Vice-Presidency of the United
States. Each of these gentlemen received but
geven votes, being the whole electoral vote of
Vermont, which was the only State that voted
for them. So signal a defeat was the death-
blow of the party, that in the year 1833 it
quietly withdrew from public notice, and now
is happily no longer in existence. William L.
Stone, the historian of anti-Masonry, has with
commendable impartiality expressed his opin-
ion of the character of this party, when he says
that “ the fact is not to be disguised—contra-
dicted it cannot be—that anti-Masonry had
become thoroughly political, and its spirit was
vindictive towards the Freemasons without
distinction as to guilt or innocence.” (Letters,
xxxviii., p. 418.) Notwithstanding the oppo-
sition that from time to time has been exhib-
ited to Freemasonry in every country, Amer-
ica is the only one where it assumed the form
of a political party. This, however, may very
justly be attributed to the peculiar nature of
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its popular institutions. There, the ballot-
box is considered the most potent engine for
the government of rulers as well as people, and
is, therefore, resorted to in cases in Wﬁich, in
more despotic governments, the powers of the
Church and State would be exercised. Hence,
the anti-Masonic convention held at Phila-
delphia, in 1830, did not hesitate to make the
following declaration as the cardinal principle
of the party. “ The object of anti-Masonry,
in nominating and electing candidates for the
Presidency and Vice-Presidency, is to deprive
Masonry of the support which it derives from
the power and patronage of the executive
branch of the United States Government. To .
effect this object, will require that candidates
besides possessing the talents and virtues
requisite for such exalted stations, be known
as men decidedly opposed to secret societies.”
This issue having been thus boldly made was
accepted by the people; and as principles like
these were fundamentally opposed to all the
ideas of liberty, personal and political, into
which the citizens of the country had been in-
doctrinated, the battle was made, and the
anti-Masonic party was not only defeated for
the time, but forever annihilated.

Anti-Masonry. Opposition to Freema-
sonry. There is no country in which Magonry
has ever existed in which this opposition has
not from time to time exhibited itself; al-
though, in general, it has been overcome by
the purity and innocence of the Institution.
The earliest opposition by a government, of
which we have any record, is that of 1425,
in the third year of the reign of Henry VI, of
England, when the Masons were forbidden to
confederate in Chapters and Congregations.
This law was, however, never executed. Since
that period, Freemasonry has met with no
permanent opposition in England. The
Roman Catholic religion has always been anti-
Masonic, and hence edicts have always ex-
isted in the Roman Catholic countries against
the Order. But the anti-Masonry which bas
had a practical effect in inducing the Church
or the State to interfere with the Institution,
and endeavor to suppress it, will come more
properly under the head of Persecutions, to
which the reader is referred.

Antin, Duke d’. Elected perpetual Grand
Master of the Masons of France, on the 24th
of June, 1738. He held the office until 1743,
when he died, and was succeeded by the Count
of Clermont. Clavel (Hist. Pitioresq., p.
141) relates an instance of the fidelity and
intrepidity with which, on one occasion, he
guarded the avenues of the Lodge from the
official intrusion of a commissary of police
accompanied by a band of soldiers,

Antipodeans. (Les Antipodiens.) The
name of the Sixtieth Degree of the seventh
geries of the collection of the Metropolitan
g&apter of France. (Acta Latomorum, i.,

. Antiquity, Lodge of. The oldest Lodge
in England, and one of the four which con-
curred in February, 1717, in the meeting at
the Apple-Tree Tavern, London, in the forma-~
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tion of the Grand Lodge of England. At that
time, the Lodge of Antiquity met at the Goose
and Gridiron, in St. Paul’s Church-yard.
This Lodge and three others met on St. John
Baptist’s Day (June 24), 1717, at the Goose
and Gridiron Tavern, and by a majority of
hands elected Mr. Anthony Sayer Grand
Master, he being the oldest Master present.
Capt. Joseph Elliot, and Mr. Jacob Lamball,
carpenter, li\e elected Grand Wardens. This
and the other three Lodges did not derive
their warrants from the Grand Lodge, but
“ acted by immemorable Constitution.”

Antiquity Manuscript. This celebrated
MS. is now, and has long been, in the posses-
gion of the Lodge of Antiquity, at London. It
is stated in the subscription to have been
written, in 1686, by ‘“ Robert Padgett, Clearke
to the Worshipful Society of the Freemasons
of the city of London.” The whole manu-
seript was first published by W. J. Hughan in
his Old Charges of British Freemasons (p. 64),
but a part had been previously inserted by
Preston in his ITlustrations (b. ii., sect. vi.).
And here we have evidence of a criminal in-
accuracy of the Masonic writers of the last
century, who never hesitated to alter or in-
terpolate passages in old documents when-
ever it was required to confirm a precon-
ceived theory. Thus, Preston had intimated
that there was before 1717 an Installation
ceremony for newly elected Masters of Lodges
(which is not trueg, and inserts what he calls
¢ the ancient Charges that were used on this
occasion,” taken from the MS. of the Lodge
of Antiquity. To confirm the statement,
that they were used for this purpose, he cites
the conclusion of the MS. in the following
words: ¢ These be all the charges and cove-
nants that ought to be read at the installment
of Master, or making of a Freemason or Free-
masons.” The words in italics are not to be
found in the original MS., but were inserted
by Preston. Bro. E. Jackson Barron had an
exact transcript made of this MS., which he
carefully collated, and which was published
by Bro. Hughan. Bro. Barron gives the fol-
lowing description of the document:

“The MS. copy of the Charges of Free-
magons is on a roll of parchment nine feet
long by eleven inches wide, the roll being
formed of four pieces of parchment glued to-
gether; and some few years ago it was par-
tially mounted (but not very skilfully) on a
backing of parchment for its better preserva~
tion.

“ The Rolls are headed by an engraving of
the Royal Arms, after the fashion usual in
deeds of the period; the date of the engraving
in this case being fixed by the initials at the
topl L2.R.

‘“ Under this engraving are emblazoned in
separate shields the Arms of the city of Lon-
don, which are two well known to require
description, and the Arms of the Masons
Company of London, Sable on a chevron be-
tween three castles argent, a pair of compasses
of the first surrounded by apcfmpriate mantling.

“ The writing is a good specimen of the
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ordinary law writing of the times, intere
spersed with words in text, There is a mar-
gin of about an inch on the left side, which is
marked by a continuous double red ink line
throughout, and there are similar double lines
down both edges of the parchment. The
letter U is used throughout the MS. for V,

with but two or three exceptions.” (Hugh-
an’s Old Charges, 1872, p. 14.)
Antiquity of Freemasonry. Years ago

in writing an article on this subject under the
impressions made upon me by the fascinating
theories of Dr. Oliver, though I never com-
pletely accepted his views, I was led to place
the organization of Freemasonry, as it now
exists, at the building of Solomon’s Temple.
Many years of subsequent research have led
me greatly to modify the views I had previ-
ously held. Although I do not rank myself
among those modern iconoclasts who refuse
credence to every document whose authen-
ticity, if admitted, would give to the Order a
birth anterior to the beginning of the last
century, I confess that I cannot find any in-
controvertible evidence that would trace Ma~
sonry, as now organized, beyond the Building
Corporations of the Middle Ages. In this
point of view I speak of it only as an archi-
tectural brotherhood, distinguished by signs,
by words, and by brotherly ties which have
not been essentially changed, and by sym-
bols and legends which have only been de-
veloped and extended, while the association
has undergone a transformation from an
operative art to a speculative science.

But then these Building Corporations did
not spring up in all their peculiar organization
—different, as it was, from that of other
guilds—Ilike Autochthones, from the soil.
They, too, must have had an origin and an
archetype, from which they derived their
peculiar character. And I am induced, for
that purpose, to look to the Roman Colleges
of Artificers, which were spread over Europe
by the invading forces of the empire. But
these have been traced to Numa, who gave
to them that mixed practical and religious
character which they are known to have
possessed, and in which they were imitated by
the medieval architects.

We must, therefore, look at Freemasonry in
two distinet points of view: First, ag it is—a
society of Speculative Architects engaged in
the construction of spiritual temples, and in
this respect a development from the Operative
Architects of the tenth and succeeding cen-
turies, who were themselves offshoots from the
Traveling Freemasons of Como, who traced
their origin to the Roman Colleges of Builders.
In this direction, I think, the line of descent is
plain, without any demand upon our credulity
for assent to its credibility.

But Freemasonry must be looked at also
from another standpoint. Not only does it
present the appearance of a speculative
science, based on an operative art, but it also
very significantly exhibits itself as the symbolic
expression of a religious idea. In other and
plainer words, we see in it the important

\
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lesson of eternal life, taught by a legend which,
whether true or false, is used in Masonry as a
symbol and an allegory.

But whence came this legend? Was it in-~
vented in 1717 at the revival of Freemasonry
in England? We have evidence of the
strongest circurnstantial character, derived
from the Sloane Manuscript No. 3,329, re-
cently exhumed from the shelves of the
British Museum, that this very legend was
known to the Masons of the seventeenth
century at least.

Then, did the Operative Magons of the
Middle Ages have a legend also? The evi-
dence is that they did. The Compagnons de
la Tour, who were the offshoots of the old
Masters’ Guilds, had a legend. We know
what the legend was, and we know that its
character was similar to, although not in all
the details precisely the same as, the Magonic
legend. It was, however, connected with the
Temple of Solomon.

Again: Did the builders of the Middle Ages
invent their legend, or did they obtain it from
some old tradition? The question is interest~
ing, but its solution either way would scarcely
affect the Antiquity of Freemasonry. It is
not the form of the legend, but its spirit and
symbolic design, with which we have to do.

-This legend of the Third Degree as we now
have it, and as we have had 1t for a certain
period of two hundred and fifty years, is in-
tended, by a symbolic representation, to teach
the resurrection from death, and the Divine
dogma of eternal life. All Magons know its
character, and it is neither expedient nor
necessary to dilate upon it.

But can we find such a legend elsewhere?
Certainly we can. Not indeed the same
legend; not the same personage as its hero; not
the same details; but a legend with the same
spirit and design; a legend funereal in char-
acter, celebrating death and resurrection,
golemnized in lamentation and terminating in
joy. Thus, in the Egyptian Mysteries of
Osiris, the image of a dead man was borne in
an argha, ark or coffin, by a procession of
initiates; and this enclosure in the coffin or
interment of the body was called the aphan-
ism, or disappearance, and the lamentation
for him formed the first part of the Mysteries.
On the third day after the interment, the
priests and initiates carried the coffin, in which
was also a golden vessel, down to the river
Nile. Into the vessel they poured water from
the river; and then with a cry of ‘Evpfikauey
&yaardpeda, ‘‘ We have found him, let us
rejoice,” they declared that the dead Osiris,
who had descended into Hades, had returned
from thence, and was restored again to life; and
the rejoicings which ensued constituted the
second part of the Mysteries. The analogy
between this and the legend of Freemasonry
must be at once apparent. Now, just such a
legend, everywhere differing in particulars,
but everywhere coinciding in general char-
acter, is to be found in all the old religions—
in sun worship, in tree worship, in animal
worship. It was often perverted’, it is true,
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from the original design. Sometimes it was
applied to the death of winter and the birth of
spring, sometimes to the setting and the sub-
sequent rising of the sun, but always indicat-
ing a loss and a recovery.

Especially do we find this legend, and in a
purer form, in the Ancient Mysteries. At
Samothrace, at Eleusis, at Byblos—in all
places where these ancient religions and mys-
tical rites were celebrated—we find the same
teachings of eternal life inculcated by the
representation of an imaginary death and
apotheosis. And it is this legend, and this
legend alone, that connects Speculative Free-
magonry with the Ancient Mysteries of Greece,
of Syria, and of Egypt.

The theory, then, that I advance on the
subject of the Antiquity of Freemasonry is
this: I maintain that, in its present peculiar
organization, it is the successor, with cer-
tainty, of the Building Corporations of the
Middle Ages, and through them, with less
certainty but with great probability, of the
Roman Colleges of Artificers. Its connection
with the Temple of Solomon, as its birthplace,
may have been accidental—a mere arbitrary
selection by its inventors—and bears, there-
fore, only an allegorical meaning; or it may be
historical, and to be explained by the frequent
communications that at one time took place
between the Jews and the Greeks and the
Romans. This is a point still open for dis-
cussion. On it I express no fixed opinion.
The historical materials upon which to base
an opinion are as yet too scanty. But I am
inclined, I confess, to view the Temple of
Jerusalem and the Masonie traditions con-
nected with it as a part of the great allegory
of Masonry.

But in the other aspect in which Freema-
sonry presents itself to our view, and to which
I bave already adverted, the question of its
antiquity is more easily settled. As a
brotherhood, composed of symbolic Masters
and Fellows and Apprentices, derived from an
association of Operative Masters, Fellows,
and Apprentices—those building spiritual
temples as these built material ones—its age
may not exceed five or six hundred years; but
as a secret association, containing within itself
the symbolic expression of a religious idea, it
connects itself with all the Ancient Mysteries,
which, with similar secrecy, gave the same
symbolic expression to the same religious
idea. These Mysteries were not the cradles
of Freemasonry: they were only its analogues.
But I have no doubt that all the Mysteries
had one common source, perhaps, as it has
been suggested, some ancient body of priests;
and I have no more doubt that Freemasonry
has derived its legend, its symbolic mode of in-

 struction, and the lesson for which that in-

struction was intended, either directly or in-
directly from the same source. In this view
the Mysteries become interesting to the Ma-
son as a study, and in this view only. And so,
when I speak of the Antiquity of Masonry, 1
must say, if I would respect the axioms of
historical science, that its body came out of
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the Middle Ages, but that its spirit is to be
traced to a far remoter period.

Anton, Dr. Carl Gottiob von. A Ger-
man Masonie writer of considerable reputa-
tion, who died at Gorlitz on the 17th of
November, 1818. He is the author of two
historical works on Templarism, both of which
are much esteemed. 1. Versuch einer Ges-
chichte des Tempelherren ordens (i.e., An Essay
on the Order of Knights Templars), Leipzig,
1779. 2. Unlersuchung ber das Geheim-
niss und die Gebrduche der Tempelherren
(i.e., An Inquiry into the Mystery and Usages
of the Knights Templars), Dessau, 1782. He
also published at Gorlitz, in 1805, and again
in 1819, A brief essay on the Culdees ( Ueber
die Culdeer).

Anton Hieronymus. In the examination
of a German “ steinmetz,” or STONEMASON,
this is said to have been the name of the first
Mason. It is unquestionably a corruption
of Adon Hiram.

Anubis or Anepu. Egyptian deity, son
of Osiris and Nephthys. The Greek Hermes.
Having the head of a jackal, with pointed ears
and snout, which the Greeks frequently
changed to those of a dog. At times repre-
sented as wearing a double crown. His duty
was to accompany the souls of the deceased to
Hades (Amenthes), and assist Horus in weigh-
ing their actions under the inspection of Osiris.

Ape and Lion, Knight of the. Sce
Knight of the Ape and Lion.

Apex, Rite of. See Sat B’hat, Order of.

Aphanism. In the Ancient Mysteries,
there was always a legend of the death or dis-
appearance of some hero god, and the subse-
quent discovery of the body and its resurrec-
tion. The concealment of this body by those
who had slain it was called the aphanism,
from the Greek, apamlw, fo conceal. As
these Mysteries may be considered as a type
of Masonry, as some suppose, and as, accord-
ing to others, both the Mysteries and Masonry
are derived from one commmon and ancient
type, the aphanism, or concealing of the body,
is of course to be found in the Third Degree.
Indeed, the purest kind of Masonic aphanism
is the loss or concealment of the WorD. (See
Mysteries, and Euresis.)

Apis. The sacred bull, held in high rever-
ence by the Egyptians as possessing Divine
powers, especially the gift of prophecy. As it
was deemed essential the animal should be
peculiarly marked by nature, much difficulty
was experienced in procuring it. The bull
was required to be black, with a white triangle
on its forehead, a white crescent on its side,
and a knotted growth, like a scarabseus, under
the tongue. Such an animal being found, it
was fed for four months in a building facing
the East. At new moon it was embarked on
a, special vessel, prepared with exquisite care,
and with soleron ceremony conveyed to Heli-
opolis, where for forty days it was fed by
priests and women. In its sanctified condi-
tion it was taken to Memphis and housed in
a temple with two chapels and a court wherein
to exercise. The omen was good or evil in
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accordance with which chapel it entered from
the court. At the age of 25 years it was led
to its death, amid great mourning and lamen-
tations. The bull or apis was an important
religious factor in the Isian worship, and was
continued as a creature of reverence during
the Roman domination of Egypt.

Apocalypse, Masonry of the. The adop-
tion of St. John the Evangelist as one of the
patrons of our Lodges, has given rise, among
the writers on Freemasonry, to a variety of
theories as to the original cause of his being
thus connected with the Institution. Several
traditions have been handed down from re-
mote periods, which claim him as a brother,
among which the Masonic student will be
familiar with that which represents him as
having assumed the government of the Craft,
as Grand Master, after the demise of John the
Baptist. I confess that I am not willing to
place implicit confidence in the correctness of
this legend, and I candidly subscribe to the
prudence of Dalcho’s remark, that * it is un-
wise to assert more than we can prove, and to
argue against probability.” There must have
been, however, in some way, a connection
more or less direct between the Evangelist and
the institution of Freemasonry, or he would
not from the earliest times have been so
universally claimed as one of its patrons. If
1t was simply a Christian feeling—a religious
veneration—which gave rise to this general
homage, I see no reason why St. Matthew,
3t. Mark, or St. Luke might not as readily and
appropriately have been selected as one of the
“lines parallel.” But the fact is that there i
something, both in the life and in the writings
of St. John the Evangelist, which closely con-
nects him with our mystic Institution. He
may not have been a Freemason in the sense
in which we now use the term; but it will be
sufficient, if it can be shown that he was
familiar with other mystical institutions,
which are themselves generally admitted to
have been more or less intimately connected
with Freemasonry by deriving their existence
from a common origin,

Such a society was the Essenian Fraternity
—a mystical association of speculative philos-
ophers among the Jews, whose organization
very closely resembled that of the Freema~
sons, and who are even supposed by some to
have derived their tenets and their discipline
from the builders of the Temple. As Oliver
observes, their institution “ may be termed
Freemasonry, retaining the same form but
practised under another name.” Now there
18 little doubt that St. John was an Essene,
Calmet positively asserts it; and the writings
and life of St. John seem to furnish sufficient
internal evidence that he was originally of
that brotherhood.

But it seems to me that St. John was more
particularly selected as a patron of Freema~
sonry in consequence of the mysterious and
emblematic nature of the Apocalypse, which
evidently assimilated the mode of teachin,
adopted by the Evangelist to that practise
by the Fraternity. If anyone who has in-
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vestigated the ceremonies performed in the
Ancient Mysteries, the Spurious Freemasonry,
as it has been called, of the Pagans, will eom-
pare them with the mystical machinery used
in the Book of Revelations, he will find him-
gelf irresistibly led to the conclusion that
St. John the Evangelist was intimately ac-
quainted with the whole process of initiation
into these mystic associations, and that he
has selected its imagery for the ground-work
of his prophetic book. Mr. Faber, in his
Origin of Pagan Idolatry (vol. i, b. vi., ch.
6), has, with great ability and clearness, shown
that St. John in the Apocalypse applies the
rityal of the ancient initiations to a spiritual
and prophetic purpose.

“The whole machinery of the Apocalypse,”
says Mr. Faber, “from beginning to end,
seems to me very plainly to have been bor-
rowed from the machinery of the Ancient
Mysteries; and this, if we consider the nature
of the subject, was done with the very strictest
attention to poetical decorum.

“ St. John himself is made to personate an
aspirant about to be initiated; and, accord-
ingly, the images presented to his mind’s eye
closely resemble the pageants of the Myster-
ies both in nature and in order of succession.

“ The prophet first beholds a door opened in
the magnificent temple of heaven; and into
this he is invited to enter by the voice of one
who plays the hierophant. Here he witnesses
the unsealing of a sacred book, and forthwith
he is appalled by a troop of ghastly apparitions,
which flit in horrid succession before his eyes.
Among these are preéminently conspicuous a
vast serpent, the well-known symbol of the
great father; and two portentous wild beasts,
which severally come up out of the sea and out
of the earth. Such hideous figures correspond
with the canine phantoms of the Orgies, which
seem to rise out of the ground, and with the
polymorphic images of the hero god who was
universally deemed the offspring of the sea.

“ Pagsing these terrific monsters in safety,
the prophet, constantly attended by his angel
hierophant, who acts the part of an interpreter,
is conducted into the presence of a female, who
is described as closely resembling the great
mother of pagan theology. Like Isis emerg-
ing from the sea and exhibiting herself to the
aspirant Apuleius, this female divinity, up-
borne upon the marine wild beast, appears to
float upon the surface of many waters. Sheis
said to be an open and systematical harlot, just
as the great mother was the declared female
principle of fecundity; and as she was always
propitiated by literal fornication reduced to a
religious system, and as the initiated were
made to drink a prepared liquor out of a sacred
goblet, so this harlot is represented as in-
toxicating the kings of the earth with the
golden cup of her prostitution. On her fore-
head the very name of MYSTERY is inscribed;
and the label teaches us that, in point of char-
acter, she is the great unwversal mother of
idolatry.

“ The nature of this mystery the officiating
hierophant undertakes to explain; and an im-
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portant prophecy is most curiously and art-
fully veiled under the very language and
imagery of the Orgies. To the sea-born great
father was ascribed a threefold state—he lived,
he died, and he revived; and these changes of
condition were duly exhibited in the Mys-
teries. To the sea-born wild beast is simi-
larly ascribed a threefold state—he lives, ke
dies, he revives. While dead, he lies floating
on the mighty ocean, just like Horus or Osiris,
or Siva or Vishnu. When he revives again,
like those kindred deities, he emerges from the
waves; and, whether dead or alive, he bears
seven heads and ten horns, corresponding in
number with the seven ark-preserved Rishis .
and the ten aboriginal patriarchs. Nor is this
all: as the worshipers of the great father bore
his special mark or stigma, and were distin-
guished by his name, so the worshipers of the
maritime beast equally bear his mark and are
equally decorated by his appellation.

“ At length, however, the first or doleful part
of these sacred Mysteries draws 1o a close, and
the last or joyful part is rapidly approaching.
After the prophet has beheld the enemies of
God plunged into a dreadful lake or inunda-~
tion of liquid fire, which corresponds with the
infernal lake or deluge of the Orgies, he is
introduced into a splendidly-illuminated region,
expressly adorned with the characteristics of
that Paradise which was the ultimate scope of
the ancient aspirants; while without the holy
gate of admission are the whole multitude of
the profane, dogs, and sorcerors, and whore-
mongers, and murderers, and idolators, and who-
soever loveth and maketh a lie.”

Such was the imagery of the Apocalypse.
The close resemblance to the machinery of the
Mysteries, and the intimate connection be-
tween their system and that of Freemasonry,
very naturally induced our ancient brethren
to claim the patronage of an apostle so pre-
eminently mystical in his writings, and whose
last and erowning work bore so much of the
appearance, in an outward form, of a ritual of
initiation.

Apocalypse, Order of the. An Order
instituted about the end of the seventeenth
century, by one Gabrino, who called himself
the Prince of the Septenary Number or Mon-
arch of the Holy Trinity. He enrolled a great
number of artisans in his ranks who went
about their ordinary occupations with swords
at their sides. According to Thory, some of
the provincial Lodges of France made a degree
out of Gabrino’s system. The arms of the
Order were a naked sword and a blazing star.
(Acta Latomorum, i., 294.) Reghellini (1ii., 72)
thinks that this Order was the precursor of the
degrees afterward introduced by the Masons
who practised the Templar system.

Apocalyptic Degrees. Those degrees
which are founded on the Revelation of St.
John, or whose symbols and machinery of
initiation are derived from that work, are
called Apocalyptic degrees. Of this nature
are several of the high degrees: such, for
instance, as the Seventeenth, or Knight of
the East and West of the Scottish Rite.,
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Aporrheta. Greek, améppnra. The holy
things in the Ancient Mysteries which were
known only to the initiates, and were not to
be disclosed to the profane, were called the
aporrheta. What are the aporrheta of Free-
magonry? what are the arcana of which there
can be no disclosure? is a question that for
some years past has given rise to much dis-
cussion among the disciples of the Institution.
If the sphere and number of these aporrheta
be very considerably extended, it is evident
that much valuable investigation by public
discussion of the science of Masonry will be
prohibited. On the other hand, if the apor-
rheta are restricted to only a few points, much
of the beauty, the permanency, and the effi-
cacy of Freemasonry which are dependent on
its organization as a secret and mystical as-
sociation will be lost. We move between
Secylla and Charybdis, and it is difficult for a
Masonic writer to know how to steer so as, in
avoiding too frank an exposition of the prin-
ciples of the Order, not to fall by too much
reticence, into obscurity. The European Ma-
sons are far more liberal in their views of the
obligation of secrecy than the English or the
American. There are few things, indeed,
which a French or German Masonic writer
will refuse to discuss with the utmost frank-
ness. It is now beginning to be very gen-
erally admitted, and English and American
writers are acting on the admission, that the
only real aporrheta of Freemasonry are the
modes of recognition, and the peculiar and
distinctive ceremonies of the Order; and to
these last it is claimed that reference may be
publicly made for the purpose of scientifie
investigation, provided that the reference be
so made as to be obscure to the profane, and

... .- b-ntelligible only to the initiated.

Appeal, Right of. The right of appeal is
an inherent right belonging to every Mason,
and the Grand Lodge is the appellate body
to whom the appeal is to be made.

Appeals are of two kinds: 1st, from the de-
cision of the Master; 2d, from the decision
of the Lodge. Each of these will require a
distinct consideration.

1. Appeals from the Deciston of the Masler.
Tt is now a settled doctrine in Masonic law that
there can be no appeal from the decision of a
Master of a Lodge to the Lodge itself. But
an appeal always lies from such decision to
the Grand Lodge, which is bound to entertain
the appeal and to inquire into the correctness
of the decision. Some writers have endeav-
ored to restrain the despotic authority of the
Master to decisions in matters strictly relating
to the work of the Lodge, while they contend
that on all questions of business an appeal
may be taken from his decision to the Lodge.
But it would be unsafe, and often impraecti-
cable, to draw this distinction, and accordingly
the highest Masonic authorities have rejected
the theory, and denied the power in a Lodge
to entertain an appeal from any decision of the
presiding officer.

The wisdom of this law must be apparent
to anyone who examines the nature of the or-
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ganization of the Masonic Institution. The
Master is responsible to the Grand Lodge for
the good conduct of his Lodge. To him and
to him alone the supreme Masonic authority
looks for the preservation of order, and the
observance of the Constitutions and the Land-
marks of the Order in the body over which he
presides. It is manifest, then, that it would
be highly unjust to throw around a presiding
officer s0 heavy a responsibility, if it were in
the power of the Lodge to overrule his de-
cisions or to control his authority. -

2. Appeals from the Decisions of the Lodge.
Appeals may be made to the Grand Lodge
from the decisions of a Lodge, on any subject
except the admission of members, or the elec-
tion of candidates; but these appeals are more
frequently made in reference to conviction and
punishment after trial.

When a Mason, in consequence of charges
preferred against him, has been tried, con-
victed, and sentenced by his Lodge, he has
an inalienable right to appeal to the Grand
Lodge from such conviction and sentence.

His appeal may be either general or specific.
That is, he may appeal on the ground, gen-
erally, that the whole of the proceedings have
been irregular or illegal, or he may appeal
specifically against some particular portion
of the trial; or lastly, admitting the correct-
ness of the verdict, and acknowledging the
truth of the charges, he may appeal from the
sentence, as being too severe or disproportion-
ate to the offénse. '

Appendant Orders. In the Templar
system of the United States, the degrees of
Knight of the Red Cross and Knight of Malta
are called Appendant Orders because they are
conferred as appendages to that of Knight
Templar, which is the principal degree of the
Commandery.

Apple-Tree Tavern. The place where the
four Lodges of London met in 1717, and or-
ganized the Grand Lodge of England. It was
situated in Charles Street, Covent Garden.

Apprenti. French for Apprentice.

Apprentice. See Apprentice, Entered.

Apprentice Architect. (Apprenti Archi-
tecte.) A degree in the collection of Fustier.

Apprentice . Architect, Perfect. (Ap-
prents Architecte, Parfait.) A degree in the
collection of Le Page.

Apprentice Architect, Prussian. (4p-
prents Architecte, Prussien.) A degree in the
collection of Le Page.

Apprentice Cohen. (Apprenti Coén.) A
degree in the collection of the Archives of the
Mother Lodge of the Philosophic Rite.

Apprentice, Egyptian. (A pprenti, Egyp-
tien.) The First Degree of the Egyptian Rite
of Cagliostro.

Apprentice, Entered. The First Degree
of Freemasonry, in all the rites, is that of
Entered Apprentice. In French, it is called
apprenti; In Spanish, aprendiz;, in Italian,
apprendenie; and in German, lehrling: in all
of which the radical meaning of the word is
a learner. Like the lesser Mysteries of the
ancient initiations, it is in Masonry a pre-
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liminary degree, intended to prepare the
candidate for the higher and fuller instructions
of the succeeding degrees. It is, therefore,
although supplying no valuable historical
information, replete, in its lecture, with in-
structions on the internal structure of the
Order. Until late in the seventeenth century,
Apprentices do not seem to have been con-
sidered as forming any part of the confra-
ternity of Free and Accepted Masons; for
although they are incidentally mentioned in
the Old Constitutions of the fifteenth, six-
teenth, and seventeenth centuries, these
records refer only to Masters and Fellows as
constituting the Craft, and this distinction
seems to have been one rather of position than
of degree. The Sloane Manuscript, No.
3,329, which Findel supposes to have been
written at the end of the seventeenth century,
describes a just and perfect Lodge as consisting
of “two Interprintices, two Fellow Craftes, and
two Masters,” which shows that by that time
the Apprentices had been elevated to a recog-
nized rank in the Fraternity. In the Manu-
script signed}* Mark Kipling,”” which Hughan
entitles “ The York MS., No. 4,” the date of
which is 1693, there is a still further recogni-
tion in what 1s there called * the Apprentice
Charge,” one item of which is, that *‘ he shall
keepe councell in all things spoken in Lodge or
.chamber by any Masons, Fellows, or Free-
masons.” This indicates that they were ad-
mitted to a closer communion with the mem-
bers of the Craft. But notwithstanding these
recognitions, all the manuscripts up to 1704
show that only “ Masters and Fellows” were
summoned to the assembly. During all this
time, when Masonry was in fact an operative
art, there was but one degree in the modern
sense of the word. Early in the eighteenth
century, if not earlier, Apprentices must have
been admitted to the possession of this degree;
for after what is called the revival of 1717,
Entered Apprentices constituted the bulk of
the Craft, and they only were initiated in the
Lodges, the degrees of Fellow-Craft and
Master Mason being conferred by the Grand
Lodge. This is not left to conjecture. The
thirteenth of the General Regulations, ap-
proved in 1721, says that ¢ Apprentices must
be admitted Masters and Fellow Crafts only
in the Grand Lodge, unless by a dispensation.”
But thishaving been found very inconvenient,
on the 22d of November, 1725, the Grand
Lodge repealed the article, and decreed that
the Master of a Lodge, with his Wardens
and a competent number of the Lodge assem-
bled in due form, can make Masters and
Fellows at discretion.

The mass of the Fraternity being at that
time composed of Apprentices, they exercised
a great deal of influence in the legislation of the
Order; for although they could not represent
their Lodge in the Quarterly Communications
of the Grand Lodge—a duty which could only
be discharged by a Master or Fellow—yet
they were always permitted to be present at
the grand feast, and no General Regulation
could be altered or repealed without their
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consent; and, of course, in all the business of
their particular Lodges, they took the most
prominent part, for there were but few Mas-
ters or Fellows in a Lodge, in consequence of
the difficulty and inconvenience of obtain~
ing the degree, which could only be done at
a Quarterly Communication of the Grand
Lodge.

But as soon as the subordinate Lodges were
invested with the power of conferring all the
degrees, the Masters began rapidly to increase
in numbers and in corresponding influence.
And now, the bulk of the Fraternity consisting
of Master Masons, the legislation of the Order
is done exclusively by them, and the Entered
Apprentices and Fellow-Crafts have sunk into
comparative obscurity, their degrees being
considered only as preparatory to the greater
initiation of the Master’s Degree.

Apprentice, Hermetic. (Apprenti Her-
métique.) The Thirteenth Degree, ninth series,
of the collection of the Metropolitan Chapter
of France.

Apprentice, Kabbalistic. (Apprenti Ca-
balistiqgue.) A degree in the collection of the -
Archives of the Mother Lodge of the Philo~
sophic Rite.

Apprentice Mason. (Apprenti Magon.)
The Entered Apprentice of French Masonry.

Apprentice Masoness. (Apprentie Ma-
¢onne.) The First Degree of the French Rite of
Adoption. The word Masoness is a neolo-
gism, but it is in accordance with the genius of
our language, and it is difficult to know how
else to translate into English the French word
Magonne, which means a woman who has
received the degrees of the Rite of Adoption,
unless by the use of the awkward pﬁrase,
Female Mason. To express this idea, we
might introduce as a technicality the word
Masoness.

Apprentice Masoness, Egyptian. (4p-
prenite Maconne Egyptienne.) The First De-
gree of Cagliostro’s Egyptian Rite of Adoption.

Apprentice, Mystic. (Apprenti Mys-
tique.) A degree in the collection of M. Pyron.

Apprentice of Paracelsus. (Apprenti
de Paracelse.) A degree in the collection of
M. Peuvret. There existed a series of these
Paracelsian degrees— Apprentice, Fellow-
Craft, and Master. They were all most
probably forms of Hermetic Masonry.

Apprentice of the Egyptian Secrets.
(Apprenti des secrets Egyptiens.) The First
Degree of the Order of African Architects.

Apprentice Philosopher, by the Num-
ber 3. (Apprenti Philosophe par le Nombre
3.) A degree in the collection of M. Peuvret.

Apprentice Philosopher, Hermetie.
(Apprenti Philosophe Hermétique.) A degree
in the collection of M. Peuvret.

Apprentice Philosopher to the Number
9. (Apprenti Philosophe au Nombre 9.) A
degree in the collection of M. Peuvret.

Apprentice Pillar. See Prentice Pillar.

Apprentice, Scottish. (Apprenti Ecos-
sais.) This degree and that of Trinitarian
Scottish Apprentice (Apprent: Ecossais Trini-
taire) are contained in the collection of Pyron.
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Apprentice Theosophist. (Apprenti
Théosophe.) The First Degree of the Rite of
Swedenborg.

Apron. There i3 no one of the symbols of
Speculative Masonry more important in its
teachings, or more interesting in its history,
than the lambskin, or white leather apron.
Commencing its lessons at an early period in
the Mason’s progress, it is impressed upon his
memory as the first gift which he receives, the
first symbol which is explained to him, and the
first tangible evidence which he possesses of
his admission into the Fraternity. Whatever
may be his future advancement in the *“ royal
art,” into whatsoever deeper arcana his devo-
tion to the mystic Institution or his thirst for
knowledge may subsequently lead him, with
the lambskin apron—his first investiture—he
never parts. Changing, perhaps, its form and
its decorations, and conveying, at each step,
some new but still beautiful allusion, its sub-
stance is still there, and it continues to claim
the honored title by which it was first made
known to him, on the night of his initiation,
as “ the badge of a Mason.”

If in less important portions of our ritual
there are abundant allusions to the manners
and customs of the ancient world, it is not to be
supposed that the Masonic Rite of dnvestiture
—the ceremony of clothing the newly initiated
candidate with this distinctive badge of his
profession—is without its archetype in the
times and practises long passed away. It
would, indeed, be strange, while all else in
_ Masonry is covered with the veil of antiquity,
that the apron alone, its most significant sym-
bol, should be indebted for its existence to the
invention of a modern mind.

On the contrary, we shall find the most
satisfactory evidence that the use of the
apron, or some equivalent mode of investi-
ture, as a mystic symbol, was common to
all the nations of the earth from the earliest
periods.

Among the Israelites the girdle formed a
part of the investiture of the priesthood. In
the mysteries of Mithras, in Persia, the candi-
date was invested with a white apron. In the
initiations practised in Hindostan, the cere-
mony of investiture was preserved, but a sash,
called the sacred zennar, was substituted for
the apron. The Jewish sect of the Essenes
clothed their novices with a white robe. The
celebrated traveler Kempfer informs us that
the Japanese, who practise certain rites of
initiation, invest their candidates with a white
apron, bound round the loins with a zone or
girdle. In the Scandinavian Rites, the mili-
tary genius of the people caused them to sub-
stitute a white shield, but its presentation was
‘accompanied by an emblematic instruction
not unlike that which is connected with the
Mason’s apron.

“ The apron,” says Dr. Oliver (8. and S.,
Lect. X., p. 196), ‘ appears to have been, in
ancient times, an honorary badge of distine-
tion. In the Jewish economy, none but the
superior orders of the priesthood were per-
mitted to adorn themselves with ornamented
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Girdles, which were made of blue, purple, and
erimson, decorated with gold, upon a ground
of fine white linen; while the inferior priests
wore only plain white. The Indian, the Per-
sian, the Jewish, the Ethiopian, and the Egyp-
tian aprons, though equally superb, all bore a
character distinet from each other. Some were
plain white, others striped with blue, purple,
and crimson; .some were of wrought gold,
others adorned and decorated with superb
tassels and fringes. In a word, though the
principal honour of the Apron may consist in
its reference to innocence of conduct and pur-
ity of heart, yet it certainly appears, through
all ages, to have been a most exalted badge of
distinction. In primitive times it was rather
an ecclesiastical than a civil decoration, al-
though in some cases the Apron was elevated
to great superiority as a national trophy. The
Royal Standard of Persia was originally an
apron in form and dimensions. At this day
it is connected with ececlesiastical honours; for
the chief dignitaries of the Christian church,
wherever 3 legitimate establishment, with the
necessary degrees of rank and subordination is
formed, are invested with Aprons as a peculiar
badge of distinction; which 1s a collateral proof
of the fact that Masonry was originally in-
corporated with the various systems of divine
worship used by every people in the ancient
world. Masonry retains the symbol or shadow;
it cannot have renounced the reality or sub-
stance.”

In the Masonic apron two things are essen-
tial to the due preservation of its symbolic
character—its color and its material.

1. As to its color. The color of a Mason’s
apron should be pure unspotted white. This
color has, in all ages and countries, been es-
teemed an emblem of innocence and purity.
It was with this reference that a portion of
the vestments of the Jewish priesthood was
directed to be white. In the Ancient Mys-
teries the candidate was always clothed in
white. ““ The priests of the Romans,” says
Festus, ¢ were accustomed to wear white gar-
ments when they sacrificed.” In the Scandi-
navian Rites it has been seen that the shield
presented to the candidate was white. The
Druids changed the color of the garment pre-
sented to their initiates with each degree;
white, however, was the color appropriated
to the last, or degree of perfection. And it
wag, according to their ritual, intended to
teach the aspirant that none were admitted
to that honor but such as were cleansed from
all impurities both of body and mind. In
the early ages of the Christian church a white
garment was always placed upon the eatechu-
men who had been newly baptized, te denote
that he had been cleansed from his former sins,
and was thenceforth to lead a life of purity.
Hence it was presented to him with this sol-
emn charge: “ Receive the white and unde-
filed garment, and produce it unspotted be-
fore the tribunal of our Lord Jesus Christ,
that -you may obtain eternal life.” From all
these instances we learn that white apparel
was anciently used as an emblem of purity,
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and for this reason the color has been pre-
served in the apron of the Freemason.

2. As to dts material. A Mason’s apron
must be made of lambskin. No other sub-
stance, such as linen, silk, or satin, could be
substituted without entirely destroying the
emblematic character of the apron, for the
material of the Mason’s apron constitutes one
of the most important symbols of his profes-
sion. The lamb has always been considered
as an appropriate emblem of innocence. And
hence we are taught, in the ritual of the First
Degree, that, “ by the lambskin, the Mason is
reminded of that purity of life and rectitude of
conduct which is so essentially necessary to
his gaining admission into the Celestial Lodge
above, where the Supreme Architect of the
Universe forever presides.”

The true apron of a Mason must, then, be of
unspotted lambskin, from 14 to 16 inches
wide, from 12 to 14 deep, with a fall about 3 or
4 inches deep, square at the bottom, and with-
out device or ornament of any kind. The
usage of the Craft in the United States of Amer-
ica has, for a few years past, allowed a narrow
edging of blue ribbon in the symbolic degrees,
to denote the universal friendship which consti-
tutes the bond of the society, and of which
virtue blue is the Masonic emblem. But this
undoubtedly is an innovation, for the ancient
apron was without any edging or ornament.
In the Royal Arch Degree the lambskin is, of
course, continued to be used, but, according
to the same modern custom, there is an edging
of red, to denote the zeal and fervency which
should distinguish the possessors of that de-
gree. All extraneous ornaments and devices
. arein bad taste, and detract from the symbolic
character of the investiture. But the silk or
satin aprons, bespangled and painted and
embroidered, which have been gradually creep-
ing into our Lodges, have no sort of connection
with Ancient Craft Masonry. They are an
innovation of our French brethren, who are
never pleased with simplicity, and have, by
their love of tinsel in their various newly
invented ceremonies, effaced many of the most
beautiful and impressive symbols of our In-
stitution. A Mason who understands and
appreciates the true symbolic meaning of his
apron, would no more tolerate a painted or
embroidered satin one than an artist would a
gilded statue. By him, the lambskin, and the
lambskin alone, would be considered as the
badge ““ more ancient than the Golden Fleece,
or Roman Eagle, and more honorable than the
Star and Garter.”

The Grand Lodge of England is precise in
its regulations for the decorations of the apron
which are thus laid down in its Constitution:

‘ Entered A pprentices.—A plain white lamb-
gkin, from fourteen to sixteen inches wide,
twelve to fourteen inches deep, squarc at bot-
tom, and without ornament; white strings.

“ Fellow Craft—A. plain white lambskin,
similar to that of the Entered Apprentices,
with the addition only of two sky-blue rosettes
at the bottom.

“ Master Masons.—The same, with sky-
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blue lining and edging, not more than two
inches deep, and an additional rosette on the
fall or flap, and silver tassels. No other col-
our or ornament shall be allowed except to
officers and past officers of Lodges who may
have the emblems of their offices in silver or
white in the centre of the apron; and except
as to the members of the Prince of Wales’
Lodge, No. 259, who are allowed to wear the
internal half of the edging of garter-blue
three-fourths of an inch wide.

“Grand Stewards, present and past.—Aprons
of the same dimensions lined with crimson,
edging of the same colour three and a half
inches, and silver tassels. Provincial and
District Grand Stewards, present and past,
the same, except that the edging is only two
inches wide. The collars of the Grand Stew-
ard’s Lodge to be crimson ribbon, four inches
broad.

“Grand Officers of the United Grand Lodge,
present and past.—Aprons of the same dimen-
sions, lined with garter-blue, edging three and
a half inches, ornamented with gold, and blue
strings; and they may have the emblems of
their offices, in gold or blue, in the centre.

“ Provincial Grand Officers, present and past.
—Aprons of the same dimensions, lined with ,
garter-blue, and ornamented with gold and
with blue strings: they must have the em-
blems of their offices in gold or blue in the cen-
tre within a double circle, in the margin of
which must be inserted the name of the Prov-
ince. The garter-blue edging to the aprons
must not exceed two inches in width.

“'The apron of the Deputy Grand Master
to have the emblem of his office in gold em-~
broidery in the centre, and the pomegranate
and lotus alternately embroidered in gold on
the edging.

“The apron of the Grand Master is orna-
mented with the blazing sun embroidered in
gold in the céntre; on the edging the pome-
granate and lotus with the seven-eared wheat
at each corner, and also on the fall; allin gold
embroidery; the fringe of gold bullion.

“The apron of the pro Grand Master the
game. -

“ The Masters and Past Masters of Lodges
to wear, in the place of the three rosettes on
the Master Mason’s apron, perpendicular
lines upon horizontal lines, thereby forming
three several sets of two right angles; the
length of the horizontal lines to be two inches
and a half each, and of the perpendicular
lines one inch; these emblems to be of silver
or of ribbon, half an inch broad, and of the
same colour as the lining and edging of the
apron. If Grand Officers, similar emblems of
garter-blue or gold.”

In the United States, although there is evi-
dence in some old aprons, still existing, that
rosettes were formerly worn, there are now no
distinctive decorations for the aprons of the
different symbolic degrees. The only mark of
distinction is in the mode of wearing; and this
differs in the different jurisdictions, some
wearing the Master’s apron turned up at the
corner, and others the Fellow-Craft’s. The -
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authority of Cross, in his plate of the Royal
Master’s Degree in the older editions of his
Hieroglyphic Chart, conclusively shows that
he taught the former method, although the
latter is now the more common usage.

As we advance fo the higher degrees, we
find the apron varying in its decorations and
in the color of its border, which are, however,
always symbolical of some idea taught in the
degree.

Apron, Washingtdén’s. We here intro-

duce a faithful representation of the emblems,
wrought in needlework upon white satin by
Madame Lafayette, for a Masonic apron,
which the Marquis conveyed from Paris to

General Washington at Mount Vernon. It
" was a cherished memorial, which after Wash~
ington’s death was formally presented to the
“ Washington Benevolent Society,” at Phila-
delphia.

Arabicl. An Arabian sect of the second
century, who believed that the soul died with
the body, to be again revived with it at the
general resurrection.

Aranyaka: An appendage to the Veda
of the Indians supplementary to the Brah-
manas, but giving more prominence to the
inystical sense of the rites of worship.

Araunah. See Ornan.

Arbitration. In the Old Charges, Masons
are advised, in all cases of dispute or eontro-
versy, to submit to the arbitration of the Mas-
ters and Fellows, rather than to go to law.

Arbroath, Abbey of (England). Erected
during the twelfth century. Rev. Charles Cor-
dinet, in his description of the ruins of North
Pritain, has given an account of a seal of the
Abbey Arbroath marked  Initiation.” The
seal was ancient before the abbey had an exist-
ence, and contains a perfectly distinet char-
acteristic of the Scottish Rite.

Arcade de la Pelleterie. The name of
derision given to the Orient of Clermont in
France, that is to say, to the Old Grand
Lodge, before the union in 1799.

ARCHETYPE

tion into the primitive Christian church., (See
Discipline of the Secret.) ’

Arch, Antiquity of *he. Writers on ar-
chitecture have, until within a few years, been
accustomed to suppose that the invention of
the arch and keystone was not anterior to the
era of Augustus. But the researches of mod-
ern antiquaries have traced the existence of
the arch as far back as 460 years before the
building of King Solomon’s Temple, and thus
rescued Masonic traditions from the charge
of anachronism. (See Keystone.)

Arch, Catenarian. See Catenarian Arch.

Arch of Enoch. The Thirteenth Degree
of the Ancient and Acecepted Scottish Rite is
sometimes so called. (See Knight of the
Ninth Arch.)

Arch of Heaven. Job (xxvi.11) compares
heaven to an arch supported by pillars. ¢ The
pillars of heaven tremble and are astonished
at his reproof.” Dr. Cutbush, on this passage,
remarks, “ The arch in this instance is alle-
gorical, not only of the arch of heaven, but of
the higher degree of Masonry, commonly
called the Holy Royal Arch. The pillars
which support the arch are emblematical of
Wisdom and Strength; the former denoting
the wisdom of the Supreme Architect, and the
latter the stability of the Universe.”—Am.
Ed. Brewster’s Encyc.

Arch of Solomon, Royal. The Thir-
teenth Degree of the Ancient and Accepted
Rite is sometimes so called, by which it is
distinguished from the Royal Arch Degree of
the English and American systems.

Arch of Steel. The grand honors are con-
ferred, in the French Rite, by two ranks of
brethren elevating and crossing their drawn
swords. They call it voute d’acier.

Arch of Zerubbabel, Royal. The Seventh
Degree of the American Rite is sometimes so
called to distinguish it from the Royal Arch
of the Ancient and Accepted Scottish Rite,
which is called the Royal Arch of Solomon.

Arch, Royal. See Royal Arch Degree.

Archeology. The science which is engaged
in the study of those minor branches of an-
tiquities which do not enter into the course of
general history, such as national architecture,
genealogies, manners, customs, heraldic sub-
jects, and others of a similar nature., The
archeology of Freemasonry has been made,
within a recent period, a very interesting
study, and is much indebted for its successful
pursuit to the labors of Kloss and Findel in
Germany, and to Thory and Ragon in France,
and to Oliver, Lyon, Hughan, Gould, Sadler,
Dr. Chetwode Crawley and others, in Eng-
land. The scholars of this science have espe-
cially directed their attention to the collection
of old records, and the inquiry into the condi-
tion and organization of Masonic and other
secret associations during the Middle Ages.
In Ameriea, the late William 8. Rockwell was
a diligent student of Masonic archeology, and
geveral others in this country have labored
assiduously in the same inviting field.

Archetype. The principal type, figure,

.

Arcani Disciplina. The mode of initia-

pattern, or example whereby and whereon
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a thing is formed. In the science of symbol-
ism, the archetype is the thing adopted as a
symbol, whence the symbolic idea is derived.
Thus, we say the Temple is the archetype of
the Lodge, because the former is the symbol
whence all the Temple symbolism of the latter
is derived.

Archimagus. The chief officer of the
Mithraic Mysteries in Persia. He was the
representative of Ormudz, or Ormazd, the
type of the good, the true, and the beautiful,
who overcame Ahriman, the spirit of evil, of
the bage, and of darkness.

Architect. 1In laying the corner-stones of
Masonie edifices, and in dedicating them after
they are finished, the architect of the building,
although  he may be a profane, is required to
take a part in the ceremonies. In the former
case, the square, level, and plumb are deliv-
ered to him with a charge by the Grand Mas-
ter; and in the latter case they are returned

by him to that officer.
Architect, African. See African Archi-

cL3.

Architect, Engineer and. An officer in
the French Rite, whose duty it is to take
charge of the furniture of the Lodge. * In the
Scottish Rite such officer in the Consistory has
charge of the general arrangement of all pre-
paratory matters for the working or ceremo-
nial of the degrees.

Architect by 3, 5, and 7, Grand. (Grande
Architecte gar 3,6,et7.) A degreein the man-~
useript of Peuvret’s collection.

Architect, Grand. (Architecte, Grande.)
1. The S8ixth Degree of the Rite of Martinism.
2. The Fourth Degree of the Rite of Elect Co-
hens. 3. The Twenty-third Degree of the Rite

‘of Mizraim. 4. The Twenty-fourth Degree
of the third series in the collection of the
Metropolitan Chapter of France.

Architect, Grand Master. See Grand

(Architecte, Petit.) 1.

Master Architect.

Architect, Little.

The Twenty-third Degree of the third series of
the collection of the Metropolitan Chapter of
France. 2. The Twenty-second Degree of the
Rite of Mizraim.

‘Architect of Solomon. (Architecte de
Salomon.) A degree in the manuscript collec-
tion of M. Peuvret.

-Architect, Perfect. (Archifecte, Parfait.)
The Twenty-fifth, Twenty-sixth, and Twenty-

" geventh Degrees of the Rite of Mizraim are
Apprentice, Fellow-Craft, and Master Per-
fect Architect. ’

Architect, Perfect and Sublime Grand.
(Architecte, Parfait et Sublime Grande.) A de-
g;ae in the collection of the Loge de Saint-

uis des Amis Réunis at Calais.

Architectonicus. A Greek word, adopted
in Latin, signifying ‘ belonging to architec-
ture.” Thus, Vitruvius writes, ‘ rationes
architectonicz,” the rules' of architecture.
But as Architecton signifies a Master Builder,
the Grand Lodge of Scotland, in some Latin
ingcriptions, has used the word architecton-
tcus, to denote Masonic or relating to Free-
masonry. In the inscription on the corner-

te
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stone of the Royal Exchange of Edinburgh,
we find “fratres architectonici’” used for
Freemasons; and in the Grand Lodge diploma,
a Lodge is called “societas architectonica ";
but the usage of the word in this sense has not
been generally adopted.

Architecture. The art of constructing
dwellings, as a shelter from the heat of sum-
mer and the cold of winter, must have been
resorted to from the very first moment in
which man became subjected to the power of
the elements. Architecture is, therefore, not
only one of the most important, but one of
the most ancient of sciences. Rude and im-
perfect must, however, have been the first
efforts of the human race, resulting in the erec-
tion of huts clumsy in their appearance, and
ages must have elapsed ere wisdom of design
combined strength of material with beauty of
execution.

As Geometry is the science on which Ma-
sonry is founded, Architecture is the art from
which it borrows the language of its symbolic
instruction. In the earlier ages of the Order
every Mason was either an operative me-
chanic or a superintending architect. And
something more than s superficial knowledge
of the principles of architecture is absolutely
essential to the Mason who would either un-
derstand the former history of the Institution
or appreciate its present objects.

There are five orders of architecture: the
Dorie, the Ionic, the Corinthian, the Tuscan,
and the Composite. The first three are the
original orders, and were invented in Greece;
the last two are of later formation, and owe
their existence to Italy. Each of these orders,
as well as the other terms of architecture, so
far as they are connected with Freemasonry
will be found under its appropriate he
throughout this work,

The Books of Constitutions, commenced
by Anderson and continued by Entick and
Noorthouek, contain, under the titie of a His-
tory of Freemasonry, in reality a history of the
progress of architecture from the earliest ages.
In the older manuscript Constituiions gthe
science of geometry, as well as architecture, is
made identical with Masonry; so that he who
would rightly understand the true history of
Freemasonry must ever bear in mind the dis-
tinction between Geometry, Architecture, and
Masonry, which is constantly lost sight of in
these old records.

Architecture, Plece of. (Morceau d archi-
tecture.) The name given in French Lodges
to the minutes.

Archives. This word means, properly, a
place of deposit for records; but it means also
the records themselves. Hence the archives of
a Lodge are its records and other documents.
The legend in the Second Degree, that the pil-
lars of the Temple were made hollow to con-
tain the archives of Masonry, is simply a
myth, and a very modern one.

Archives, Grand Guardian of the. An
officer in the Grand Council of Rites of Ire-
land who performs the duties of Secretary
General.
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Archives, Grand Keeper of the. An
officer in some of the bodies of the high degrees
whose duties are indicated by the name. In
the Grand Orient of France he is called Grand
Garde des timbres et Sceauz, as he combines the
duties of a keeper of the archives and a keeper
of the seals.

Archiviste. An officer in French Lodges
who has charge of the archives. The Ger-
mans call him Archivar.

Ardarel. A word in the high degrees, used
as the name of the angel of fire. It is a dis-
torted form of Adariel, the splendor of God.

Arelim. A word used in some of the rit-
uals of the high degrees. It is found in Isaiah
(xxxiii. 7), where it is translated, in the A. V.,
“ valiant ones,” and by Lowth, ‘‘mighty
men.” It is a doubtful word, and is probably
formed from arel, the lion of God. D’Herbe-
lot says that Mohammed called his uncle
Hamseh, on account of his valor, the lion of
God. In the Kabbala, Arelim is the angelic
name of the third sephirah.

Areopagus. The third apartment in a
Council of Kadosh is so called. It represents
a tribunal, and the name is derived from the
celebrated court of Athens.

Argonauts, Order of. A German an-
drogynous Masonic society founded in 1775,
by brethren of the Rite of Strict Observance.
Much of the myth of the Argonauts was in-
troduced into the forms and ceremonies, and
many .of the symbols taken from this source,
such as meeting upon the deck of a vessel, the
chief officer being called Grand Admiral, and
the nomenclature of parts of the vessel being
used. The motto was Es Lebe die Freude, or
Joy forever.

Ariel. In the demonology of the Kabbala,
the spirit of air; the guardian angel of inno-
cence and purity: hence the Masonic syno-
nym. A name applied to Jerusalem; a
water spirit.

Arithmetic. That science which is en-
gaged in considering the properties and powers
of numbers, and which, from its manifest
necessity in all the operations of weighing,
numbering, and measuring, must have had its
origin in the remotest ages of the world.

In the lecture of the degree of Grand Master
Architect, the application of this science to
Freemasonry is made to consist in its remind-
ing the Magon that he is continually to add to
his knowledge, never to subtract anything from
the character of his neighbor, to multiply his
benevolence to his fellow-creatures, and to
divide his means with a suffering brother.

Arizona, Grand Lodge of, was estab-
lished in 1882, and in 1910 had 19 Lodges and
1,410 brethren under its jurisdiction.

Ark. In the ritual of the American Royal
Arch Degree three arks are referred to: 1. The
Ark of Safety, or of Noah; 2. The Ark of the
Covenant, or of Moses; 3. The Substitute
Ark, or the Ark of Zerubbabel. In what is
technically called “ the passing of the veils,”
each of these arks has its commemorative il-
lustration, and in the order in which they have
been named. The first was constructed by

ARK

Shem, Ham, and Japheth, the sons of Noah;
the second by Moses, Aholiab, and Bezaleel;
and the third was discovered by Joshua, Hag-

gai, and Zerubbabel.

Ark and Anchor. See Anchor and Ark.

Ark and Dove. An illustrative degree,
preparatory to the Royal Arch, and usually
conferred, when conferred at all, immediately
before the solemn ceremony of exaltation.
The name of Noachite, sometimes given to it,
is incorrect, as this belongs to a degree in the
Ancient Scottish Rite. 1t is very probable
that the degree, which now, however, has lost
much of its significance, was derived from a
much older one called the Royal Ark Mariners
to which the reader is referred. The legen(i
and symbolism of the ark and dove formed an
important part of the spurious Freemasonry
of the ancients.

Ark Mariners. See Royal Ark Mariners.

Ark, Noah’s, or the Ark of Safety, con-
structed by Shem, Ham, and Japheth, under
the superintendence of Noah, and in 1t, as a
chosen tabernacle of refuge, the patriarch’s
family took refuge. It has been called by
many commentators a tabernacle of Jehovah;
and Dr. Jarvis, speaking of the word 1Y,
ZoHaR, which has been translated window,
says that, in all other passages of Seripture
where this word occurs, it signifies the merid-
ian light, the brightest effulgence of day, and
therefore it could not have been an aperture,
but a source of light itself. He supposes it
therefore to have been the Divine Shekinah, or
Glory of Jehovah, which afterward dwelt be-
tween the cherubim over the Ark of the
Covenant in the tabernacle and the Temple.
(Church of the Redeemed, i., 20.)

Ark of the Covenant. The Ark of the
Covenant or of the Testimony was a chest
originally constructed by Moses at God’s
command (Exod. xxv. 10), in which were kept
the two tables of stone, on which were en-
graved the Ten Commandments. It con-
tained, likewise, a golden pot filled with
manna, Aaron’s rod, and the tables of the
covenant. It was at first deposited in the
most sacred place of the tabernacle and after-
ward placed by Solomon in the Sanctum
Sanctorum of the Temple, and was lost upon
the destruction of that building by the Chal-
deans. The later history of this ark is buried
in obscurity. It is supposed that, upon the
destruction of the first Temple by the Chal-
deans, it was carried to Babylon among the
other sacred utensils which became the spoil
of the conquerors. But of its subsequent
fate all traces have been lost. It is, however,
certain that it was not brought back to Jeru-
salem by Zerubbabel. The Talmudists say
that there were five things which were the
glory of the first Temple that were wanting in
the second; namely, the Ark of the Cove-
nant, the Shekinah or Divine Presence, the
Urim and Thummim, the holy fire upon the
altar, and the spirit of propbecy. The Rev.
Salem Towne, it is true, has endeavored to
prove, by a very ingenious argument, that the
original Ark of the (g_lovenant was concealed by
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Josiah, or by others, at some time previous to
the destruction of Jerusalem, and that it was
afterward, at the building of the second Tem-~
ple, discovered and brought to light. But
such a theory is entirely at variance with all
the legends of the degree of Select Master and
of Royal Arch Masonry. To admit it would
lead to endless confusion and contradictions in
the traditions of the Order. It is, besides, in
conflict with the opinions of the Rabbinical
writers and every Hebrew scholar. Josephus
and the Rabbis allege that in the second
Temple the Holy of Holies was empty, or con-
tained only the Stone of Foundation which
marked the place which the ark should have
occupied.

The ark was made of shittim wood, over-

laid, within and without, with pure gold. It|an

was about three feet nine inches long, two feet
three inches wide, and of the same extent in
depth. It had on the side two rings of gold,
through which were placed staves of shittim
wood, by which, when necessary, it was borne
by the Levites. Its covering was of pure
gold, over which was placed two figures called
cherubim, with expanded wings. The cov-
ering of the ark was called kaphiref, from
kaphar, ¢ to forgive sin,”’” and hence its English
name of ‘‘mercy-seat,” as being the place
where the intercession for sin was made.

The researches of archeologists in the last
few years have thrown much light on the
Egyptian mysteries. Among the ceremonies
of that ancient people was one called the Pro-
cession of Shrines, which is mentioned in the
Rosetta stone, and depicted on the Temple
walls. One of these shrines was an ark, which
was carried in procession by the priests, who
supported it on their shoulders by staves pass-
ing through metal rings. It was thus brought
into the Temple and deposited on a stand or
altar, that the ceremonies prescribed in the
ritual might be performed before it. The
contents of these arks were various, but always
of a mystical character. Sometimes the ark
would contain symbols of Life and Stability;
sometimes the sacred beetle, the symbol of
the Sun; and there was always a representa-
tion of two figures of the goddess Theme or
Truth and Justice, which overshadowed the
ark with their wings. These coincidences of
the Egyptian and Hebrew arks must have
been more than accidental.

Ark, Substitute. The chest or coffer
which constitutes a part of the furniture, and
is used in the ceremonies of a Chapter of
Royal Arch Masons, and in a Council of Se-
lect Masters according to the American gys-
tem, is called by Masons the Substitute Ark,
to distinguish it from the other ark, that which
was constructed in the wilderness under the
direction of Moses, and which is known as the
Ark of the Covenant. This the Substitute Ark
was made to represent under circumstances
that are recorded in the Masonic traditions,
and especially in those of the Select Degree.

The ark used in Royal Arch and Cryptic
IfMa.sonry in this country is generally of this

orm;
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Prideaux, on the authority of Lightfoot,
contends that, as an ark was indispensable to
the Israelitish worship, there was in the second
Temﬁle an ark which had been expressly made
for the purpose of supplying the place of the
first or original ark, and which, without pos-
sessing any .of its prerogatives or honors, was
of precigely the same shape and dimensions,
was deposited in the same place. The
Masonic legend, whether authentic or not, is
simple and connected. It teaches that there
was an ark in the second Temple, but that it
was neither the Ark of the Covenant, which
had been in the Holy of Holies of the first
Tem{))le, nor one that had been constructed as
a substitute for it after the building of the
second Temple. It was that ark which was
presented to us in the Select Master’s Degree,
and which being an exact copy of the Mosa-
ical ark, and intended to replace it in case of its
loss, which is best known t0 Freemasons as the
Substitute Ark.

Lightfoot gives these Talmudic legends, in
his Prospect of the Temple, in the following
language: It is fancied f»y the Jews, that
Solomon, when he built the Temple, fore-
seeing that the Temple should be destroyed,
caused very obscure and intricate vaults
under ground to be made, wherein to hide the
ark when any such danger came; that howso-
ever it went with the Temple, yet the ark,
which was the very life of the Temple, might be
saved. And they understand that passage in
2 Chron. xxxv. 3, ‘Josiah said unto the Levites,
Put the holy ark into the house which Solo-~
mon, the son of David, did build,’ etc., as if
Josiah, having heard by the readinﬁ of Moses’
manuseript, and by Huldah’s prophecy of the
danger that hung over Jerusalem, commanded
to convey the ark into this vault, that it might
be secured; and with it, say they, they laid
up Aaron’s rod, the pot of manna, and the
anointing oil. For while the ark stood in its
place upon the stone mentioned—they hold
that Aaron’s.rod and the pot of manna stood
before it; but, now, were all conveyed into ob-
scurity~—and the stone upon which the ark
stood lay over the mouth of the vault. But
Rabbi Solomon, which useth not, ordinarily,
to forsake such traditions, hath given a more
serious gloss upon the place; namely, that
whereas Manasseh and Amon had removed
the ark out of its habitation, and set up im-
ages and abominations there of their own—
Joshua speaketh to the priests to restore it to
its place again. What became of the ark, at
the burning of the temple by Nebuchadnezzar,
we read not; it is most likely it went to the
fire also. However it sped, it was not in the
second Temple; and is one of the five choice
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things that the Jews reckon wanting there.
Yet they had an ark there also of their own
making, as they had a breastplate of judg-
ment; which, though they both wanted the
glory of the former, which was giving of
oracles, yet did they stand ourrent as to the
other matters of their worsh.ip‘ as the former
breastplate and ark had done.”

The idea of the concealment of an ark and
its accompanying treasures always prevailed
in the Jewish church. The account given by
the Talmudists is undoubtedl[\)r mythical; but
there must, as certainly, have been some foun-
dation for the myth, for every myth has a
substratum of truth. The Masonic tradition
differs from the Rabbinical, but is in every wag
more reconcilable with truth, or at least wit!
probability. The ark constructed by Moses,
Aholiab, and Bezaleel was burned at the de-

- gtruction of the first Temple; but there was
an exact representation of 1t in the second.
Arkansas. The modern school of histori-
ans, Masonic and profane, write history from
original sources when possible, but in this
cage that method is no longer possible, as all
the records of the Grand Lodge of this State
were burned in 1864 and again in 1876 when
all records gathered since 1864 were destroyed
—depriving us of all earty records.
Trom what had been previously written sev-
eral accounts have appeared, and from these
this artiole is compiled.
- Pa,ssing over the tradition that the Span-

iards had introduced Freemusonry into Ar-
kansas about the time of the Revolution, we
find the first Lodge was established at Post
Arkansas, under authority of a dispensation

anted by the Grand Master of Kentucky

ovember 29, 1819, and a charter was grante(i
August 29, 1820, but was surrendered August
28, 1822. For several years Masonic matters
were dormant.

The Grand Master of Tennessee granted a
dispensation for Washington Lodge in Fay-
etteville, December 24, 1835, and for some
reason it was renewed November 12, 1836, and
received a charter October 3, 1837. The
Grand Lodge of Tennessee granted a dispensa~
tion to Clarksville Lodge at Clarksville, Oc-
tober 5, 1838, and a charter October 12, 1839,
These dates are taken from Drummond and

u will observe he says the Grand Master
1ssued the dis, ation to Washington Lodge,
but that the Grand Lodge issued the dispen-
sation to Clarksville Lodge. As we have
noticed a similar statement from a Past Grand
Secretary of Arkansas, they do not conform
to the usual plan of the Grand Master issuing
the dispensation and the Grand Lodge issuing
the charter. However, this custom was quite
general.

The next attempt to form a Lodge at Post
Arkansas was under the Grand Lodge of Lou~
isiana, which granted a charter January 6
1837, and & charter seems to have been grantexi
to & Lodge at Little Rock on the same date,
and when the capital was moved to Little
Rock, Morning Star Lodge at Post Arkansas
surrendered its charter.
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The Grand Master of Alabama
dispensation to Mt. Horeb Lodge at
ton in 1838. ‘

‘Washington e, No. 82, under a charter
from the Grand Lodge of Tennessee; Western
Star Lodge, No. 43, at Little Rock, under a
charter of the Grand Lodge of Louisiana;
Morning Star Lodge, No. 42, at Post Arkansas,
under a charter from the Grand Lodge of Lou-
isiana; Mt. Horeb I.pd%%dU. D., under dispen-
sation from the Grand Lodge of Alabama, met
at Little Rock, November 21,1838, and formed
the Grand Lodge of Arkansas. The combined
membership is put at 100. These Lodges took
new charters and Waghington Lodge became
No. 1, Western Star No. 2, Morning Star No.
3,and Mt. Horeb No.4. The first two are in
existence, but the last two are defunct.

The Grand Chapter of Royal Arch Masons
wag organized %pril 28, 1851, by three Chap-
ters, located at Fayetteville, Little Rock, and
Fl Dorado, which had aj)reviousl received
charters from the General Grand Chapter of
the United States.

The Grand Council of Royal and Select
Masters was established in the grea.r 1860,

The Grand Commandery of thc Order of
the Temple was organized on March 23, 1872,

A ge, Council, Chapter, Council of
Kadosh, and Consistory of the Scottish Rite
are established at Little Rock.

Arkite Worship. The almost universal
prevalence among the nations of antiquity of
some tradition of a long past deluge, gave
rise to certain mythological doctrines and re-
ligious ceremonies, to which has been given
the name of arkite worship, which was very
extensively diffused. The evidence of this is
to be found in the sacred feeling which was
entertained for the sacredness of high moun-
tains, derived, it is supposed, from recollec~
tions of an Ararat, and from the presence in
all the Mysteries of a basket, chest, or coffer,
whose mystical character bore apparently a
reference to the ark of Noah. On tﬁe subject
of this arkite worship, Bryant, Faber, Higgins,
Banier, and many other writers, have made
learned investigations, which may be con-
sulted with advantage by the Magsonic arche-
ologist.

. Atk Mariner, Royal, Jewel of. The
jewel of this degree prefigures the teachings,
which are unique, and draws their symbols
from the sem, rain, ark, dove, olive-branch,
and Rainbow. This last symbol, as El's sign,
 opershadows ”’ the ark, which really is the
sign of 1shtar. The ark is said to have con-
tained all the elements of Elohim’s creative
power, and in “ about nine months and three
days there came forth the pent-up energies of
Maiya ”’; her symbol is the dove with the
mystic olive, which are sacred to her. The
whole underlying thought is that of creation.
See tllustration on opposite page.

Armenbiichse. The poor-box; the name
given by German Masons to the box in which
collections of money sre made at & Table-
}Jodﬁle for the relief of poor brethren and their

amilies.

nted a
ashing-
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Armes. A corrupted form of Hermes
found in the Lansdowne and some other old
manuscripts.

Armiger. 1. A bearer of arms. The
title given by heralds to the esquire who
waited on & knight. 2. The Sixth Degree of
the Order of African Architects.

e s

Armory.
asylum of a commandery of Knights Tem-
plars, in which the swords and other parts of
the costume of the knights are deposited for
safe-keeping.

Armor.
used for the whole apparatus of war; offensive

An apartment attached to the

In English statutes, armor is

and defensive arms, In the Order of the
Temple pieces of armor are used to a limited
extent. In the chivalric degrees of the Scot-
tish Rite, in order to carry out the symbolism
as well as to render effect to its dramas, armor
pieces and articles for use of knights become
necessary, with mantling, crest, mottoes, etc.
Some are herein enumerated: :
ArrnLeTTES—Square shields for the shoul-
ers.
Anvace—Short dagger worn st the girdle.
b lgAanc——Belt diagonally crossing the
ody.
BATTLE-AX-—Weapon with ax-blade and
spear-head.
Beaver—Front of helmet, which is raised
to admit food and drink.
. BeakEr—The drinking-cup with mouth-
ip.
pBEL'xu—For body. Badge of knightly rank.
BRABSART— or to protect the arm
from elbow to shoulder.
b gucxma-A long shield for protecting the
ody.
CorseLET—Breastplate.
I?kmns'r-—Ornaument on helmet designating
rank,
Currass—Backplate.
Pasces—Armor for the thighs, hung from
the corselet.
GapLina—Sharp metallic knuckles on
gauntlet.
GavntLET—Mailed gloves,
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GorGET—Armor for the neck.
Havrserp—Long-pole ax.

Havserk—Shirt of mail, of rings or sesles.
HerMeT or CAsqur—Armor for the head.
JaMBEUX—Armor for the legs.
Juron—=Sleeveless jacket, to the hips.
Lance—Long spear with metallic head and

pennon.
Mace—Heavy, short staff of metal, ending
with spiked ball.
MantLE—Quter cloak.
MorioNn—Head armor without vizor.
PENNON—A pennant, or short streamer,

bifurcated.

Prume—The designation of knighthood.

SavreT—Light helmet for foot-soldiers.

SrEaR—Sword, spur, shield.

Vizor—Front of helmet (slashed), moving
on pivots.

Arms of Masonry. Stow says that the
Masons were incorporated as a company in
the twelfth year of Henry IV,, 1412. Their
arms were granted to them, in 1472, by Will.
iam Hawkesloe, Clarenceux King-at-Arms,
and are azure on a chevron between three
castles argent; a pair of compasses somewhat
extended, of the first. Crest, a castle of the
second. They were adopted, subsequently,
?}y the Grand Lodge of Enﬁjla.nd. The Atho

rand Lodge objected to this as an unlawful
assumption by the Modern Grand Lodge of
Speculative Freemasons of the arms of the
Operative Masons. They accordingly adopted
another coat, which Dermott blazons as fol-
lows: Quarterly per squares, counterchanged
vert. In the first quarter, azure, a lion rampant,
or. In the second quarter, or, an ox passant
sable. In the third quarter, or, a man with
hands erect proper, robed crimson and ermine.
In the fourth quarter, azure, an eagle displayed
or. Crest, the holy ark of the covenant proper,
supporteci by cherubim. Motto, Kodes la
Adonai, that is, Holiness to the Lord.

These arms are derived from the “tet-
rarchical”’ (as Sir Thos. Browne calls them),
or general banners of the four principal tribes;
for it is said that the twelve tribes, during their
passage through the wilderness, were en-
camped in a hollow square, three on each side,
as follows: Judah, Zebulun, and Issachar, in
the East, under the general banner of Judah;
Dan, Asher, and Naphtali, in the North, under
the banner of Dan; Ephraim, Manasseh,
and Benjamin, in the West, under the banner
of Ephraim; and Reuben, Simeon, and Gad,
in the South, under Reuben. See Banners.

Aroba. Pledge, covenant, agreement.
(Latin, Arrhabo, a token or pledge. Hebrew,
Arab, which is the root of Arubbah, surety,
hostage.) This important word, in the Four-
teenth Degree of the Scottish RJtez is used
when the initiate partakes of the ““Ancient
Aroba,”” the pledge or covenant of friendship,
by eating and drinking with his new compan-
ions. The word is of greater import than
that img)lied in mere hospitality, The word
““aroba’’ appears nowhere in English works,
and seems to have been omitted Masoniec
writers, Theroot “ arab ” is one of the oldest
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in the Hebrew language, and means to inter-
weave or to mingle, to exchange, to become
surety for anyone, and to pledge even the
life of one person for another, or the strongest
ledge that can be given. Judah pleads with
?srael to let Benjamin go with him to be pre-
gented in Egypt to Joseph, as the latter ad
requested. He says: “Send the lad with me;
I will be surety for him” (Gen. xliii. 9); an
before Joseph he makes the same remark in
Gen. xliv. 32. Job, in chap. xvii. 3, appeal-
ing to God, says: “Put me in a surety with
thee; who is he that will strike hands with
me?”  (See also 1 Sam. xvii. 18.) Initspure
form, the word “arubbah ” occurs only once
in the Old Testament (Prov. xvii. 18): “A
man void of understanding striketh hands, and
becometh surety in the presence of his friend.”
In Latin, Plautus makes use of the following
phrage: “Hunc arrhabonem amorisame accipe.”’

Arras, Primordial Chapter of. Arras is
a town in France in the department of Pasde
Calais, where, in the year 1747, Charles
Edward Stuart, the Pretender, is said to have
established a Sovereign Primordial and Metro-
politan Chapter of Rosicrucian Freemagons. A

ortion of the charter of this body is given by

agon in his Orthodoxie Magonique. In 1853,
the Count de Hamel, prefect of the department,
discovered an authentic copy, in parchment,
of this document bearing the date of April 15
1747, which he deposited in the de artmental
archives. This document is as follows:

“We, Charles Edward, king of England,
France, Scotland, and Ireland, and as such
Substitute Grand Master of the Chapter of
H., known by the title of Knight of the Eagle
and Pelican, and since our sorrows and mis-
fortunes by that of Rose Croix, wishing to
testify our gratitude to the Masons of Artois,
and the officers of the city of Arras, for the
numerous marks of kindness which they in
conjunction with the officers of the garrison
of Arras have lavished upon us, and their
attachment to our person, shown during a
residence of six months in that city,

“We have in favor of them created and
erected, and do create and erect by the present
bull, in the aforesaid city of Arras, a Sovereign
Primordial Chapter of Rose Croix, under the
distinctive title of Scottish Jacobite, (Ecosse
Jacobite,) to be ruled and governed by the
Knights Lagneau and Robespierre; Avocats
Hazard, and his two sons, physicians; J. B.
Lucet, our upholsterer, and Jérdme Cellier,
our clock-maker, giving to them and to their
successors the power not only to make knights,
but even to create a Chapter in whatever town
they may think fit, provided that two Chap-
ters shall not be created in the same town
however populous it may be.

«“Apd that credit may be given to our
present bull, we have signed it with our hand
and caused to be affixed thereunto the secret
seal, and countersigned by the secretary of our
cabinet, Thursday, 15th of the second month
of the year of the incarnation, 1747,

“CHARLES EDWARD STUART.

“Countersigned, BERkLEY.”

ASCENSION

This Chapter created a few others, and in
1780 established one in Paris, under the dis-
tinctive title of Chapter of Arras, in the valley
of Paris. It united itself to the Grand Orient
of France on the 27th of December, 1801, It
was declared First Suffragan of the Scottish
Jacobite Chapter, with the right to constitute
others. The Chapter established at Arras,
by the Pretender, was named the “Eagle and
Pelican,” and Ofiver (Orig. of R. A., p. 22)
from this seeks to find, perhaps justiﬁaﬁ)l , &
connection between it and the R. 8. Y. C. 8.
of the Royal Order of Scotland. [The story
of the establishment of this Chapter by the
Pretender is doubted by some writers and it
certain;}/ lacks confirmation; even his joining
the Craft at allis disputed by several who have
carefully studied the subject.—E. L. H.]

Arrest of Charter. To arrest the charter
of a Lodge is a technical phrase biwhich is
meant to suspend the work of a Lodge, to
prevent it from holding its usual communica~
tions, and to forbid it to transact any business
or to do any work. A Grand Master cannot
revoke the warrant of a. Lodge; but if, in his
opinion, the good of Masonry or any other
sufficient cause requires it, he may suspend
the operation of the warrant until the next
communication of the Grand Lodge, which
body is alone competent to revise or approve of
his action.

Ars Quatuor Coronatorum is the name
under which the Transactions of the Lodge
Quatuor Coronati, No. 2076, London, the
premier literary Lodge of the world, are pub-
lished in annual volumes, commencing with

1888.

Arthusius, Gotthardus. A learned na-
tive of Dantzic, Rector of the Gymnagium at
Frankfort-on-the-Main, who wrote many
works on Rosicrucianism, under the assumed
name of Irenseus Agnostus. (See Agnostus.)

Artisan, Chief. An officer in the Council
of Knights of Constantinople.

Art, Royal. See Royal Art.

Arts. In the Masonic phrase, “arts, parts,
and points of the Mysteries of Masonry ”’;
arts means the knowledge, or_things made
known, paris the degrees into which Masonry
is divided, and poinis the rules and usages.
(See Parts, and also Points.)

Arts, Liberal. See Liberal Arfs and
Sciences.

Arundel, Thomas Howard, Earl of.
Tradition places Arundel as the Grand Master
of English Freemasons from 1633 to 1635. This
is in accordance with Anderson and Preston.—

Aryan. One of the three historical di-
visions of religion—the other two being the
Turanian and the Shemitie. It produce
Brahmanism, Buddhism, and the Code of;
Zoroaster. ~

Asarota. A variegated pavement used for
flooring in temples and ancient edifices.

Ascension Day. Also called Holy Thurs-
day. A festival of the Christian church held
in commemoration of the ascension of our
Lord forty days after Easter. It is celebrated
as a feast day by Chapters of Rose Croix.

-
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Ases. The twelve gods and as many god-
desges in the Scandinavian mythology.

Ashe, D.D., Rev. Jonathan. A literary
plagiarist who resided in Bristol, England. In
1814 he published The Masonic Manual; or,
Lectures on Freemasonry. Ashe does not, it
is true, pretend to originality, but abstains
from giving credit to Hutchinson, from whom
he has taken at least two-thirds of his book.
A second edition appeared in 1825, and in
1843 an edition was published by Spencer,
with valuable notes by Dr. Oliver.

Asher, Dr. Carl Wilhelm. The first
translator into German of the Halliwell or
¢ Regius ’ MS., which he published at Ham-~
burg, in 1842, under the title of Aelieste Ur-
kunde der Freimaureret in England. This
work contains both the original English docu-
ment and the German translation.

Ashlar. ‘“Freestone as it comes out of the
quarry.”—Bailey. In Speculative Masonry
we adopt the ashlar in two different states, as
symbols in the Apprentice’s Degree. The
Rough Ashlar, or stone in its rude and un-

lished condition, is emblematic of man in

is natural state—ignorant, uncultivated, and
vicious. But when education has exerted its
wholesome influence in expanding his intellect,
restraining his passions, and purifying his life,
he then is represented by the Perfect Ashlar,
which, under the skilful hands of the workmen,
has been smoothed, and squared, and fitted
for its place in the building. In the older
lectures of the eighteenth century the Perfect
Ashlar is not mentioned, but its place was
supplied by the Broached Thurnel,

Ashmole, Elias. A celebrated antiquary,
and the author of, among other works, the
well-known History of the Order of the Garter,
and founder of the Ashmolean Museum at
Oxford. He was born at Litchfield, in Eng-
land, on the 23d of May, 1617, and died at Lon-
don on the 18th of May, 1692. Hewasmadesa
Freemason on the 16th of October, 1646, and
gives the following account of his reception in
his Diary, p. 303.

“1646. Oct: 16. 4 H 30’ p. m., I was
made a Freemason at Warrington, in Lanca~
ghire, with Colonel Henry Mainwaring, of
Karincham, in Cheshire. The names of those
that were then of the Lodge, Mr. Richard
Penket Warden, Mr. James Collier, Mr.
Rich: Sankey, Henry Littler, John Hllam,
Rich: Ellam and Hugh Brewer.”

In another place he speaks of his attendance
at a meeting (Diary, p. 362), and thirty-six
years afterward makes the following entry:

“1682, March 10. About 5% ]E: m,, I
received a summons to appear at a Lodge to
be held the next day at Masons’ Hall, London.

“11, Accordingly, I went, and about
Noone were admitted into the Fellowship of
Freemasons, Sir William Wilson, knight,
Capt. Richard Borthwick, Mr. William Wood-
man, Mr. William Wise.

“I was the senior fellow among them, (it
being thirty-five years since I was admitted;)
there was present besides myself the Fellowes
afternamed: Mr. Thomas Wise, Master of the
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Magons’ company this present year; Mr.
Thomas Shorthofe, Mr. Thomas Shadbolt,
—— Waindsford, Ksq., Mr. Nicholas Young,
Mr. John Shorthofe, Mr. William Hamon,
Mr. John Thompson, and Mr. William Stan-
ton. We all dyned at the halfe Moone
Taverne in Cheapeside, at a noble dinner pre-
g/?red at the charge of the new Accepted

asons,” *

It is to be regretted that the intention ex-
pressed by Ashmole to write a history of Free-
masonry was never carried into effect. His
laborious research as evinced in his exhaustive
work on the Order of the Garter, would lead us
to have expected from his antiquarian pen a
record of the origin and early progress of our
Institution more valuable than any that we
now possess. The following remarks on this
subject, contained in a letter from Dr, Knipe,
of Christ Church, Oxford, to the publisher of
Ashmole’s Life, while it enables us to form
some estimate of the loss that Masonic litera~
ture has suffered, supplies interesting paz-
ticulars which are wortlxljy of preservation.

“As to the ancient society of Freemasons,
concerning whom you are desirous of knowing
what may be known with certainty, I shall
only tell you, that if our worthy Brother, E.
Ashmole, Esq., had executed his intended
design, our Fraternity had been as much
obliged to him as the Brethren of the most
noble Order of the Garter. I would not have
you surprised at this expression, or think it
all too assuming. The sovereigns of that Order
have not disdained our fellowship, and there
have been times when emperors were also
Freemasons. What from Mr. E. Ashmole’s
collection I could gather was, that the report
of our society’s taking rise from a bull granted
by the Pope, in the reign of Henry 1II., to
some Italian architects to travel over all
Europe, to erect chapels, was ill-founded.
Such a bull there was, and those architects
were Masons; but this bull, in the opinion of
the learned Mr. Ashmole, was confirmative
only, and did not by any means create our
Fraternity, or even establish them in this
kingdom. But as to the time and manner of
that establishment, something I shall relate
from the same collections. St. Alban the
Proto-Martyr of England, established Ma-
sonry here; and from his time it flourished
more or less, according as the world went,
down to the days of King Athelstan, who, for
the sake of his brother Edwin, granted the
Masons a charter under our Norman princes.
They frequently received extraordinary marks
of royal favor. There is no doubt to be made,
that the skill of Masons, which was always
transcendent, even in the most barbarous
times,—their wonderful kindness and attach-
ment to each other, how different soever in
condition, and their inviolable fidelity in keep-
ing religiously their secret,—must expose them
in ignorant, troublesome, and suspicious times

*These entries have been reproduced in fac-
e(;ilnénélg) in Vol. XI of Ars Quatuor Coronatorum
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to n, vast variety of adventures, according to
the different fate of parties and other altera-
tions in government. By the way, I shall
note that the Masons were always loyal, which
exposed them to great severities when power
wore the trappings of justice, and those who
committed treason punished true men as
traitors. Thus, in the third year of the reign
of Henry VI, an act of Parliament was
passed to abolish the society of Masons, and
to hinder, under grievous penalties, the holding
Chapters, Lodges, or other regular assemblies.
Yet this act was afterwards repealed, and even
before that, King Henry VI., and several of
the principal lords of his court, became fellows
of the Craft.”

Asia. In the French Rite of Adoption, the
East end of the Lodge is called Asia.

Asla, Initiated Knights and Brothers
of. This Order was introduced in Berlin, or,
a8 some say, in Vienna, in the year 1780, by a
schism of several members of the German
Rose Croix. They adopted & mixture of
Christian, Jewish, and Mohammedan cere-
monies, to indicate, as Ragon supposes, their
entire religious tolerance. Their object was
the study of the natural sciences and_the
search for the universal panacea to prolong
life.  Thory charges them with this; but may
it not have been, as with the Alchemists,
merely a symbol of immortality? They for-
bade all inquiries into the art of transmuta-~
tion of metals. The Grand Synédrion, prop-
erly the Grand Sanhedrim, which consisted of
seventy-two members and was the head of the
Order, had its seat at Vienna. The Order was
founded on the three symbolic degrees, and
attached to them nine others, as follows: 4.
Seekers; 5. Sufferers; 6. Initiated Knights
and Brothers of Asia in Europe; 7. Masters
and Sages; 8. Royal Priests, or True Brothers
of Rose Croix; 9. Melchizedek. The Order no
longer exists. Many details of it will be
found in Luchet’s Essai sur les Illumines.

Asla, Perfect Initiates of. A rite of very
little importance, consisting of seven degrees,
and said to have been invented at Lyons. A
- very voluminous manusecript, translated from
the German, was sold at Paris, in 1821, to M.
Bailleul, and came into the possession of
Ragon, who reduced its size, and, with the
assistance of Des Etangs, modified it. I
have no knowledge that it was ever worked,

Ask, Seek, Knock. In referring to the

assage of Matthew vii, 7, “ Ask, and it shall
) Ee given you; seek, and ye shall find; knock,

and it shall be opened unto you,” Dr, Clarke
says: “These three words—ask, seek, knock—
include the ideas of want, loss,and earnestness.”
The application made to the passage theo-
logically is equally appropriate to it in a Ma-~
sonic Lodge. You ask for acceptance, you seek
for light, you knock for initiation, which in-
cludes the other two.

Aspirant. One who eagerly seeks to know
or to attain something. Thus, Warburton
speaks of “the aspirant to the Mysteries.”
Tt is applied also to one about to be initiated
into Masonry. There seems, however, to be
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a shade of difference in meaning between the
words candidate and aspirant. The candidate
is one who asks for admission; so called from
the Lat. candidatus ‘“clothed in white,” be-
cause candidates for office at Rome wore a
white dress. The aspirant is one already
elected and in process of initiation, and coming
from aspiro, to seek eagerly, refers to the
earnestness with which he prosecutes his
search for light and truth.

Assassins. The Ishmaelites, or Assassing,
constituted a sect or confraternity, which was
founded by Hassan Sabah, about the year
1090, in Persia. The name is derived, 1t is
supposed, from their immoderate use of the
plant haschish, or henbane, which produced
a delirious frenzy. The title given to the chief
of the Order was Sheikh-el-Jebel, which has
been translated the “Old Man of the Moun-
tain,” but which Higgins has shown (Anacal.,
i.,, 700) to mean literally “The Sage of the
Kabbala or Traditions.” Von Hammer has
written a History of the Assassins, but his
opposition to secret societies has led him to
speak with so much prejudice that, although
his historical statements are interesting, his
philogophical deductions have to be taken
with many grains of allowance. Godfrey
Higgins has probably erred on the other side,
and by a too ready adherence to a precon-
ceived theory has, in his Anacalypsis, con-
founded them with the Templars, whom he
considers as the precursors of the Freemasons.
In this, as in most things, the middle course
appears to be the most truthful. ‘

The Assassing were a secret society, that is
to say, they had a secret esoteric t{octrine,
which was imparted only to the initiated.
Hammer says that they had a graduated
geries of initiations, the names of which he
gives as Apprentices, Fellows, and Masters;
they had, too, an ocath of passive obedience,
and resembled, he asserts, in many respects,
the secret societies that subsequently existed
in Europe. They were governed by a Grand

-Magter and Priors, and had regulations and

a special religious code, in all of which Von
Hammer finds a close resemblance to the Tem-
%Iars, the Hospitalers, and the Teutonic

nights. Between the Assassing and the
Templars history records that there were
geveral amicable transactions not at all con-
gistent with the religious vows of the latter
and the supposed religious faith of the former,
and striking coincidences of feeling, of which
Higgins has not been slow to avail himself in
his attempt to prove the close connection, if
not absolute identity, of the two Orders. It is
most probable, as Sir John Malcolm contends,
that they were a race of Sofis, the teachers
of the secret doctrine of Mohammed. Von
Hammer admits that they produced a great
number of treatises on mathematics and
jurisprudence; and, forgetting for a_time his
bigotry and his prejudice, he attributes to
Hassan, their founder, a profound knowledge
of philosophy and mathematical and meta~
physical sciences, and an enlightened spirit,
under whose influence the civilization of



ASSASSINS

Persia attained a high degree; so that during
his reign of forty-six years the Pergian litera-
ture attained a point of excellence beyond that
of Alexandria under the Ptolemies, and of
France under Francis I. The old belief that
they were a confederacy of murderers—whence
we have taken our English word assassins—
must now be abandoned as a figment of the
credulity of past centuries, and we must be con-
tent to look upon them as a secret society. of
philosophers, whose political relations, how-
ever, merged them into a dynasty. If we
interpret Freemasonry as a generic term,
gignifying a philosophic sect which teaches
truth by a mystical initiation and secret sym-
bols, then Higgins was not very far in error in
calling them the Freemasons of the East.
Assassins of the Third Degree. There
is in Freemasonry a legend of certain un-
worthy Craftsmen who entered into a con-
spiracy to extort from a distinguished brother
a secret of which he was the possessor. The
legend is altogether symbolic, and when its
symbolism is truly comprehended, becomes
surpassingly beautiful. By those who look
at it as having the pretension of an historical
fact, it is sometimes treated with indifference,
and sometimes considered an absurdity. But
it is not thus that the legends and symbols of
Masonry must be read, if we would learn
their true spirit. To behold the goddess in
all her glorious beauty, the veil that conceals
her statue must be withdrawn. Masonic
writers who have sought to interpret the sym-
bolism of the legend of the conspiracy of the
three assassing, have not agreed alwaysin the
interpretation, although they have finally
arrived at the same result, namely, that it has
a spiritual signification. Those who trace
Speculative Masonry to the ancient solar
worship, of whom Ragon may be considered as
the exponent, find in this legend a symbol of
the conspirac?f of the three winter months to
destroy the life-giving heat of the sun. Those
who, like the disciples of the Rite of Strict
Observance, trace Masonry to a Templar
origin, explain the legend as referring to the
conspiracy of the three renegade knights who
falsely accused the Order, and thus aided King
Philip and Pope Clement to abolish Templar-
ism, and to slay its Grand Master. Hutchin-
son and Oliver, who labored to give a Christian
interpretation to all the symbols of Ma-
sonry, referred the legend to the crucifixion of
the Mesgiah, the type of which is, of course,
the slaying of Abel by his brother Cain.
Others, of whom the Chevalier Ramsay was
the leader, sought to give it a political sig-
nificance; and, making Charles I. the type
of the Builder, symbolized Cromwell and
his adherents as the conspirators. The Ma-~
sonic scholars whose aim has been to identify
the modern system of Freemasonry with the
Ancient Mysteries, and especially with the
Egyptian, which they supposed to be the germ
ofngl) the others, interpret the conspirators as
the symbol of the Evil Principle, or Typhon,
slaying the Good Principle, or Osiris; or, when
they refer to the Zoroastio Mysterxes of Persia,
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as Ahriman contending against Ormuzd. And
lastly, in the Philosophic degrees, the myth is
interpreted as signifying the war of Falsehood,
Ignorance, and Superstition against Truth.
Of the supposed names of the three Assassins,
there is hardly any end of variations, for they
materially differ in all the principal rites.
Thus, we have Jubela, Jubelo, and Jubelum in
the York and American Rites. In the Adon-
hiramite system we have Romvel, Gravelot,
and Abiram. In the Scottish Rite we find the
names given in the old rituals as Jubelum
Akirop, sometimes Abiram, Jubelo Romvel,
and Jubela Gravelot. Schterke and Oterfiit
are in some of the German rituals, while other
Scottish rituals have Abiram, Romvel, and
Hobhen. In all these names there ig mani-
fest corruption, and the patience of many
Masonic scholars has been well-nigh ex-
hausted in seeking for some plausible and
satisfactory derivation.

Assembly. Themeetings of the Craft dur-
ing the operative period in the Middle Ages,
were called ‘‘assemblies,” which appear to
have been tantamount to the modern Lodges,
and they are constantly spoken of in the O
Constitutions. The word assembly was also
often used in these documents to indicate a
larger meeting of the whole Craft, which was
ecﬁlivalent to the modern Grand Lodge, and
which was held annually. The York M8,
No. 1, about the year 1600, says *‘ that Edwin
procured of ye King his father a charter and
commission to hold every yeare an assembly
wheresoever they would within ye realm of
England,” and this statement, whether true
or false, is repeated in all the old records.
Preston says, speaking of that medieval
period, that ““a sufficient number of Masons
met together within a certain distriet, with
the consent of the sheriff or chief magistrate
of the place, were empowered at this time to
make Masons,” ete. To this assembly, every
Mason was bound, when summoned, to
appear. Thus, in the Harleian MS., circa
1660, it is ordained that ‘“‘every Master and
Fellow come to the Assembly, if it be within
five miles about him, if he have any warning.”
The term ‘‘General Assembly,” to indicate
the annual meeting, is said to have been first
used at the meeting, held on December 27
1663, as quoted by Preston. In the 0ld
Constitutions printed in 1722 by Roberts
and which claims to be taken from a MS. o
the eighteenth century, the term used is
“Yearly Assembly.” Anderson speaks of an
Old Constitution which used the word
“General;”’ but his quotations are not always
verbally accurate.

Assistance. See Aid and Assistance.

Assoclates of the Temple. During the
Middle Ages, many persons of rank, who were
desirous of participating in the spiritual ad-
vantages supposed to be enjoyed by the
Templars in consequence of the good works
done by the Fraternity, but who were unwill-
ing to submit to the discipline of the brethren.
made valuable donations to the Order, an
were, in consequence, admitted into & sort of
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spiritual connection with it, These persons
were termed ‘ Associates of the Temple.”
The -custom was most probably confined to
England, and many “of these Associates”
had monuments and effigies erected to them
in the Temple Church at London.
Association. Although an association is
properly the union of men into a society for
a common purpose, the word is scarcely ever
applied to the Order of Freemasonry. Yet
its employment, although unusual, would not
be incorrect, for Freemasonry is an associa-
tion of men for a common purpose. Wash-
ington uses the term when he calls Free-
masonry ‘‘an association whose principles lead
to purity of morals, and are beneficial of
action.” (Letter to G. L. of So. Ca.)
Assyrian Architecture. The discovery in
1882 of the remains of a town, close to, and
north of, Nineveh, built by Sargon, about 721
B.C., in size about a mile square, with its
angfes facing the cardinal points, and the
enclosure containing the finest specimens of
their architecture, revived much interest in
archeologists. The chief place of regard is
the royal palace, which was like unto a city
of itself, everything being on a colossal scale.
The walls of the town were 45 feet thick. The
inclined approach to the palace was flanked by
strangely formed bulls from 15 to 19 feet high.
There were terraces, courts, and passage-ways
to an innermost square of 150 feet, surrounded
by state apartments and temples. The Hall
oiy Judgment was prominent, as also the astro-
nomical observatory. All entrances to great
buildings were ornamented by colossal animals
and porcelain decorations and inscriptions.
Astraea. The Grand Lodge established in
Russia, on the 30th of -August, 1815, assumed
the title of the Grand Lodge of Astrza. It
held its Grand East at St. Petersburg, and
continued in existence until 1822, when the
Czar issued a Ukase, dated August 1, 1822,
closing all Lodges in Russia and forbidding
them to reopen at any future time.
Astrology. A science demanding the
respect of the scholar, notwithstanding its
designation as a “black art,” and, in a reflec-
tive sense, an occult science; a system of divi-
nation foretelling results by the relative posi-
tions of the planets and other heavenly bodies
toward the earth. Men of eminence have
adhered to the doctrines of astrology as a
science. It is a study well considered in, and
forming an important part of, the ceremonies
of the “Philosophus,” or fourth grade of the
First Order of the Society of Rosicrucians.
Astrology has been deemed the twin science
of astronomy, grasping knowledge from the
heavenly bodies, and granting a proper under-
standing of many of the startling forces in
nature. It is claimed that the constellations
of the zodiac govern the earthly animals, and
that every star has its peculiar nature, prop-
erty, and function, the seal and character of
which it impresses through its rays upon
plants, minerals, and animal life. This science
was known to the ancients as the ‘““divine
art.” (See Magic.)

ATHEIST

Astronomy. The science which instructs
us in the laws that govern the heavenly bodies.
Its origin is lost in the mists of antiquity; for
the earliest inhabitants of the earth must have
been attracted by the splendor of the glorious
firmament above them, and would have
sought in the motions of its luminaries for the
readiest and most certain method of measur-
ing time. With astronomy the system of
Freemasonry is intimately connected. From
that science many of our most significant
emblems are borrowed. The Lodge itself is
a representation of the world; it 18 adorned
with the images of the sun and moon, whose
regularity and precision furnish a lesson of
wisdom and prudence; its pillars of strength
and establishment have been compared to the
two columns which the ancients placed at the
equinoctial points as supporters of the arch
of heaven; the blazing star, which was among
the Egyptians a symbol of Anubis, or the dog-
star, whose rising foretold the overflowing of
the Nile, shines in the East; while the clouded
canopy is decorated with the beautiful
Pleiades. The connection between our Order
and astronomy is still more manifest in the
spurious Freemasonry of antiquity, where, the
pure principles of our system being lost, the
symbolic instruction of the heavenly bodies
gave place to the corrupt Sabean worship of
the sun, and moon, and stars—a worship
whose influences are seen in all the mysteries
of Paganism.

Asylum. During the session of a Com-
mandery of Knights Templars, a part of the
room is called the asylum; the word has hence
been adopted, by the figure synecdoche, to
signify the place of meeting of a Command-
ery.

Asylum for Aged Freemasons. The
Asylum for Aged and Decayed Freemasons is
a magnificent edifice at Croydon in Surrey,
England. The charity was established by
Dr. Crucefix, after sixteen years of herculean
toil, such as few men but himself could have
sustained. He did not live to see it in full
operation, but breathed his last at the very
time when the cope-stone was placed on the
building, (See Annuities.)

Atelier. The French thus call the place
where the Lodge meets, or the Lodge room.
The word signiées a workshop or place where
several workmen are assembled under the
same magter. The word is applied in French
Masonry not only to the fpla.ce of meeting of a,
Lodge, but also to that of a Chapter, Council,
or any other Masonic body. Bazot says
(Man. Magon, 65) that atelier is more par-
ticularly applied to the Table-Lodge, or Lodge
when at banquet, but that the word is also
used to designate any reunion of the Lodge.

Atheist. One who does not believe in the
existence of God. Such a state of mind can
only arise from the ignorance of stupidity or a
corruption of principle, since the whole uni-
verse is filled with the moral and physical
proofs of a Creator. He who does not look to
a superior and superintending power as his
maker and his judge, is without that coercive
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rinciple of salutary fear which should prompt
Eim to do good and to eschew evil, and his
oath can, of necessity, be no stronger than his
word. Masons, looidng to the dangerous
tendency of such a tenet, have wigely dis-
couraged it, by declaring that no atheist can
be admitted to participate in their Fraternity;
and the better to carry this law into effect,
every candidate, before passing through an
of the ceremonies of initiation, is required,
[éu‘télicly and solemnly, to declare his trust in

od.

Athelstan. The grandson of the great
Alfred ascended the throne of England in
924, and died in 940. The Old Constitutions
describe him as a great patron of Masonry.
Thus, one of them, the Roberts M8, printed
in 1722, and claiming to be five hundred years
old, says: “He began to build many Abbeys,
Monasteries, and other religious houses, as
also castles and divers Fortresses for defence
of his realm. He loved Masons more than
his father; he greatly study’d Geometry, and
sent into many lands for men expert in the
science. He gave them a very large charter
to hold a yearly assembly, and power to cor-
rect offenders in the said science; and the king
himself caused a General Assembly of all
Masons in his realm, at York, and there made
many Masons, and gave them a deep charge
for observation of all such articles as belonged
unto Masonry, and delivered them the said
Charter to keep.”

Atholl Masons. The “Ancient” Masons
are sometimes called “Atholl” Masons, be-
cause they were presided over by the Third
Duke of Atholl as their Grand Master from
1771 to 1774, and by the Fourth Duke from
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ness and untiring energy, succeeded in making
the system which he taught eventually popu-
lar. He took great interest in Masonry, and
being intellectually clever, althou, not
learned, he collected a great number of ad-
mirers, while the tenacity with which he main-
tained his opinions, however unpopular they
might be, secured for him as many enemies.
He was greatly instrumental in establishing,
in 1837, the schismatic body known as the
St. John’s Grand Lodge, and was its Grand
Master at the time of its union, in 1850, with
the legitimate Grand Lodge of New York.
Atwood edited a small Masonic periodical
called The Sentinel, which was remarkable for
the virulent and unmasonic tone of its articles.
He was also the author of a Masonic Moni-
tor of some pretensions. He died in 1860.

Atys. The Mysteries of Atys in Phrygia,
and those of Cybele his mistress, like their
worship, much resembled those of Adonis and
Bacchus, Osiris and Isis. Their Asiatic origin
is universally admitted, and was with great
plausibility claimed by Phrygia, which con-
tested the palm of antiquty with Egypt.
They, more than any other people, mingf;d
allegory with their religious worship, and were
great inventors of fables; and their sacred tra-

itions as to Cybele and Atys, whom all admit
to be Phry%ian gods, were very various. In
all, as we learn from Julius Firmicus, they
represented by allegory the phenomena of
nature, and the succession of physical facts
under the veil of a marvelous history.

Their feasts occurred at the equinoxes,
commencing with lamentation, mourning,
groans, and pitiful cries for the death of Atys,
and ending with rejoicings at his restoration

1775 to 1781, and also from 1791 to 1813. |to lLif

(See Ancient Masons.)

Atossa. The daughter of King Cyrus of
Persia, Queen of Cambyses, and afterward of
Darius Hystaspes, to whom she bore Xerxes.
Referred to in the degree of Prince of Jeru-
salem, the Sixteenth of the Scottish Rite.

Attendance. See Absence.

Attouchement. The name given by the
French Masons to what the English call the

D.

mAttributes. The collar and jewel appro-
riate to an officer are called his attributes.

I‘)[‘he working tools and implements of Masonry

are also called its attributes. The word in

these senses is much more used by French

than by English Masons.

Atwood, Henry C. At one time of con-
siderable notoriety in the Masonic history of
NewYork. Hewas born inConnecticut about
the beginning of the present century, and re-
moved to the city of New York about 1825,
in which year he organized a Lodge for the

urpose of introducing the system taught by
geremy L. Cross, of whom Atwood was a
pupil.” This system met with great opposi-
tion from some of the most distinguished
Masons of the State, who favored the ancient
ritual, which had existed before the system of
Webb had been invented, from whom Cross
received hislectures. Atwood, by great smart-

life.

¢ Audi, Vide, Tace.*”* (Hear, see, and be
silent.) A motto frequently found on Ma-
sonic medals, and often appropriately used in
Masonic documents. It was adopted as its
motto by the United Grand Lodge of Eng-
land at the union between the ‘ Ancients”
and the “Moderns ”’ in 1813.

Auditor. An officer in the Supreme Coun-
cil of the Ancient and Accepted Scottish Rite
for the Southern Jurisdiction of the United
States. His duty is, with the Committee on Fi-
nance, to examine and report on the accounts of
the Inspector and other officers. This duty of
auditing the accounts of the Secretary and
Treasurer is generally entrusted, in Masonic
bodies, to a special committee appointed for
the purpose. In the Grand Lodge of Eng-
land, the accounts are audited annually by a
E/}'ofessional auditor, who must be a Master

ason.

Auditors. The first class of the secret
system adopted by the Christians in their
early days. The second class were Catechu-
mens, and the third were The Faithful.

Aufseher. The German name for the
Warden of a Lodge. The Senior Warden is
called Erste Aufseher, and the Junior War-
den, Zweite Aufseher. The word literally
means an overseer. Its Masonic application
is technical.
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Auger. An implement used as a symbol
in the Ark Mariners Degree.

Augustine, St. See Sainl Augustine.

Augustus William, Prince of Prussia.
Born in 1722, died in 1758. Brother of Fred-
erick the Great, and father of King Frederick
Wiliam JII. A member of Lodge “Drei
Weltkugeln,” Berlin.

Aum. A mystic syllable among the Hin-
dus, signifying the Supreme God of Gods,
which the Brahmans, from its awful and sa-
cred meaning, hesitate to pronounce aloud,
and in doing so place one of their hands be-
fore the mouth so as to deaden the sound.
This triliteral name of God, which is as sacred
among the Hindus as the Tetragrammatam
is among the Jews, is composed of three San-
skrit letters, sounding AUM. The first letter,
A, stands for the Creator; the second, U, for
the Preserver; and the third, M, for the De-
stroyer, or Brahma, Vishnu, and Siva. Benfey,
in his Sanskrit-English Dictionary, defines the
word as “‘a particle of reminiscence ’’; and
this may explain the Brahmanieal saying,
that a Brahman beginning or ending the read-
ing of a part of the Veda or Sacred Books,
must always pronounce, to himself, the syllable

M; for unless that syllable precede, his
learning will slip away from him, and unless
it follow, nothing will be long retained. An
old passage in the Parana says, “All the rites
ordained in the Vedas, the sacrifices to fire,
and all sacred purifications, shall pass away,
but the word AUM shall never pass away, for
it is the symbol of the Lord of all things.”
The word has been indifferently spelled, O'M,
AOM, and AUM; but the last is evidently the
most proper, as the second letter s 00 = U
in the Sanskrit alphabet.

Aumont. Said to have been the successor
of Molay as Grand Master, and hence called
the Restorer of the Order of the Templars.
There is a tradition, altogether fabulous, how-
ever, which states that he, with seven other
Templars, fled, after the dissolution of the
Order, into Scotland, disguised as Operative
Masons, and there secretly and under another
name founded a new Order; and to preserve
a8 much as possible the ancient name of Tem-
plars, as well as to retain the remembrance
of the clothing of Masons, in which disguise
they had fled, they chose the name of Free-
masons, and thus founded Freemasonry.
The society thus formed, instead of conquering
or rebuilding the Temple of Jerusalem, was to
erect symbolical temples. This is one of the
forms of the Templar theory of the origin of
Freemasonry.

Aurora. InHebrew the light is called Aur,
and in its dual capacity Aurim. Hence Urim,
lights—as8, Thme, Thummim Perfections.
Ra is the sun, the symbolic goci of the Egyp-
tians, and Quro, royalty., Hence we have
Aur, Ouro, Ra, which is the double symbolic
capacity of “Light.” Referring to the Urim
and Thummim, Re is physical and intellec-
tual light, while Thme is the divinity of truth
and justice. . )

Aurora is the color of the baldric worn by
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the brethren in the Sixteenth Dégree of the
Scottish Rite, which in the legend is said to
have been presented by King Darius to the
captive Zerubbabel on presentation of his
liberty, and that of all his people, who had
been slaves in Babylon for seventy years.

Auserwiihlten. German for Elu or Elect.

Austin. See Saint Augustine.

. Australasia. The first Masonic Lodge
in this region was held in 1803 at Sydney,
but was suppressed by the Governor, and 1t
was not until the year 1820 that the parent
Lodge of Australasia was warranted to meet
at Sydney by the Grand Lodge of Ireland; it
is now No. 1 on the New South Wales register
and named the ‘“Australian Social Mother
Lodge.” After that many Lodges were war-
ranted under the three Constitutions of Eng-
land, Scotland and Ireland, out of which in
course of time no less than six independent
Grand Lodges have been formed, viz., South
Australia (founded in 1884), New South Wales
(1888), Victoria (1889), Tasmania (1890),
New Zealand (1890), and Western Australia
(1900). [E. L. HJ]

Austria. Freemasonry was introduced
into Austria in 1742, by the establishment at
Vienna of the Lodge of the Three Cannons.
But it was broken up by the government in
the following year, and thirty of its members
were imprisoned for having met in contempt
of the authorities, Maria Theresa was an
enemy of the Institution, and prohibited it in
1764, Lodges, however, continued to meet
secretly in Vienna and Prague. In 1780,
Joseph II. ascended the throne, and under his
liberal administration Freemasonry, if not
actually encouraged, was at least tolerated,
and many new Lodges were established in
Austria, Hungary, Bohemia, and Transyl-
vania, under the authority of the Grand Lodge
of Germany, in Berlin. Delegates from these
Lodges met at Vienna in 1784, and organized
the Grand Lodge of Austria, electing the
Count of Dietrichstein, Grand Master. The
attempt of the Grand Lodge at Berlin to make
this a Provincial Grand Lodge was successful
for only a short time, and in 1785 the Grand
Lodge of Austria again proclaimed its inde-
pendence.

During the reign of Joseg;n II., Austrian
Masonry was prosperous. Notwithstandin
the efforts of its enemies, the monarch coul
never be persuaded to prohibit it. But in
1785 he was induced to issue instructions b
which the number of the Lodges was reduced,
so that not more than three were permitsed to
exist in each city; and he ordered that a list
of the members and a note of the times of
meeting of each Lodge should be annually de-
livered to the magistrates.

Joseph died in 1790, and Leopold II. ex-
pressed himself as not unfriendly to the Fra-
ternity, but his successor in 1792, Francis II.,
yielded to the machinations of the anti-Ma-
sons, and dissolved the Lodges. In 1801, he
issued a decree which forbade the empioy-
ment of anyone in the public service who was
attached to any secret society. Masonry is
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in operation in Austria, as it is in most non-
Masonic eountries, but not in any public form
as in other countries. The Catholics do not
so persistently persecute it as they once did

through royal sanction. . .
Authentie. Formerly, in the science of
Diplomatics, ancient manuscripts were

termed authentic when they were originals,
and in opposition to copies. But in modern
times the acceptation of the word has been
enlarged, and it is now applied to instruments
which, although they may be copies, bear the
evidence of having been executed by proper
authority. So of the old records of Masonry,
the originals of many have been lost, or at
least have not yet been found. Yet the cop-

ies, if they can be traced to unsuspected
sources within the body of the Craft and show
the internal marks of historical accuracy, are

to be reckoned as authentic. But if their
origin is a.‘.ltogether unknown, and their state-
ments or style conflict with the known char-
acter of the Order at their assumed date, their
authenticity is to be doubted or denied.

Authenticity of the Scriptures. A be-
lief in the authenticity of the Scriptures of the
Old and New Testament as a reﬁ)gious quali-
fication of initiation does not constitute one
of the laws of Masonry, for such a regulation
would destroy the universality of the Institu-
tion, and under its action none but Christians
could become eligible for admission. But in
1856 the Grand Lodge of Ohio declared “that
8 distinct avowal of a belief in the Divine au-
thority of the Holy Scriptures should be re-
quire(f of every one who is admitted to the
privileges of Masonry, and that a denial of
the same is an offence against the Institution,
calling for exemplary discipline.” It is hardly
necessary to say that the enunciation of thig
principle met with the almost universal con-
demnation of the Grand Lodges and Masonic
jurists of this country. The Grand Lodge of
Ohio subsequently repealed the regulation.
In 1857, the Grand Logz
similar resolution; but the
the Fraternity has rejected
except a belief in God.

Autopsy. (Greek, alrofla, o seeing with
one's own eyes.) The complete communica-
tion of the secrets in the Ancient Mysteries,
when the aspirant was admitted into the sa-
cellum, or most sacred ﬁlace, and was invested
by the hierophant with all the aporrheta, or
sacred things, which constituted the perfect
knowledge of the initiate. A similar cere-
mony in Freemasonry is called the Rite of
Intrusting. (See Mysteries.)

AuxRiary Degrees. According to Oliver
(Landm., ii., 345), the Supreme Council of
France, in addition to the thirty-three regular
degrees of the Rite, confers six others, which
he calls “Auxiliary 8.” They are, 1.
EFlu de Perignan. 2.
Grand Architecte, or Compagnon Keossais.
4, Mattre ssais. 5. Knight of the East.
6. Knight Rose Croix.

Avenne. Forming avenue is a ceremony
sometimes practised in the lower degrees,

eneral sense of
religious tests

e of Texas adopted a | R:

etit Architecte. 3. |
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but more generally in the higher ones, on cer-
tain occasions of paying honors to superior
officers. The brethren form in two ranks
facing each other. If the degree is one in
which swords are used, these are drawn and
elevated, being crossed each with the oppo-
site sword. The swords thus crossed consti-
tute what is called ““the arch of steel.”” The
person to whom honor is to be paid passes
between the opposite ranks and under the arch
of steel.

Avignon, HHuminati of. (Illuminés
d'Avignon.) A rite instituted by Pernetti at
Avignon, in France, in 1770, and transferred
in the year 1778 to Montpellier, under the
name of the Academy of True Masons, The
Academy of Avignon consisted of only four
degrees, the three of symbolic or St. John’s
Masonry, and a fourth called the True Mason,
which was made up of instruetions, Hermetical
and Swedenborgian. (See Pernetti.)

Avouchment. See Vouching.

Award. Inlaw, the judgment pronounced
by one or more arbitrators, at the request of
two parties who are at variance. “If any
complaint be brought,” say the Charges pub-
lished by Anderson, ‘‘the brother found guilty
shall stand to the award and determinstion
gi the Lodge.” (Constitutions, ed. 1723, p.

Ayes and Noes. It is not according to
Masonic usage to call for the ayes and noes on
any question pending before a Lodge. By a
show of hands is the old and usual custom.

Aynon. Aynon, Agnon, Ajuon, and Dyon
are all used in the old manuscript Constifu-
tions for one whom they call the son of the
King of Tyre, but it is evidently meant for
Hiram Abif. FEach of these words is most
frobably 8 corruption of the Hebrew Adon or

ord, 8o that the reference would clearly be
to Adon Hiram or Adoniram, with whom
Hiram was often confounded; a confusion to
be found in later times in the Adonbiramite

ite.

4 Azurlah;\ The oldh anhlglf% rituals g!h;f.fve
zarias. name in the hi egrees rignify-

ing Helped of God. : 4

Azazel. *Scapegoat,” the “demon of dry
places.” Translated by others to be the fallen
angel mentioned in the Book of Enoch, and
identical with Sammael, the Angel of Death.
Symmachus says, * the goat that departs *’;
Josephus, “the averter of ills,” * caper emis-
sarius.”’

‘T'wo he-goats, in all alike and equal,
were brought forward for the day of atone-
ment. The urn was shaken and two lots
cast; one was “For the Name,” and the
other “¥For Azazel.” A scarlet tongue-shaped
piece of wood was twisted on the head of the

‘%oat to be sent away, and he was placed be-
o

re the gate and dehivered to his conductor.
The high priest, placing his two hands on the
goat, made confession for the people, and pro-
nounced Tue NAME clearly, whicg the people
hearing, they knelt and worshiped, am;orell
on their faces and eaid, “Blessed be the Name.
The Honor of His kingdom forever and ever.”



88 AZRAEL

The goat was then led forth to the mountain-
side and rolled down to death.

Azrael. (Heb., help of God.) In the Jew-
ish and the Mohammedan mythology, the
name of the angel who watches over the dying
and separates the soul from the body, Prior
to the intercession of Mohammed, Azrael in-
flicted the death-penalty visibly, by striking
down before the eyes of the living those whose

BABEL

time for death was come. (See Henry W.
Longfellow’s exquisite poem Azrael.)

Aztec Writings. The key to the Aztes
writings, it is alleged, has been discovered by
léev. Father Damago Soto, of Concordia,Vera

ruz.

Azure. The clear, blue color of the sky.
Cerulean. The appropriate color of the sym-
bolic degrees sometimes termed Blue Degrees.

B

B. (3, Beth.) A labial consonant stand-
ing second in most alphabets, and in the
Hebrew or Pheenician signifies house, prob-
ably from its form of a tent or house, thus:

oo
[

and finally the Hebrew 2, having the nu-
merical value fwo. When united with the
leading letter of the alphabet, 2¥, it signifies
Ab, Father, Master, or the one in authority,
ag applied to Hiram the Architect. This is
the root of Baal. The Hebrew name of the
Deity connected with this letter is 9112, Bak-
h

ur.

Baal. Hebrew, by3. He was the chief
divinity among the Phenicians, the Canaan-
ites, and the Babylonians. The word signifies
in Hebrew lord or master. It was among the
Orientalists a comprehensive term, denoting
divinity of an kims) without reference to class
or to sex. The Sabaists understood Baal as
the sun, and Baalim, in the plural, were the
sun, moon, and stars, “the host of heaven.”
Whenever the Israelites made one of their
almost periodical deflections to idolatry, Baal
seems 10 have been the favorite idol to whose
worship they addicted themselves. Hence
he became the especial object of denunciation
with the prophets. Thus, in 1 Kings (xviii.),
we see E%ja showing, by practical demon-~
stration, the difference between Baal and Je-
hovah. The idolaters, at his instigation,
called on Baal, as their sun-god, to light the
gacrificial fire, from morning until noon, be-
cause at noon he had acquired his greatest
intensity. And after noon, no fire having
been kindled on the altar, tfney began to cry
aloud, and to cut themselves in {oken of mor-
tification, because as the sun descended there
was no hope of his help. But Elijah, depend-
ing on Jehovah, made his sacrifice toward
sunset, to show the greatest contrast between
Baal and the true God. And when the people

saw the fire come down and consume the offer-
ing, they acknowledged the weakness of their
idol, and falling on their faces cried out, Jeho-
vah hu hahelohim—*‘ Jehovah, he is the God.”
And Hosea afterward promises the people
that they shall abandon their idolatry, and
that he would take away from them the She-
moth hahbaalim, the names of the Baalim, so
that they should be no more remembered by
their names, and the people should in that
day “know Jehovah.”

Hence we see that there was an evident an-
tagonism in the orthodox Hebrew mind be-
tween Jehovah and Baal. The latter was,
however, worshiped by the Jews, whenever
they became heterodox, and by all the Oriental
or Shemitic nations as a supreme divinity,
representing the sun in some of his modifica-~
tions as the ruler of the day. In Tyre, Baal
was the sun, and Ashtaroth, the moon. Baal-
peor, the lord of priapism, was the sun repre-
sented as the generative principle of nature,
and identical with the phallus of other relig-
ions. Baal-gad was the lord of the multi-
tude (of stars), that is, the sun as the chief of
the heavenly host. In brief, Baal seems to
have been wherever his cultus was established,
a development or form of the old sun worship.

Babel. In Hebrew, °23; which the writer
of Genesis connects with '?i('D, balal, “to con-
found,” in reference to the confusion of
tongues; but the true derivation is probably
from BAB-EL, the “gate of El” or the “gate of
God,” because perhaps a temple was the first
building ra,isedp by the primitive nomads.
It is the name of that celebrated tower at-
tempted to be built on the plains of Shinar,
AM. 1775, about one hundred and forty
years after the deluge, which tower, Serip-
ture informs us, was destroyed by a special
interposition of the Almigity. The Noa-
chite Masons date the commencement of
their Order from this destruction, and much
traditionary information on this subject is pre-
gerved in the degree of “Patriarch Noachite.”
At Babel, Oliver says that what has been
called Spurious Freemasonry took its origin.
That is to sag, the people there abandoned the
worship of the true God, and by their disper-
sion lost all knowledge of his existence, and of
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the principles of truth uﬂon which Maso

is founded. Hence it is that the rituals spea
of the lofty tower of Babel as the place where
language was confounded and Masonry lost.

This is the theory first advanced by Ander-
son in his Constitutions, and subsequently
developed more extensively by Dr. Oliver in
all his works, but especially in his Landmarks.
As history, the doctrine is of no value, for it
wants the element of authenticity. Butin a
symbolic point of view it is highly suggestive.
If the tower of Babel represents the profane
world of ignorance and darkness, and the
threshing-floor of Ornan the Jebusite is the
symbol of Freemasonry, because the Solo-
monic Temple, of which it was the site, is the
prototype of the spiritual temple which Ma-
sons are erecting, then we can readily under-
stand how Masonry and the true use of lan-
guage is lost in one and recovered in the other,
and how the progress of the candidate in his
initiation may properly be compared to the
progress of truth from the confusion and ig-
norance of the Babel builders to the perfection
and illumination of the temple builders, which
temple builders all Freemasons are. And
so, when in theritual the neophyte, being asked
“whence he comes and whither is he travel-
ling,” replies, “from the lofty tower of Babel,
where language was confounded and Masonry
lost, to the threshing-floor of Ornan the Jebu-
site, where language was restored and Ma-~
sonry found,” the questions and answers
become intelligible from this symbolic point
of view. (See Ornan.)

Babylon. The ancient capital of Chaldea,
situated on both sides of the Euiphrates, and
once the most magnificent city of the ancient
world. It was here that, upon the destruction
of Solomon’s Temple by Nebuchadnezzar in
the year of the world 3394, the Jews of the
tribes of Judah and Benjamin, who were the
inhabitants of Jerusalem, were conveyed and
detained in captivity for seventy-two years,
until Cyrus, King of Persia, issued a decree for
restoring them, and permitting them to re-
build their temple, under the superintendence
of Zerubbabel, the Prince of the Captivity,
and with the assistance of Joshua the High
Priest and Haggai the Scribe.

Babylon the Great, as the prophet Daniel
calls it, was situated four hundred and seventy-
five miles in a nearly due east direction from
Jerusalem. It stood in the midst of a large
and fertile plain on each side of the river
Euphrates, which ran through it from north to
south. It was surrounded with walls which
were eighty-seven feet thick, three hundred
and fifty in height, and sixty miles in compass.
These were all built of large bricks cemented
together with bitumen. Exterior to the walls
was a wide and deep trench lined with the
same material. Twenty-five gates on each
side, made of solid brass, gave admission to
the city. From each of these gates proceeded
a wide street fifteen miles in length, and the
whole was separated by means of other smaller
divisions, and contained six hundred and sev-
enty-six squares, each of which was two miles

BACON 89

and a quarter in circumference. Two hun-
dred and fifty towers placed upon the walls
afforded the means of additional strength
and protection. Within this immense circuit
were to be found palaces and temples and
other edifices of the utmost magnificence
which have caused the wealth, the luxury, an

sglendor of Babylon to become the favorite
theme of the historians of antiquity, and
which compelled the prophet Isaiah, even
while denouncing its downfall, to speak of it
ag “the glory of kingdoms, the beauty of the
Chaldees’ excellency.”

. Babylon, which, at the time of the destruc-
tion of the Temple of Jerusalem, constituted a
part of the Chaldean empire, was subsequently
taken, B.c. 538, after a siege of two years, by
Cyrus, King of Persia.

Babylon, Red Cross of. Another name
for the degree of Babylonish Pass, which see.

Babylonish Captivity. See Captivity.

Babylonish Pass. A degree given in
Scotland by the authority of the Grand Royal
Arch Chapter. It is also called the Red Cross
of Babylon, and is almost identical with the
Companion of the Red Cross conferred in
Commanderies of Knights Templar in America
as a preparatory degree.

Back. Freemasonry, borrowing its sym-
bols from every source, has not neglected to
make a selection of certain parts of the human
body. From the back an important lesson
is derived, which is fittingly developed in the
Third Degree. Hence, In reference to this
symbolism, Oliver says: “It is a duty incum-
bent on every Mason to support a brother’s
character in his absence equally as though he
were present; not to revile him behind his back,
nor suffer it to be done by others, without
using everﬂ necessary attempt to prevent it.”
And Hutchinson, referring to the same sym-
bolic ceremony, says: ‘“The most material
part of that brotherly love which should sub-
sist among us Masons is that of speaking well
of each other to the world; more engecia.].ly it
is expected of every member of this Fraternity
that he should not traduce his brother.
Calumny and slander are detestable crimes
against society. Nothing can be viler than to
traduce a man behind his back; it is like the
villainy of an assassin who has not virtue
enough to give his adversary the means of
gelf-defence, but, lurking in darkness, stabs
him whilst he is unarmed and unsuspicious of
an enemy.” (Spirit of Masonry, p. 205.)
(See Potnts of Fellowship.)

Bacon, Francis. Baron of Verulam, com-
monly called Lord Bacon. Nicolai thinks
that a great imFulse was exercised upon the
early history of Freemasonry by the New
Atlantis of Lord Bacon. In this learned ro-
mance Bacon supposes that a vessel lands on
an unknown island, called Bensalem, over
which a certain King Solomon reigned in days
of yore. This king had a large establishment,
which was called the House of Solomon, or
the college of the workmen of six days, namely,
the days of the creation. He afterward de-
seribes the immense apparatus which was
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there employed in physical researches. There
were, says he, deep grottoes and towers for
the successful observation of certain phenom~
ena of nature; artificial mineral waters; large
buildings, in which meteors, the wind, thunder,
and rain were imitated; extensive botanic gar-
dens; entire fields, in which all kinds of
animals were collected, for the study of their
instincts and habits; houses filled with all the
wonders of nature and art; a great number of
learned men, each of whom,in his own country,
had the direction of these things; they made
journeys and observations; they wrote, they
collected, they determined results, and de-
liberated together as to what was proper to
be published and what concealed.

This romance became at once very popular,
and everybody’s attention was attracted by
the allegory of the House of Solomon. But
it also contributed to spread Bacon’s views on
experimental knowledge, and led afterward
to the institution of the Royal Society, to
which Nicolai attributes a common object
with that of the Society of Freemasons,
established, he says, about the same time, the
difference ()eing only that one was esoteric
and the other exoteric in its instructions.
But the more immediate effect of the romance
of Bacon was the institution of the Society
of Astrologers, of which Elias Ashmole was a
leading member, Of this society Nieolai, in
his work on the Origin and History of Rosi-
cructanism and Freemasonry, says:

“ts object was to build the House of
Solomon, of the New Atlantis, in the literal
sense, but the establishment was to remain as
secret as the island of Bensalem—that is to
say, they were to be engaged in the study of
nature—but the instruction of its principles
was to remain in the society in an esoteric
form. These Yhilosophérs presented their
idea in a strictly allegorical method. First,
there were the ancient columns of Hermes, by
which Iamblichus J)retended that he had en-
lightened all the doubts of Porphyry. You
then mounted, by several steps, to a chequered
floor, divided into four regions, to denote the
four superior sciences; after which came the
types of the six days' work, which expressed
the object of the society, and which were the
game as those found on an engraved stone in
my possession. The sense of all which was
this: God created the world, and preserves it
by fixed principles, full of wisdom; he who
seeks to know these pﬁnciples—tﬁat is to
say, the interior of nature—approximates to
Goé, and he who thus approximates to God
obtains from his grace the power of command-
ing nature.”

his society, he adds, met at Masons’ Hall
in Basinghall Street, because many of its
members were also members of the Masons’
Company, into which they all afterward
entered and assumed the name of Free and
Accepted Masons, and thus he traces the origin
of the Order to the New Atlantis and the
House of Solomon of Lord Bacon. It is only
a theory, but it seems to throw some light
on that long process of incubation which
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terminated at last, in 1717, in the production
of the Grand Lodge of England. The con-
nection of Ashmole with the Masons is a
singular one, and has led to some controversy.
The views of Nicolai, if not altogether correct,
may suggest the possibility of an explanation.
Certain it is that the eminent astrologers of
England, as we learn from Ashmole’s Diary,
were on terms of intimacy with the Masons
in the seventeenth century, and that many
Fellows of the Royal Society were also prom-
inent members of the early Grand Lodge of
England which was established in 1717.

Bacon, Roger. An English monk who
made wonderful discoveries in many sciences.
He was born in Ilchester in 1214, educated at
Oxford and Paris, and entered the Franciscan
Order in his twenty-fifth year. He explored
the secrets of nature, and made many discov-
eries, the application of which was looked
upon as magic. He denounced the ignorance
and immorality of the clergy, resulting in
accusations, through revenge, and 